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TRANSLATOR’S NOTE TO THE
LONGSAL SERIES OF TEACHINGS

The ZLongsal Cycle or The Innermost Essence
of the Datinis of the Luminous Clarity of the Uni-
verse (Klong chen ‘od gsal mkha’ ‘gro’i snying
#41g) is the collection of Ch6gyal Namkhai Norbu’s
rediscovered teachings.

In this series of publications, explanations and
clarifications have been reduced to a minimum to
emphasize the principle that oral instructions must
be received directly from the transmission holder
in order to fully understand the text.



PREFACE

This fourth volume of teachings from the Zozg-
sal Cycle contains one upadesha received through
dreams (mnal chos), including the history of its
discovery, over a period of time ranging from 1980
to 2002.

The Main Points of the View 1otally Beyond the
Conceptual Mind (Lta ba blo ‘das chen po i gnad
byang) is a special upadesha of Garab Dorje writ-
ten down in its final form in 2002 on the isle of
Margarita. Written in prose, it contains extraordi-
nary and clear explanations on the main points of
the Dzogchen view. The dreams through which the
upadesha was received include the masters Gyalse
Gyurmed Gyaltsen (rGyal sras ’gyur med rgyal
mtshan, 1914-1972), son of Changchub Dorje and
one of the author’s teachers, and Padmasambhava.

I wish to thank Anastasia McGhee for review-
ing my English.

March 2003
Adriano Clemente
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\'-?,‘OFrom the Innermost Essence of the Dakinis of
the Luminous Clarity of the Universe

THE MAIN POINTS OF THE VIEW
TOTALLY BEYOND THE
CONCEPTUAL MIND

00 @g@oo L) @g@oo
THE HISTORY OF ITS DISCOVERY

In the Metal-Monkey year [on the eleventh of
July, 1950), during a retreat held in a village near
Montebelluna, North Italy, in which I gave teach-
ings on Dzogpa Chenpo to more than one hundred
interested people, males and females, gathered there
Jrom every direction, in the night I had the follow-
ing dream.
T was inside a cave brightly shining with tur-
quotse light in an unknown place, in what seemed
to be a library of Dzogchen texts. Among the many
thousands of volumes written in the Oddiyana lan-
guage, in the symbolic script of the Dakinis and so
Jorth that were there, I was searching for a text on
the View which had appeared from a drombu (oval

container indicating the rediscovery of a terma) that
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the Mentsiin Dote Yudronma had sent to me many
years before, in the Metal-Female-Bull year (1961),
and whose title read N
s
From the Innermost Essence of the Dakinis of the
Luminous Clarity of the Universe, here is contained
The Principle of the View Totally Beyond
the Conceptyal Mind.

I searched for this book for quite a long time, but
I couldn’s find it. At about that time, on the other
side of the place where [ was sitting, I saw two girls:
one was very beautiful, adorned with ornaments
almost like a young actress in the Chinese Opera;
the other had blondish hair and was about eighteen
years old, very beautiful and attractive, and wore a
turquoise silk dress. They were sitting at ease and
reading a book. At certain point I stood up and went
in front of the two girls, and the blondish-haired
one looked directly at my face. In Italian I asked hey,

11
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“Excuse me, do you know where the catalogue

for this library is?”

I don’t krnow precisely,” she replied, “but I will
ask the custodian of the Great Dharma Treasury of
Galawari”, and quickly went to a secluded place
across the room. I went back to my place and sat
down, and while I was wondering what the so-
called Galawari could be, the girl arrived with a
being that had two long, thin legs with feet similar
to a bird’s, each with three daws, two arms also
long and thin, almost like monkey’s arms, each hand
with only three fingers, a monkey’s face, hatr about
one fingerbreadth in length on every part of the body
shimmering with turquoise light, the trunk of the
body of average dimensions and as tall as a human
being of medium size. They came in front of me
and the girl introduced him to me saying,

“He is the custodian of the Great Dharma Trea-
sury of Galawari/”

Then she spoke to the custodian of the Great
Dharma Treasury in a very strange language, al-

13
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most as if without any consonant sound at all, and
at the end the custodian pointed to a corner of the

cave on my left where there was a sort of big shelf
and bowed his head toward me saying,

“AHA'O AHAO”

1 asked the gir),

“What is he saying?”

“He is welcoming you with respect”, she replied.
Then the custodian lead the two of us inside an in-
ner cave, where he showed us many Tibetan vol-
umes on a shelf made of stone. I sat down where
there was a seat of stone and a table in front of i,
and he brought each Tibetan volume to me one after
the other. In the beginning I saw many volumes
containing Lung scriptures of Dzogpa Chenpo, and
then [ found a volume containing two different texts,
and on the cover, of turquoise green, were the titles

in Uchen characters, written with molten gold:
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From the Innermost Essence of the Dakinis of the

[¢]
9

Luminous Clarity of the Universe, here is contained
Te Principle of the View Totally Beyond
the Conceptual Mind

Jollowed by \

3

From the Innermost Essence of the Dakinis of the

]
9

Luminous Clarity of the Universe, here is contained
The Main Points of the View Totally Beyond
the Conceptual Mind.

“This is the text that I need. Thank you!” I told
them. Then they left me there and went back to
thety places. 1 started to read quickly as much as 1
could, and I found it was the same text that I had
been reading with the Mentséin Padma Paldzin in
the past. In the beginning there was the symbolic
letter similar to the (Tibetan) CA with a crescent
moon ornament on top, followed by excellent Ti-
betan Uchen characters with two dots, one on top of
the othey, separating each syllable, and the terma
sign at the end of the line, and this is what was

written:
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6‘% From the Innermost Essence of the Dakinis of
the Lumirous Clarity of the Universe, here is contained
The Principle of the View Totally Beyond
the Conceptual Mind

1 pay homage to Bhagavan Shri Mahasukha
(Glorious Total Bliss)!

The condition of the time in which the primordial
basis

Has not fallen into the limits of samsara and nirvana,

The all-pervading universal basis of absolute equality,

The source of all beyond all partialities,

Is just like a sesame seed or the ocean,

Like the earth, a treasury or the sky:

Its essence is empty, ifs nature is cleay,

1ts potentiality is uninterrupted,

Its qualities are immutable

And its activities are unhindered...

Thus there were marny verses and I read them for
quite a long time, but while I was continuously read-

ing some participants in the retreat made some loud

19
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notses that woke me yp. It was already some time
stnce dawn and as soon as I woke up I clearly re-
membered my dream. Immediately I prepared my-
self to write down some notes, but although all the
meanings of the text were vividly clear in my mind,
L could only clearly remember the verses quoted above.
Thus I remained very unhappy about it. Alas!

oo (%)OO %OO z%)oo
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In the Fire-Bull year [on the twenty-eighth of
December, 1997], while I was in Namgyalgar,
Australia, center of the Dzogchen Community in
Oceania, giving teachings on Dzogpa Chenpo to
students both from that place and from other coun-
tries, in the early morning I had the following dream.

Twas in a pleasant and very quiet place that could
have been the Emchung Namdzong hermitage in
Kham (Khamdogar), in front of Gyalse Gyurmed
Gyaltsen. I said to Gyalse Gyurga Rinpoche
(Gyurmed Gyaltsen):

“I am very grateful that [ received both from you,
Rinpoche, and from Ayu Khandro the special
upadesha called The Principle of the View Totally
Beyond the Conceptual Mind. I think the text of
this upadesha is extremely importans, like the life-
tree of the teaching of Ari.”

He said:

“There is no need to be grateful. That is a special
upadesha whose transmission has fallen upon you.
The obscure parts of the profound upadesha called
The Principle of the View Totally Beyond the Con-

23
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ceptual Mind can be dlearly understood by reading

its Main Points.”

Then I asked:
“In the drombu of this profound upadesha that
the Mentsiinma entrusted to me the expression ‘main
points’ appeared in the title The Principle of the
View Totally Beyond the Conceptual Mind includ-
ing its Main Points. Does this refer to the two dgf-
Serent texts which I found in a Dzogchen Library
in one of my past dreams, and whose titles read as:
From the Innermost Essence of the Dakinis of the
Luminous Clarity of the Universe, here is contained
The Principle of the View Totally Beyond the Con-
ceptual Mind, the first, and: From the Innermost
Essence of the Dakinis of the Luminous Clarity of
the Universe, here is contained The Main Points of
the View “Totally Beyond the Conceptual Mind, the

second?”
“Yes”, he replied. “They are the special upade-
shas whose transmission has fallen upon you.”
Tten I asked him, “Rinpoche, can you teach me
the texts of these upadeshas?”

“Well, now let’s read the text that is found in the

25
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Dzogchen Library!” he replied. Then he snapped
His fingers and in the same moment in the space in

Jront of us there appeared a sky-blue thigle the size
of a fathom in drcumference, and inside it there was
the symbolic letter similar to the CA, glittering gold,
with a crescent moon ornament on 1p, followed by
excellent Tibetan Uchen characters with two dots,
one on top of the othey, separating each syllable, and
the terma sign at the end of the line:

é/

3

From the Innermost Essence of the Dakinis of the

[¢}
9

Luminous Clarity of the Universe, here is contained
The Main Points of the View Totally Beyond
the Conceptual Mind.

1 pay homage to Samantabhadra Garab Dore,
the master who is my own Rigpa!

Those who wish to practice the essential yoga of
the self-perfected Dzogpa Chenpo first of all must
properly ascertain the main point of the view, other-
wise practice will not become effective and one will
only enter the gate of Dharma with blind faith, and
the chain of the attachment to (the duality of) sub-

27
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Ject and object will only become tighter: this will
surely cause one to wander in samsara without end
and also the supreme teaching of self-perfection will
surely decline. Therefore, fully comprehend this main
potnt of the view!
The krnowledge that all phenomena are the pri-
mordidlly pure emptiness is the quintessence of the
teachings of all the Buddhas and the common ground
of all vehicles. Therefore, whatever yoga may be the
object of one’s endeavor, if we have not thoroughly
understood this main point it will only produce some
mental virtue and never become the path of com-
plete liberation. In this regard, because of the condi-
tion and capacities of beings there exist various paths
in accordance to the three capacities, higher, medium
and lowey, of individuals, and thus there are nu-
merous vehidles. But only Dzogpa Chenpo, essence
of yoga, has precise knowledge of the nature of the
base and fruit of all them, allowing one to have an
immediate and direct experience (of this nature) in
one’s own state.
T#e base and root of the view, meditation, be-
havior and fruit of the profound path of Dzogpa

29
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Chenpo is the Bodhichitta which is the essence of
our state as the Primordial Base: the three thousand
Jfold universe, the infinite pure realms, all the Suga-
tas of the three times and the beings of the three worlds
without exception arise from the Essence-Bodhichitia
and are included in the Bodhichitta.

The Essence-Bodhichitta is totally without a basis
or toot. It is all-pervading like space. It has no ob-
ject and its Rolpa (energy manifestation) penetrates
all without material obstacles. From the beginning
it is beyond all defects, impurities and karmic traces.
It is the total state which is immovable. Therefore,
apart from it, there is nothing else outside to be called
‘Buddha’. Even if we thought the contrary and,
gathering together all the wisdom and qualities of
countless Buddhas infinite as space in number, pre-
pared ourselves to bring benefit to the Essence-Bo-
dhichitta, and tried to improve it, since there is noth-
ing that can be the object of benefit, there could never
be any benefit, not even the size of a sesame seed.
Also, there is nothing to be called ‘sentient being’
apart from the illusory vision in which our grasping

consciousness makes us believe to exist what does
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not exist. Even if we thought the contrary and, gath-
ering together all the negativities, obstacles and suf-
ferings of countless sentient beings infinite as space
in numbet, prepared outselves to bring harm to Es-
sence-Bodhichitta of the Primordial Base, and tried
to impair it, since there is nothing that can be the
object of harm, there could never be any harm, not
even the size of a sesame seed.

Since the Essence-Bodhichitta... it is beyond the
limitation of birth. Since it has no place wherein to
dwell nor an entity (for dwelling), it is beyond the
limitation of dwelling. Since it has rno place wherein
to cease nor an enttty (for ceasing), it is beyond the
limitation of ceasing. Thus (s existence) cannot be
conceived neither in the pass, in the future or in the
present.,

Stnce the Essence-Bodhickitta... is the common
basis of all samsara and nirvana, no concrete marks
of true existence can be concetved in it: therefore it is
beyond the limitation of eternalism. There being no
one to come nor a place to come to, it is beyond the
limitation of coming. Since all pheromena are in-

separably of one flavor in the Essence-Bodhichitta,

33



aﬂﬂﬁﬂ%ﬁﬁuiiqﬁ’:‘]q(\l% aﬁﬁ.qa
HNURL GO A Qﬁ&'aw"@'ém'ﬂq'gw
ANV RTYLANE  FRIAA NGRRL
R A B N O N EV-E R
NN AFE NN Y EqN N RN & F e
FACS n]gn]f:\m%q'i’g—t’ﬂ'?’ﬂq'&'rﬁ:'&a'
E]'f'ﬁ'm’\‘f"l@%'nlﬁ'iﬂi'&"il,q""%"‘g .............. .
A agnagy AR AR Ay qrrang R
“a.&am.q:.aq}.i%’:.aﬁ a.a.éqlw%:.%.q.
A (AR guag iRy s Doy
ia'i'é:'é:g EEUES oS WeENC SRS
FINT A A FY YR Al

s sigs S AR e A R
AN NFTIR AR SN AR AR frar
RIS S G T Y SR AR
ﬂ]ﬁm’ﬁ‘cﬁfi’aiq’w[ N RO A E &G
A FA YR B AN SH AT TR A agHAy
NN FARFANERR|) FEI SRR
rw'Qﬁm’cﬁsuﬁ'gqmgqmm'q%aﬂ )
NFU N NI HC G E YT IR

34



1t is beyond the limitation of difference. Since all
phenomena of samsara and nirvana manifest with
thetr forms unmixed and distince, it is beyond the
limitation of sameness. For example, just as on the
sutface of a pure mirror various reflections appear
unmixed and distinctly, but all that manifests as a
reflection does not exist as something different from
the nature of the mirror itself.. it is totally beyond
the eight conceptual limitations. Falling into any
conceptual limitation means having a distorted, bi-
ased view: in this way one goes far away from
Dzogpa Chenpo, essence of yoga, and turns one’s
back on the path of complete liberation, fooling one-
self in the darkness!...

While I was thus continuously reading I woke
up, but it was not yet dawn. As soon as I woke yp
I dearly remembered my dream and so I immeds-
ately got out of bed and started to write down some
roygh notes. Thanks both to the power of the com-
passion of my Guru and to my karmic connection
to that teaching, it seemed like I was able to write

down precisely all that had appeared in my vision
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and which I had been_fortunate to read slowly be-
Jore waking up. Nevertheless, since I didn’t have
the fortune to read the complete text of the Main
Points of the View, I felt quite sorry, and for some
time I was left without krnowing what to do. Then
1 thought of resuming the dream, so I went back to
sleep, but I just lay in my bed until dawn, without
Jalling asleep. Alas!

(e]e] %}OO %OO %OO
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In the Earth-Tiger year [on the thirteenth of

March, 1998], while I was in Tokyo, capital of

Japan, in my hotel, some people from the commu-
ity and I practiced together the Guruyoga of the
White A to commemorate the anniversary of the
supreme teacher Garab Dore. That night, in the
early morning, I had the jollowing dream.

I was together with the Mentsins Ratna
Puldzinma and Karma Paldzinma, walking
through the inner circumambulation path of what
seemed to be the assembly hall of a monastery in
Zibet. And 1 told them:

“It really seems that during the cultural revolu-
tion all the sacred objects of this assembly hall have
rematned, without been destroyed!”

And the Mentsiin Ratna Paldzinma said:

“Since this is a famous and ancient monastery
built in the time of Padmasambhava from Oddi-
yana, most probably it has been safeguarded by the
central government.”

Then three of us went a little farther and reached

a place where there were innumerable volumes
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heaped up like a hill, just like there used to be in the
past in the temple of Trandrug (Khra *brug in Cen-
tral Tibet). When I saw these books I told them:

“Here there are many books just like in the Dzog-
chen Library in which I have already been in the
past, therefore maybe also bere there might be the
text aalled The Main Points of the View Totally
Beyond the Conceptual Mind of the Innermost Es-
sence of the Dakinis of the Luminous Clarity of the
Universe.”

The Mentsiin Karma Paldzinma said:

“Since that book is a special teaching, it will not
be found in a library of this kind!”

“But then, how shall wefind that book?”, I asked
them.

The Mentsiin Karma Paldzinma replied.

“The All-llluminating Space Treasury of Ati
Drzogpa Chenpo contains all the texts of the Dzogpa
Chenpo teaching. Therefore, if we go there we will
also find the book called The Main Points of the
View Totally Beyond the Conceptual Mind of the
Innermost Essence of the Dakinis of the Luminous
Clarity of the Universe.”
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In that moment the Mentstin Ratna Paldzinma
smiled and said:

“We don’t need to go to the All-llluminating
Space Treasury of Ati Dzogpa Chenpo! The book
called The Main Points of the View Totally Be-
yond the Conceptual Mind belongs to the Inner-
most Essence of the Dakinis of the Luminous Clarity
of the Universe, and the Innermost Essence of the
Dakinis of the Luminous Clarity of the Universe
is a special profound teaching whose transmission
has fallen on you, Longchen Rolpai Dorje. There-
fore ifwe go to the Self-Originated Crystal Cave, it
will appear dlearly on the surface of the crystal rock!”

1 was very happy and said, as a request, “Viéll,
then let’s go now, right away, v _find that special
book!” They agreed and we immediately went out
of the assembly hall to a lively flower garden that
was a litle way off There were some stone seats
which were tidy and smooth, and upon those the
three of us sat down comfortably. Then the Mentsiin
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Ratna Paldzinma started to sing the Song of Vajra
and the three of us sang it in unison. When we had
reached somewhere in the middle of the Song of Vafra
my vision changed, and we were in a very pleasant
Place with marny crystal rocks of various colors scat-
tered here and there, and among them many trees
completely full of reddish yellow flowers. When the
Song of Vayra ended, Ratna Paldzinma said,

“Now let’s go to the Self-Originated Crystal
Cave!”

Accordingly we went ahead and we found a big
crystal cave made of different precious materials with
a wide opening, and in the cave’s innermost part,
in the center of a huge and very smooth half-moon
shaped sky-blue crystal rack, there were the root sym-
bolic letter of the Innermost Essence of the Dakinis
of the Luminous Clarity of the Universe as if writ-
ten with molten gold and, below i, the symbolic
letter similar to the (Tibetan) CA, glittering gold,
with a arescent moon ornament on top, followed by
excellent Tibetan Uchen characters with two dots,
one on Lop of the other, separating eack syllable, and
the terma sign at the end of the line:
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©
3|8
From the Innermost Eissence of the Dakinis of the
Luminous Clarity of the Universe, here is contained
The Main Points of the View Totally Beyond
the Conceptual Mind.
A A A

1 pay homage to Samantabhadra Garab Dorpe,
the master who is my own Rigpa!

Those who wish to practice the essential yoga of
the self-petfected Dzogpa Chenpo first of all must
properly ascertain the main point of the view, other-
wise practice will not become effective and one will
only enter the gate of Dharma with blind faith, and
the chain of the attachment to (the duality of) sub-
Ject and object will only become tighter: this will
surely cause one to wander in samsara without end
ard also the supreme teaching of self-perfection will
surely decline. Therefore, fully comprehend this main
point of the view!

The krnowledge that all phenomena are the pri-
mordially pure emptiness is the quintessence of the
teachings of all the Buddhas and the common ground
of all vehicles. Therefore, whatever yoga may be the
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object of one’s endeavor, if we have not thoroughly
understood this main potnt it will only produce some
mental virtue and never become the path of com-
plete liberation. In this regard, because of the condi-
tion and capacities of beings there exist various paths
in accordance to the three capacities, highey, medium
and lowey, of individuals, and thus there are nu-
merous vehicles. But know for certain that only
Dzogpa Chenpo, essence of yoga, has precise krnow!-
edge of the nature of the base and fruit of dll them,
dllowing one to have a direct experience in one’s
own state.

The base and root of the view, meditation, be-
havior and fruit of the profound path of Dzogpa
Chenpo is the Bodhichitta which is the essence of
our state as the Primordial Base: know that the three
thousand fold universes, the infinite pure realms,
all the Sugatas of the three times and the beings of
the three worlds without exception originate from
the Essence-Bodhichitta and are the Bodhichitta.

The Essence-Bodhichitea is totally without a basis
or wot. It is all-pervading like space. It bas no ob-

Ject and its Rolpa (energy manifestation) penetrates

all without material obstacles. From the beginning
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1t is beyond all defects, imupurities and karmic traces.
1t is the fotal state which is inmovable. Therefore,
apart from ii, there is nothing else outside to be called
Buddha’. Even if we thought the contrary and,
gathering togetter all the 1wisdomns and qualities of
countless Buddhas infinite as space in nuniber; pre-
pared ourselves to bring benefit fo the Essence-Bo-
dhiclutta, and tried to improve i, since there is noth-
ing that can be the object of benefit, there counld never
be any benefit, not even the size of a sesaine seed.
Also, there is nothing to be called Sentient being’
apart from the illusory vision in which our grasping
consciousness 1akes us believe to exist what does
not exist. Event ifwe thought the contrary and, gath-
ering together all the negativities, obstacles and suf-
Jerings of countless sentient beitgs infinite as space
in numiber; prepared ourselves to bring harvi to Es-
sence-Bodliichitta of the Prinnordial Base, and tried
to impair it since there is nothing that can be the
object of harm, there could never be any harm, not
even the size of a sesaine seed. Know this!
Since the Essence-Bodhichitta has no place of
origination nor an entity (to be born), it is beyond

the linitation of birth. Since it has no place wherein
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to dwell nor an entity (for dwelling), it is beyond
the limitation of dwelling. Since it has no place
wherein to cease nor an entity (for ceasing), it is
beyond the limitation of ceasing. Know thus that
(its existence) cannot be conceived neither in the past,
in the future or in the present!

Stnce the Essence-Bodhichitta is the base of the
tmpure vision of samsara and of all the wisdoms
and qualities of the pure Buddhas, it is not some-
thing that has no base: therefore it is beyond the
limitation of nothingness. But even if it is the com-
mon basis of all samsara and nirvana, no concrete
marks of true existence can be conceived in it there-

Jore it is beyond the limitation of eternalism. There
being o one to come nor a place to come 1o, it is
beyond the limitation of coming. Since all phenom-
ena are inseparably of one flavor in the Essence-
Bodhichitta, it is beyond the limitation of difference.
Strce all phenomena of samsara and nirvana mani-

Jest with their forms unmixed and distinc, it is be-
yord the limitation of sameness. For example, just
as on the surface of a pure mirror various reflections
appear unmixed and distinctly, but all that mani-

Jests as a reflection does not exist as something dif-
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Jerent from the nature of the niirror itself since all
interdependent phenornena are non existent and not
10 be found (through analysis), (the Bodliidchifta) is
totally beyond the eight conceptual limitations. Fall-
ing tnto any limitation 1means having a distorted,
biased view. know that in this way one goes far
away from Dzogpa Chenpo, esserce of yoga, and
also turns one’s back ot the path of complete libera-
tion, fooling oneself in the darkuess!

This Bodhicliitta essence of the Sugatas which is
the primmordial lord pure fron the beginning, the all-
embracing and inunovable king Sainantablhadra,
having ro concrete 1narks of trie extstence, is the
outer emptiness; being completely beyond all bases
and roots, Is the inrer emptiness; sitice apart from
what appears from oneself dissolving as something
else there Is no union rnor separation betiveen 1tind
and vision, it is the emptiness which is not to be
rejected.: this is the emptiness as the door of libera-
tion. The Rigpa of the Base, the total state in wihic
all lirnitations self-liberate, apart from being directly
experienced as the natiral and self-originated state,
the Dharnata, without any attachnient to experi-

ences, is beyond the object of expression, therefore it
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cannot be indicated by words; being incomparable
and beyond all limitations, it cannot be indicated by
examples; being beyond the object of intellect, mind
arnd thoughts, it cannot be indicated by meanings:
this is the absence of characteristic signs as the door
of liberation. When we realize the Essence-Bodhi-
chitta, the primordial Buddha Samantabhadra to-
tally embracing the whole of samsara and nirvana,
10 be our own state, and when it self-liberates in
oneself the Rolpa (energy manifestation) of kayas
and wisdoms is perfected as one’s natural posses-
ston. Apart from that, whatever effort is made with
the body or the voice, with the intellect or the mind,
1o berefit will reach the Essence-Bodhichitta, not
even the size of a sesame seed... we will definitely
realize that the Essence-Bodhichitta does not have
the slightest wish or aspiration to move from here fo
a pure dimension located in some other place. There-
fore this is the absence of aspiration as the door of
liberation. Know thus that this state is fully per-
Jected in itself with the three doors of liberation!
When the Base is not recognized it becomes a

rewtral state... When, through the function of igno-
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rance, senttent beings fall under ilusion and wan-
der in samsara, this is just like mistaking a mirage
Jor water or a_jewel for a stone. When we discover
the condition of original and total perfection of the
qualtties of the primordial basis, we understand that
vision is unreal and definitely realize the total (state)
that has no object and penetrates all without mate-
rial obstacles: this is just like reversing from the con-
sctousness believing the mirage to be water and thus
having the certainty that it is an illusory vision.
When the prajita of Knowledge arises in oneself
this is just like the recoguition of having ristaken a
Jewvel for a stone and becoming aivare of its precious
value. When we are governed witl the prajiia that
understands what is considered Self’ to be without
any self existence falls into pieces, just like ice fo
which heat is applied. If we know that the nature of
onr 1nind is eniptiness but do not recognize that all
dinensions and beings of the three worlds are the
natural condition of privordial purity, it imeans that
we have only reactied the absence of a self in the
mdividual and thus, kroiw that this does not be-

come the path of complete liberation!
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At this point something woke me up, and the
day was dawning. As soon as I woke up I remem-
bered this amazing dream very dlearly and so I im-
mediately wrote down some notes. Thus I found
out that, having just memorized it, I could dearly
remember almost all of the special upadesha. There-

fore, except for a few sentences, which I couldn’t

remember precisely, I was able to write it down
mostly without omissions or additions. Also, by com-
panng it with the notes of the version that I had
previously written, I was able to supplement some
missing sentences. But since that was only less than
half of the upadesha and the text had not reached its
condusion, I felt very sorry about it. I repeatedly
invoked the Gurus and the Dakinis praying that I
wmay meet qgain the text of this special upadesha on
another occasion and, apart from that, there was
nothing else I could do. Alas!
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In the Earthi-Hare year [from the fourth to the
elglth of August, 1999, i1 the assemnbly hall of the
Dzogdhen Community of Tsegyalgar I gave feacli-
ings on the preliminary and main practice of Afi

zogpa Chenpo to my students asseinbled there.
Orie niglt, in the early moriing, I had the follow-
ing dreanl.

L was in the place full of crystal rocks, armong
which there were many trees replete with big and
beautiful red flowers, 1where I had already been mary
tines before in iy dreams. I thought. “In this place
there nuust surely be the cave of crystal rock containi-
ing the self-arisen Main Points of the View Totally
Beyond the Conceptual Mind. Therefore, thiis tine
L want to find it once and for all!” and started to
searcll for the cave of crystal rock. After some titne I
arrived at a huge and spacions cave of crystal rack,
brightly shiring with its orwn natural ljght. Iealked

slowly towards the innermost part of the cave, and
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at a certain point I saw a huge and very smooth
half-moon shaped rocky wall, as if made of sap-
phire, upon whose surface was dlearly written, as if
with molten gold, the book that I had already met a
fezg times before:

6‘?’ From the Innermost Essence of the Dakinis
of the Luminous Clarity of the Universe, here is
contained
The Main Points of the View Totally Beyond
the Conceptual Mind.

A A A

1 pay homage to Samantabhadra Garab Dorje,
the master who is my own Rigpa!

Those who wish to practice the essential yoga of
the self-perfected Dzogpa Chenpo first of all must
properly ascertain the main point of the view, other-
wise practice will not become effective and one will
only enter the gate of Dbarma with blind faith, and
the chain of the attachment to (the duality of) sub-
Ject and object will only become tighter: this will
surely cause one to wander in samsara without end
and also the supreme teaching of self-perfection will
surely dedline. Therefore, fully comprehend this main
potnt of the view!
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The knowledge that all phenomena are the pri-
mordially pure emptiness is the quintessernce of the
teachings of all the Buddhas and the cotnnon gronnd
of all vehides. Therefore, whatever yoga may be the
object of one’s endeavor, if we have not thoroughly
understood this main point it will only produce sorne
wental virtne and never becoine the path of com-
plete liberation. I this regard, because of the cond|-
tion and capacities of beings there exist various patlis
i accordarice to the tiree capacities, higher, mediimn
and lower, of individuals, and thus there are nu-
werons vehides. But knoie _for certain that only
Dzogpa Chenpo, esserce of yoga, las precise knoivl-
edge of the nature of the base and fruit of all them,
allowing one to have a direct experience in one’s
O state.

The base and root of the vien, meditation, be-
havior and fruit of the profound path of Dzogpa
Chenpo is the Bodhicliitta whidh is the essence of
our state as the Prinnordial Base: ko that the tliree
thousand fold universes, the infinite pure realis,
all the Sugatas of the three times and the beings of
the three worlds without exception originate front

the Esserice-Bodhiclitta and are the Bodhichitta.
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The Eisence-Bodhichitta is totally without a basis
or wot. 1t is all-pervading like space. It has no ob-
Ject and its Rolpa (energy manifestation) penetrates
dll without material obstacles. From the beginning
1t is beyond all defects, impurities and karmic traces.
1t is the total state which is immovable. Therefore,
apart from 11, there is nothing else outside to be called
Buddha’. Even if we thought the contrary and,
gathering together all the wisdoms and qualities of
cuntless Buddhas infinite as space in number, pre-
pared ourselves to bring benefit to the Essence-Bo-
dhichitta, and tried to improve 1, since there is noth-
tng that can be the object of benefit, there could never
be any benefis, not even the size of a sesame seed.
Also, there is nothing to be called Sentient being’
apart from the illusory vision in which our grasping
consciousness makes us belteve to exist what does
not exist, Even if we thought the contrary and, gath-
aring wgether all the negativities, obstacles and suf-
Serings of countless sentient beings infinite as space
tn number, prepared ourselves to bring harm to Es-
sence-Bodhichitta of the Primordial Base, and tried
to tmpaty 1, since there is nothing that can be the
object of harm, there could never be any harm, not

even the size of a sesame seed. Know this!
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Since the Essence-Bodhichitta has no place of
origination nor an entity (o be born), it is beyond
the limitation of birth. Since ithas no place wherein
to dwell nor an entity (for dwelling), it is beyond
the limitation of dwelling. Since it has no place
wherein to cease nor an entity (for ceasing), it is
beyond the limitation of ceasing. Know thus that
(1ts existence) cannot be conceived neither in the past,
in the future or in the present!

Since the Essence-Bodlichitta is the base of the
itmptire vision of samsara and of all the wisdoms
and qualities of the pure Buddhas, it is not some-
thing that has no base: therefore it is beyond the
limnitation of rothingness. But even if it is the coin-
nion basis of all samisara and nirvana, no concrete
Inarks of true existerice can be conceived in it; there-
Jore it is beyond the limitation of eternalisin. There
being no one fo cotne nor a place to come to, it is
beyoud thhe linnitation of coming. Sivce all phesiom-
ena are inseparably of one flavor in the Elsserce-
Bodhichitia, it is beyoid the liniitation of difference.
Sirce dll phenoriena of sanisara and nirvana marii-

Jfest with their fornis unmixed and distinct, it is be-
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yord the limitation of sameness. For example, just
as on the surface of a pure mirror various reflections
appear unmixed and distinctly, but all that mani-
Jests as a reflection does not exist as something dif-
Jerent from the nature of the mirror itself since all
interdependent phenomena are non existent and not
10 be found (through analysis), (the Bodhichitta) is
totally beyond the eight conceptual limitations. Fall-
tng tnto any limitation means having a distorted,
biased view: krnow that in this way one goes far
away from Dzogpa Chenpo, esserce of yoga, and
also turns one’s back on the path of complete libera-
tion, fooling oneself in the darkress!

This Bodhichitta essence of the Sugatas which is
the primordial Lord pure from the beginning, the
all-embracing and immovable king Samantabha-
dra, having no concrete marks of true existence, is
the outer emptiness; being completely beyond all bases
and roots, it is the tnner emptiness; since apart from
what appears from oneself dissolving as something
dse there is no union nor separation between mind
and vision, it is the emptiness which is not to be
rejected; this is the emptiness as the door of libera-
ton, The Rigpa of the Base, the total state in which
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all limitations self-liberate, apart from being directly
experienced as the natural and self-orjginated state,
the Dharmata, without any attachinent fo experi-
ences, is beyond the object of expression, therefore it
canitot be indicated by words; being incomparable
and beyond all limnitations, it cannot be indicated by
exanples; being beyond the object of intellect, 1nind
and thoughts, it cannot be indicated by nearings:
this is the absence of characteristic sjgns as the door
of liberation. When we realize the Essence-Bodfi-
dhitta, the pritnordial Buddha Samantabhadra fo-
tally enibracing the 1whole of saiisara and nirvana,
to be our own state, and when it self-liberates i1
oneself the Rolpa (energy manifestation) of kayas
and wisdoms is perfected as one’s natural posses-
sion. Apart from thai, whatever effort is 1nade with
the body or the voice, with the inrellect or the minag,
no benefit will reacli the Essence-Bodhichitia, not
even the size of a sesaine seed. But when we under-
stand that the total dimension of the all-pervading
space is beyond all golng and coning in the three
tintes, we will definitely realize that the Essence-
Bodlvdhitta does not iave the slightest wish or aspi-

ration to move from lere to a pure dinension lo-
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cated in some other place. Therefore this is the ab-
serce of aspiration as the door of liberation. Know
thus that this state is fully perfected in itself with the
three doors of liberation!

When the Base is not recognized it becomes a
neutral state, and thus the qualities of the Base bring
neither benefit nor harm just like the drawing of a
lamp, for example. When, through the function of
ignorance, sentient beings fall under illusion and
wander in samsara, this is just like mistaking a
mirage for water or a_jewel for a stone. When we
discover the condition of original and total perfec-
tion of the qualities of the primordial basis, we un-
derstand that vision is unreal and definitely realize
the total (state) that has no object and penetrates all
without material obstacles: this is just like reversing

Jrom the consciousness belteving the mirage to be
water and thus having the certainty that it is an
dlusory vision. When the prajfia of Knowledge arises
in oneself this is just like the recognition of having
mistaken a jewel for a stone and becoming aware of
its precious value. When we are governed with the
prajfia that understands what is considered Self’ fo

be without any self existence falls into pieces, just
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like ice to which heat is applied. If we know that
the nature of our mind is emptiness but do ot rec-
ognize that all dinensions and beings of the three
worlds are the natural condition of primordial pu-
rity, it means that we have only reached the absence
of a self in the individual and thus, know that this
does 1ot becoine the path of conplete liberation!
Although 1we ko that the entire universe of
dirnensions and beings is empty 11 its own condi-
tion, if we reduce the esserice to mere enptivess iwith-
ont recogizing the Priniordial Base 1which is the
state pure from the beginning, enptiness becores a
nentral state, therefore this also does not becomne the
partk of complete liberation. Although we know that
the Primordial Base is the einptiness pure from the
beginning, if we have the understanding that enip-
tiness has neither defects nor qualities and that it is
necessary to obtain the qualities and activities from
somewliere else, it means that the duality between
emptiness and the nniverse of dimmensions and be-
ings las been created, therefore this also does not
becore the path of complete liberation. In fact, just
as space Is the base and the essence of the five ele-

wments and of the various objects of seusory enjoy-
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ment, and thus is not a mere vacuum with neither
defects nor qualities, in the same way the emplivess
of the Primordial Base is the base and the essence of
all the visions and mental states of samsara, such as
the appeararnce of sensory enjoyments of the uni-
verse of dimensions and beings that exist naturally
and inkerently in the vision of this life, of the next
life and in the dream state. Therefore one should not
think that emptiness is a vacuum with neither de-
Jects nor qualities. If we separate all the objects of
vision_from space and believe space to exist inde-
pendently, we go very far away from the principle of
the primordial purity of samsara and nirvana. lf we
understand space to be something else... ‘beyond
meditation”, ‘without a referernce point, ‘without
grasping’ would all become mere designations. 1o
summarize, ffwe do not understand that the whole
of samsara and nirvana is the Rolpa (energy mani-
Jestation) of our vision, even if we dedare that we
have discovered our Rigpa, know that it does not
correspond to the real meaning, because Knowledge
means understanding and having the certainty that
samsara and nirvana, in the absolute, are the na-

ture of primordial purity. And since the view is also
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nothing other than this, be sure to ascertain this pro-
Jound point!

Although the Essence-Bodhichitta of the Primor-
dial Base abides in one’s state without having ever
been united or separated from it, when it becomes a
neutral state it is just like when fog gathers in the
sky. The Rigpa which is the realization of the Fis-
sence-Bodhichitta of the Primordial Base is just like
when the day breaks and the sun rises. Not recog-
nizig the Essence-Bodhichitta of the Primordial
Base is just like when, although there is perfect abiin-
dance of power and riches (in the kingdon) of a
great king, there is vo lord to rule over it. Discover-
ing Rigpa of realization in one’s state is just like a
poor mart who has 110 poiver ior ricles being en-

throned and enjoying the kingdom...

At this point I woke up, and the day had al-
ready davned. At once I dearly remembered niy
dream and acciirately wrote down iy notes. Thus,
apart from some sentences, 1litch I didn’t remeni-
ber well, I was able to 1write down alinost every-
thing precisely. Then, wlien I arrived back in Italy,

[ compared 1what I fiad written with my previous
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notes and 1 found that some parts which I had not
been able to remember now were clear. Neverthe-
less, since the teaching had not yet reached its con-
dusion, I felt immensely sorry, and while in that
state I expressed the wish that I might again and

agatn meet this extraordinary teaching in my dreams.

Alas!

(el (%OO %OO %)OO
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In the Earth-Hare year ﬂ/"o/// the twenty-sixtl
of Decerniber;, 1999, to the second of January, 2000,
while I 1was in Namgyalgay, Australia, center of the
Dzogchen Conunnnity in Oceania, giving teach-
ings on Dzogpa Cheripo to students botli from that
Place and from other countries, one night, in the
early morning, I had the following dreann.

1 was together with a young yogin dressed in
taityic clotfres, iniside the big cave of crystal rock where
1 lad previously seen the self-arisen Main Points of
the View Totally Beyond the Conceptual Mind. 1
fold liirn:

“You will certainly kiow that in the fnnersiost
part of this big cave of crystal rock there is the self-
appeared Main Points of the View Totally Beyond
the Conceptual Mind.”

7 lhave come a few times to visit tis big cave of
crystal rock, but I have never seen any self-appeared

text”, fhe replied.
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Then I said: “WEll, in that case I will show it to
you!”

Thus we went to the innermost part of the cave,
and the wonderful text was there as clearly as before.

“This is the self-arisen text!” I said, pointing it
out 10 him. He was extremely amazed and, express-
tng many aspirational prayers, only prostrated to the
text, 1 sat comfortably in front of it and read it once
again from the beginning:

S@“«’» From the Innermost Essence of the Dakinis of
the Lumirous Clarity of the Universe, here is contatned
The Main Points of the View Totally Beyond
the Conceptual Mind.

A A A

1 pay homage to Samantabhadra Garab Dorye,
the master who is my own Rigpa!

Those who wish to practice the essential yoga of
the self-perfected Dzogpa Chenpo first of all must
properly ascertain the main point of the view, other-
wise practice will not become effective and one will
only enter the gate of Dharma with blind faith, and
the chain of the attachment to (the duality of) sub-
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Ject and object 1will only beconte tighter.: this 1dll
surely carise one to wander in samsara without end
and also the supreme teaching of self-perfection will
surely decline. Therefore, fully commpreliend this inain
poit of the view!
Thre knowledge that all pheromena are the pri-
wnordially pure emptiness is the quintesserice of the
teachings of all the Buddhas and the corirnon grousid
of all véhicles. Therefore, 1whatever yoga may be the
object of one’s endeavor, if we have not thoroughly
nnderstood tiis main point it will only produce some
mental virtue and never becomne the path of conn-
plete liberation. I11 this regard, because of the condi-
tion and capacities of beings there exist various paths
in accordarnce fo the three capacities, higher, imeditm
and lowes, of individuals, and thus there are nu-
merous vehicles. But know for certain that only
Dzogpa Chenpo, esseiice of yoga, has precise krotwl-
edge of the nature of the base and fruit of all theim,
allowing one to have a direct experience in one’s
0l Slale.
The base and root of the view; ineditation, be-
havior and fruit of the profound path of Dzogpa
Chenpo is the Bodlichitta which is the essence of
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our state as the Primordial Base: know that the three
thousand fold universes, the infinite pure realms,
dll the Sugatas of the three times and the beings of
the three worlds without exception originate from
the Essence-Bodhichitta and are the Bodhichitta,
The Esserce-Bodhichitta is totally without a basis
or root. 1t is all-pervading like space. It has no 0b-
Ject and its Rolpa (energy manifestation) penetrates
all without material obstacles. From the beginning
it is beyond all defects, impurities and karmic traces.
It is the total state which is immovable. Therefore,
aqpart from i1, there is nothing else outside to be called
‘Buddha'. Even if we thought the contrary and,
gathering together all the wisdoms and qualities of
countess Buddhas infinite as space in number, pre-
pared ourselves to bring benefit to the Essence-Bo-
dhictutta, and tried to improve i, since there is noth-
tng that can be the object of benefis, there could never
be any beneftt, not even the size of a sesame seed.
Also, there is nothing to be called entient being’
apart from the illusory vision in which our grasping
consciousress makes us belteve to exist what does

rot exist. Even if we thought the contrary and, gath-
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ering together all the negativities, obstacles and suf-

Jerings of countless sentient beings infinite as space
in numbes, prepared ourselves to bring harm to Es-
sence-Bodhichitta of the Primordial Base, and tried
1 tmpaiy 11, since there is nothing that can be the
object of harm, there could never be any harm, not
even the size of a sesame seed. Know this!

Since the Essence-Bodhichitta has no place of
ortgination tior an entity (to be bor), it is beyord
the limnitation of birth. Since it has no place wherein
to dwell nor an entity (for divelling), it is beyond
the limitation of dwelling. Siuce it has no place
wherein to cease rior an entity (for ceasing), it is
beyond the limitation of ceasing. Kuow thus that
(its existesice) cannot be conceived neither in the past,
in the future or in the present!

Stnce the Essence-Bodlichitta is the base of the
inpure viston of samsara and of dll the wisdois
and qualities of the pure Buddhas, it is ot sorme-
thing that has no base: therefore it is beyond the
lintation of nothingriess. But even (f it is the corn-
mon basis of all saimsara and nirvara, no concrete

marks of true existerce can be conceived in it there-
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fore it is beyond the limitation of eternalism. There
being no one to come nor a place to come fo, it is
beyond the limitation of coming. Since all phenom-
ena are inseparably of one flavor in the Elssence-
Bodhichitta, it is beyond the limitation of difference.
Since all phernomena of samsara and nirvana mani-
Jest with their forms unmixed and distincs, it is be-
yord the limitation of sameness. For example, just
as on the surface of a pure mirror various reflections
appear unmixed and distinctly, but all that mani-
Jests as a reflection does not exist as something dif-
Jerent from the nature of the mirror itself since all
interdependent phenomena are non existent and not
 be found (through analysis), (the Bodhichitta) is
toally beyond the efght conceptual limitations. Fall-
ing into any limitation means having a distorted,
biased view: know that in this way one goes far
away from Dzogpa Chenpo, essence of yoga, and
dlso turns one’s back on the path of complete libera-
tion, fooling oneself in the darkness!
This Bodhichitta essence of the Sugatas which is
the primordial Lord pure from the beginning, the
dll-embracing and immovable king Samantabha-

dra, having no concrete marks of true existence, is
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the outer emptiness; being completely beyond alf bases
and roots, it is the inner emptiness; since apart from
what appears from oneself dissolving as something
dlse there is no union nor separation between mind
and vision, it is the emptiness which is not to be
refected: this is the emptiness as the door of libera-
tion. The Rigpa of the Base, the total state in which
dll limitations self-liberate, apart from being directly
experienced as the natural and self-originated state,

the Dharmata, without any attachment to experi-
ences, is beyond the obfect of expression, therefore it
canrnot be indicated by words; being incomparable
ard beyond all limitations, it cannot be indicated by
examples; being beyond the object of intellect, mind
and thoughts, it cannot be indicated by meanings:
s is the absence of characteristic signs as the door
of liberation. When we realize the Essence-Bodhi-
chitta, the primordial Buddha Samantabhadra to-

tally embracing the whole of samsara and nirvana,

to be our own state, and when it self-liberates in

oneself the Rolpa (energy manifestation) of kayas
and wisdoms is perfected as one’s natural posses-

sion. Apart from that, whatever effort is made with

the body or the voice, with the intellect or the mind,
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1o benefit will reach the Elssence-Bodhichitta, not
even the size of a sesame seed. But when we under-
stand that the total dimension of the all-pervading
space is beyond all going and coming in the three
times, we will definitely realize that the Essence-
Bodhichitta does not have the slightest wish or aspi-
raton to move from here to a pure dimension lo-
cated in some other place. Therefore this is the ab-
sence of asperation as the door of liberation. Know
thus that this state is fully perfected in itself with the
three doors of liberation!

When the Base is not recognized it becomes a
reutral state, and thus the gualities of the Base bring
reither berefit nor harm just like the drawing of a
lamp, for example. When, through the function of
igrorance, sentient beings fall under illusion and
warder tn samsara, this is just like mistaking a
mirage for water or a_jewel for a stone. When we
discover the condition of original and total perfec-
tion of the qualities of the primordial basis, we un-
derstard that vision is unreal and definitely realize
the total (state) that has no object and penetrates all
without material obstacles: this is just like reversing

Jrom the consciousness believing the mirage to be
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water and thus having the certainty that it is an
ilusory vision. When the prajfia of Knowledge arises
in oneself this is just like the recognition of having
mistaken a fewel for a stone and becoming aware of
its precious value. When we are governed with the
prajfia that understands what is considered Self’ to
be without any self existernce falls into pieces, just
like ice to which heat is applied. If we know that
the nature of our mind is emptiness but do not rec-
ognize that all dimensions and beings of the three
worlds are the natural condition of primordial pu-
nty, it means that we have only reached the absence
of a self in the individual and thus, know that this
does not become the path of complete liberation!
Although we know that the entire universe of
dimensions and beings is empty in its own conds-
tion, ifwe reduce the essence to mere empliness with-
out recognizing the Primordial Base which is the
state pure from the beginning, emptiness becomes a
neutral state, therefore this also does not become the
path of complete liberation. Although we know that
the Primordial Base is the emptiness pure from the
beginning, if we have the understanding that emp-

tiness has neither defects nor qualities and that it is
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necessary to obtain the qualities and activities from
somewkere else, it means that the duality between
emptiness and the universe of dimensions and be-
ings has been created, therefore this also does not
become the path of complete liberation. In fact, just
as space is the base and the essence of the five ele-
ments and of the various objects of sensory enjoy-
ment, and thus is not a mere vacuum with neither
defects nor qualities, in the same way the emptiness
of the Primordial Base is the base and the essence of
all the visions and mental states of samsara, such as
the appearance of sensory enjoyments of the uni-
verse of dimensions and beings that exist naturally
and inferently in the vision of this life, of the next
life and in the dream state. Therefore one should not
think that emptiness is a vacuum with reither de-
Jects nor qualities. If we separate all the objects of
vision _from space and belteve space to exist inde-
perdently, we go very far away from the principle of
the primordial purity of samsara and nirvana. If we
urnderstand space to be something else, the insepara-
bility or union of Ying and Rigpa would become
meantngless. If apart from the realization of the to-
tal dimension of the all-pervading space, there ex-
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isted something else on which to meditate, ‘beyond

s

meditation’, ‘without a reference point’, ‘without
grasping’ would all become mere designations. 1o
summarize, tf we do not understand that the whole
of samsara and nirvana is the Rolpa (energy mani-
Jestation) of our vision, even if we declare that we
have discovered our Rigpa, know that it does not
correspond to the real meaning, because Knowledge
wmeans understanding and having the certainty that
samsara and nirvana, in the absolute, are the na-
ture of primordial purity. And since the view is also
nothing other than this, be sure to ascertain this pro-
Jound point!

Although the Essence- Bodhichitta of the Primor-
dial Base abides in one’s state without having ever
been united or separated from it, when it becomes a
neutral state it is just like when fog gathers in the
sky. The Rigpa which is the realization of the Es-
sence-Bodhichitta of the Primordial Base is just like
when the day breaks and the sun rises. Not recog-
nizing the Essence-Bodhichitta of the Primordial
Base is just like when, although there is perfect abun-
dance of power and riches (in the kingdom) of a

great king, there is no lord to rule over it. Discover-
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ing the Rigpa of realization in one’s state is just like
a poor man who has no power nor riches being en-
throned and enjoying the kingdom. When the Es-
sence-Bodhichitta of the Primordial Base, which is
totally perfected with qualities from the beginning,
is not recognized and becomes covered by (the dual-
ity of) subject and object, we experience the suffering
of infinite samsara, and this is just like a wealthy
householder fallen under the control of powerful en-
emies, afflicted for a long time by the sufferings of
hunger and thirst, of being beaten up and so forth.
When the Essence- Bodhicdhitta is discovered as one’s
state and the Rigpa which is far beyond the neutral
state of the Base (arises), it is just like when the rich
householder is released from the prison of his en-
emies and again enjoys happiness in his own place.
When the Primordial Base is in the neutral state is
Just like a person afflicted by a serious illness, under
whose bed there is an extraordinary medicine but,
since he does not know that under his bed there is
this extraordinary medicine, for a long period of time
he has been afflicted by the sufferings of the severe

illness. When at a certain moment he discovers that
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he has the extraordinary medicine under his own
bed, and has the certainty that this extraordinary
medicine is the best remedy to eliminate his illness,
he takes it and gets rid of the illness. Therefore, by
gaining precise understanding of the natural condi-
tion and way of being of the self-perfected Dzogpa
Chenpo, the Essence-Bodhichitta of the Primordial
Base, and discovering in oneself the Rigpa of real-
ization and maintaining one’s natural state, the
strong chronic disease of samsara will dissolve with-
out a trace and the Rolpa (energy manifestation) of
kayas and wisdoms will be spontaneously perfected.
Know this properly as it is!

When the Essence-Bodhichitta of the Primor-
dial Base, the Supreme Source (Kunjed Gyalpo),
i truly realized, it is the Buddha of the self-origi-
nated Rigpa. In fact, the essence which is total pri-
mordial emptiness, the total Dharmadhaty in which
samsara and nirvana are fully perfected, is the Wis-
dom of Dharmadhaty. The purity, clarity and lim-
pidity of anything that can variously arise as an
unceasing mangfestation of objects is the Mirror-like
Wisdom. The equal pervasiveness of the whole of

samsara and nirvana without an object is the Wis-
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dom of Eguality. The unceasing manifestation of
the clarity aspect of the wisdoms and qualities is the
Discriminating Wisdom. The spontaneous realiza-
tion of all activities through the simultancous per-
Jection of purity and liberation is the Action-accom-
Hishing Wisdom. Therefore know that the natural
Dang of the Rigpa abiding in the Base of Dharma-
kaya, which is absorbed in its inner clarity without
Showing (any characteristic), is the total wisdom in
which the five wisdoms are perfected all at once!
Igrorance of this state becomes simply the cause
of illusion, that is, not recognizing the state of the
dll-pervading Rolpa (energy manifestation) of the
Base becomes simply the cause. When this becomes
a litle more stable, we believe in the independent
existence of a vacuum-like space which is the actual
All-Ground.... The states of fainting, meditative
absorption, sleep and the moment of dying when
one’s vision changes are the actual All-Ground. In
these occasions, in _fact, there is no atfachment to
mental experience; the Base is wrapped up in ifs
vacuum. The consciousress that arises limpid and
dlear from this condition, when vision starts to de-

velop, is the All-Ground Consciousness. In this re-
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gard, apart from one’s clarity, there is no object ex-
isting (outside) or in which to entey, but there is the
possibility of any kind of manifestation. For example,
Just like on the clear and limpid surface of a mirror
various and different kinds of reflections can poten-
tidly appear, in the empty and dear All-ground
Consciousness various visions can potentially de-
velop. When from this condition the consciousness
that simply appears as a self which is called T,
arises and believes in a self existing on one side, the
Base manifests on the other side and the vacuum-
like space as the realm of appearance comes into ex-
isterce. When it becomes stable and fully formed,
the so-called ‘mind (yid) of the Base which devel-
ops vision’ arises and its darity aspect is caused to
manifest (outside). For it the five objects of vision
arise, and when one grasps at them, attachment and
dlusion are produced. Because of dualistic ignorance,
the natural Dang of the Base, the innate and self-
originated wisdom, is covered. In_fact, when the
Dang of the Wisdom of Dharmadhatu is covered, it
becomes the actual All-Ground. When the Dang of
the Mirror-like Wisdom is covered, it becomes the
All-Ground Consciousness. When the Dang of the
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Wisdom of Equality is covered, it becomes the Emo-
tionally Defiled Mind. When the Dang of the Dis-
criminating Wisdom is covered, it becomes the Men-
tal Consciousness. When the Dang of the Action-
accomplishing Wisdom is covered... From the five
Yings, the Dang becomes the five lights of the five
great dlements and the five minor elements. When
the colors of the five lights manifest as external Dang
and one’s Tsal energy is covered, the five thoughts of
emotions develop and, when the five essences are
covered, the five aggregates develop. 10 summarize,
being conditioned by the grasping at the All-Ground
dement, the Formless Realm develops. Being con-
ditioned by the grasping at the state of the All-
Ground Consciousness and attaining stability in
i, the Form Realm develops. By attaining stability
in the Mind (yid) element, the Realm of the Devas
of Desire develops. When vision develops in the gate
of hatred, the Hell vision mantfests; through attach-
ment, the Preta vision, through ignorance, the Ani-
mal vision; through jealousy, the Asura vision,
through pride, the Human vision. Know all this to
happen in the same way that the vision of a dream
develops!
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All phenomena arise solely because of interde-
pendence and not even one of them has an indepen-
dent existence. For example, when a clear and lim-
pid mirror as the primary cause and the shape (of
someone or something) in front of it as secondary
cause meet, as soon as this interdependence occuts a
reflection, although having no existence, appears. In
the same way, (in) the space that has no base nor
root arises continually the consciousness called ‘I’
which conceives as a self the objectless Rolpa (energy
manifestation), which penetrates all without mate-
rial obstacles, of the total dimension of all-pervad-
ing space of the Ying of the Base. Thus, just as the
essence of space is not something beyond space itself,
but when a rainbow appears one conceives of space
being something else, in the same way, even though
not being beyond the total dimension of all-pervad-
ing space of the Primordial Base, as an aspect of the
Base one conceives the grasping subject as the ‘T’
and, the Ying of the Base being conceived as some-
thing outside, it appears as a blank empty space,
while from the purity aspect of space, space itself
appears as earth and in the same way as fire, water,

air and as the five objects such as form and so forth,
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fust like various reflections manifest from a limpid
mirror. In the same way that all reflections are of
one flavor in the nature of the mirror and none of
them is something different from it, all material ob-

Jects that manifest in our vision are of one flavor in

the natute of space and none of them is different
from it. The certainty that all samsara and nirvana

are the Rolpa (energy manifestation) of the space of
Dharmata is the prajfia of the utterly pure space,

thus thoroughly understand that its realization is

the wisdom of Rigpa!

All beings of the three worlds, because they ig-
nore this profound natural condition of their own
utterly pure space, have not realized the state of the
Essence-Bodhichitta: this is called ‘ignorance’. When
all phenomena of the universe and its beings, of sam-
sara and nirvana, are ascertained by means of the
discriminating prajfia and thus wegain the certainty
that they are the primordially pure and objectless
Rolpa (energy manifestation) of space which pen-
etrates all without material obstacles, the realiza-
tion of the profound natural condition of the utterly
pute space is called ‘the Rigpa of the Base which is
the total liberation from limitations’. As for the way
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of realizing it, the Mind-Essence of sentient beings
is naturally luminous clarity, primordial conscious-
ness without interruption, limpid and clear without
sullying factors, potentially open to the arising of any
manifestation: when the appearance of its natural
Dang is believed to be something other (than one-
self), the traces (for believing it to be) a permanent,
stable, unchanging and truly existent (phenomenon,)
with marks of concreteness, are formed, and thus
illusory attachment arises unceasingly. When one
falls asleep, all the objects of enjoyment of the world
and its beings (experienced) in the daytime vision
dissolve in the nature of blank empty space of the
All-Ground and in its condition they remain ab-
sorbed. When the dream vision appears, the ego-
dinging consciousness atises and thus from what
appears as a self all the objects of enfoyment of the
world and its beings increase in the Ying of the Base
and, by continually experiencing happiness, suffer-
ing and neutral sensations, and believing in their
reality and being attached, one is (caught in) illu-
sion. Just as all objects of enjoyment of the inani-
mate and animate world appearing in a dream van-

ish in the nature of the mind as soon as one wakes
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up and no trace whatsoever of them is lef behind,
in the same way, all that appears as objects of enjoy-
ments of the world and its beings vanishes in the
expanse of one’s mind and, apart from that, there is
nothing which bas an independent existence. There-
Jore, understanding that all visions are a non-exis-
tent clear appearance since they do not exist yet ap-
pear as an tllusory vision, and discovering this di-
rectly in one’s condition, one realizes the state of the
Ying of the Base which is limpid, clear and without
sullying factors, in which everything is not apart from
the Exsence-Bodhichitta of the Primordial Base, and
thus one obtains confidence in one’s own state: know
this to be the nature of the wisdom that knows the
essence of the Rigpa of the Primordial Base, which
is the total liberation from limitations, just as it is/
Just as when the sun shines in the sky all dark-
ress is annthilated, as soon as the condition of the
Ying of the Base is ascertained all the dark dimen-
sions of gnorance tied to the concept of an ego are
annihilated and the natural condition of Dharmata
is made manfest. Just as all coarse material things

are reduced 1 ashes when the great fire at the end of
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the kalpa spreads and of all the tiny grass stubble
not even a dust of ash remains, when the Ying of the
Base is realized all the noticeable negativities and
obstacles are eclipsed and all the unnoticeable nega-
tivities and obstacles are reduced to nothing. Just as
there is no small river which does not flow into the
great ocean, there is not even one of all phenomena
of the path and the fruit which is not included in the
expanse of the Rigpa which is the realization of the
Primordial Base._Just as all the inanimate and ani-
mate universe, all the world and its beings, are per-
Jected in realm of space, all phenomena of samsara
and nirvana are totally perfected in the realm of the
Rigpa which is the realization of the Primordial
Base. Therefore, krnow the Rigpa which is the real-
zzation of the Primordial Base to be complete from
the beginning with all phenomena of the path and
the fruit such as wisdoms and qualities, and to be
the total primordially dwelling Dharmakaya!
If all this illusory vision of the objects of enjoy-
ment of the world and its beings does not disappear
and does not self-liberate by merely understanding

that all phenomena of the inanimate and animate
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untverse, of samsara and nirvana, are the condition
of primordially pure emptiness, how could libera-
tion ever occur even if we were to spend our whole
lives meditating on a deity, cultivating samadhi or
applying conceptual reasoning as a virtue of the
mind, or practicing virtues of the body and the voice
at a relative level? It would never happen. There-
Jore, krnow that whatever analysis is applied by
means of conceptual mind and dualistic thoughts
and whatever conclusion is reached by means of
grasping and effort, they are merely intelligence
(prajiia) conditioned by the limitation of dualism,
while the authentic Knowledge of the condition of
primordial purity of samsara and nirvana is the to-
tal prajiia which understands the absence of a self!
In fact, even though sentient beings have tried fo
aralyze and reach conclusions through their own
intellectual capacities, they have never found the right
path since beginningless kalpas...know that the pro-
Jfound authentic condition which totally transcends
all thoughts, explanations and conceptual limita-
tons must be thoroughly understood by relying on

the teachings of a sacred master!
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Whatever virtues are accumulated with the three
gates, they do not exist in any place whatsoever. They
are nothing more than a vision of accurmulating vir-
tues, nor should you think that they can bring any
berefit to the mind, since both the bringer of benefit
ard its obfect do not exist. Therefore, fully compre-
hend this main point that virtues are empty (pure)
Jrom the beginning!

Also regarding the accumulation of negativities,
there is no direction nor place where they gather or
dwell. They are nothing more than a vision of accu-
mulating negativities, nor should you think that they
bring any harm to the mind, since in the moment
that they appear they dissolve into emptiness and,
apart from that, no harm done exists anywhere.
Therefore, fully comprehend this main point that

negativities are empty (pure) from the beginning!...

At this point something woke me up, and al-
ready some time had passed since dawn. During
breakfass, [ clearly remembered what I had dreamed
and immediately I went back to my room fo write

down some notes. Thus, apart from some sentences
about which I had doubts and others, which 1
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couldn’t remember properly, I was able to remem-
ber almost everything and write it down. Then,
when I arrived back in Italy, I compared what 1
had written with my previous notes and I found
that some parts which had been incomplete were
now supplemented, while other parts about which 1
had doubts were now resolved. Nevertheless, since
the teaching had not yet reached its conclusion, for
some time I remained sorry, while repeatedly ex-
pressing the wish that I might meet this extraords-
nary teaching again. Alas!

(e]e] %}OO%OO %}OO
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In the Metal-Snake year [on the thirtieth of July,
2001}, while [ was in the assembly hall of Merigar
together with my students, I gave the worldwide
transmission on the anniversary of Guru Rinpocke.
That night, in the early morning, I had the follow-
ing drearm.

Al of us assembled there were chanting the man-
ra of Guru Rinpoche, when suddenly three young
Chinese, lead by Enrico Dell’ Angelo and Andrea
Dell’Angelo, arrived in the hall carrying a very big
thangka rolled up. After finishing the Guruyoga
and before starting the visualization of Guru Tragpo,
we took a break and I gave them my attention, so
the three Chinese handed me the thangka together
with a lettey, which were both_from the Chinese
Embassy of Rome. I opened the letter and written
there was the following:

“THis big thangka of Guru Rinpoche is a gift for
your Dharma center from the Chinese Embassy.

Please accept it!”
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Twas a little surprised, and immediately opened
the thangka and hung it up on a big laddey and
looked at it carefully: on the sky-blue background of
the thangka there was the symbolic letter of The
Innermost Essence of the Dakinis of the Luminous
Clarity of the Universe similar to the (Tibetan) CA,
as ff written with molten gold, with a crescent moon
ornament on top, followed by the entire text of The
View Totally Beyond the Conceptual Mind in per-

Ject Tibetan Uchen characters with two dots, one on
wp of the othey, separating each syllable, and the
terma sign at the end of the line. Apart from that,
there was no image of Guru Rinpocke. I was very
surprised and with a loud voice I slowly read the
text from the beginning, as if [ was giving the in-

structional reading transmission (tridlung) to them:

\%‘% From the Innermost Essence of the Dakinis of
the Lumninous Claniy of the Universe, here is contained
The Main Points of the View Totally Beyond
the Conceptual Mind.

A A A
I pay homage to Samantabhadra Garab Dorje,

the master who is my own Rigpa!
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Those who wish to practice the essential yoga of
the self-petfected Dzogpa Chenpo first of all must
properly ascertain the matn point of the view, other-
wise practice will not become effective and one will
only enter the gate of Dharma with blind faith, and
the chain of the attachment to (the duality of) sub-
Ject and object will only become tighter: this will
surely cause one to wander in samsara without end
and also the supreme teaching of self-perfection will
surely decline. Therefore, fully comprehend this main
point of the view!

The krnowledge that all phenomena are the pri-
mordially pure emptiness is the quintessence of the
teachings of all the Buddhas and the common ground
of all vehicles. Therefore, whatever yoga may be the
object of one’s endeavoy, if we have not thoroughly
understood this main point it will only produce some
mental virtue and never become the path of com-
Pete liberation. In this regard, because of the conds-
tion and capacities of beings there exist various paths
in accordance to the three capacities, higher, medium
and lowey, of individuals, and thus there are nu-
merus vehicles. But know for certain that only

Dzogpa Chenpo, essence of yoga, has precise knowl-
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edge of the nature of the base and fruit of all them,
allowing one to have a direct experience in one’s
own state.

The base and root of the view, meditation, be-
havior and fruit of the profound path of Dzogpa
Chenpo is the Bodhichitta which is the essence of
our state as the Primordial Base: krnow that the three
thousand fold universes, the infinite pure realms,
all the Sugatas of the three times and the beings of
the three worlds without exception originate from
the Essence-Bodhichitta and are the Bodhichitta.

The Essence-Bodhichitta is totally without a basis
or wot. 1t is all-pervading like space. It has no 0b-

Ject and its Rolpa (energy manifestation) penetrates
all without material obstacles. From the beginning
it is beyond all defects, impurities and karmic traces.
1t is the total state which is immovable. Therefore,
apart from 15, there is nothing else outside to be called
Buddha’. Even if we thought the contrary and,

gathering together all the wisdoms and qualities of
countless Buddhas infinite as space in number, pre-

pared ourselves to bring benefit to the Essence-Bo-
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dhichitta, and tried to improve i, since there is noth-
tng that can be the obyject of berefi, there could never
be any benefis, not even the size of a sesame seed.
Also, there is nothing to be called Sentient being’
apart from the dllusory vision in which our grasping
consciousress makes us belteve to exist what does
not exist. Even tf we thought the contrary and, gath-
ering together all the negativities, obstacles and suf-
Jerings of countless sentient beings infinite as space
i nymber, prepared ourselves to bring harm to Es-
sence-Bodhichitta of the Primordial Base, and tried
10 impatr it, since there is nothing that can be the
obfect of harm, there could never be any harm, not
even the size of a sesame seed. Know this!

Stnce the Essence-Bodhichitta bas no place of
origination nor an entity (to be born), it is beyond
the limitation of birth. Since it has no place wherein
to dwell nor an entity (for dwelling), it is beyond
the limitation of dwelling. Since it has no place
wherein to cease nor an entity (for ceasing), it is
beyond the limitation of ceasing. Know thus that
(its existence ) cannot be conceived neither in the past,

in the future or in the present!
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Stnce the Essence-Bodhichitta is the base of the
impure vision of samsara and of all the wisdoms
and qualities of the pure Buddhas, it is not some-
thing that has no base: therefore it is beyond the
limitation of nothingress. But even if it is the com-
mon basis of all samsara and nirvana, no concrete
wmarks of true existence can be conceived in it: there-
Jore it is beyond the limitation of eternalism. There
being rno one to come nor a place to come to, it is
beyond the limitation of coming. Since all phenom-
ena are inseparably of one flavor in the Elssence-
Bodhichitta, it is beyond the limitation of difference.
Since all phenomena of samsara and nirvana mani-
Jest with their forms unmixed and distince, it is be-
yond the limitation of sameness. For example, just
as on the surface of a pure mirror various reflections
appear unmixed and distinctly, but all that mani-
Jests as a reflection does not exist as something dif-
Jerent from the nature of the mirror itself since all
interdependent phenomena are non existent and not
10 be found (through analysis), (the Bodhichitta) is
totally beyond the eight conceptual limitations. Fall-
g into any limitation means having a distorted,

biased view: know that in this way one goes jar
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away from Dzogpa Chenpo, essence of yoga, and
also turns one’s back on the path of complete libera-
tion, fooling oneself in the darkrness!

This Bodhichitta essence of the Sugatas which is
the primordial Lord pure from the beginning, the
all-embracing and immovable king Samantabha-
dra, having no concrete marks of true existence, is
the outer empltiness; being completely beyond all bases
and roots, it is the inner emptiness; since apart from
what appears from oneself dissolving as something
dse there is no union nor separation between mind
and vision, it is the emptiness which is not to be
refected: this is the emptiness as the door of libera-
tion. The Rigpa of the Base, the total state in which
dll limitations self-liberate, apart from being directly
experienced as the natural and self-originated state,
the Dharmata, without any atfachment to experi-
ences, 15 beyond the obyject of expression, therefore it
cannot be indicated by words; being incomparable
and beyond all limitations, it cannot be indicated by
examples; being beyond the object of intellecs, mind
arnd thoughts, it cannot be indicated by meanings:

this is the absence of characteristic signs as the door
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of liberation. When we realize the Essence-Bodhi-
chitta, the primordial Buddha Samantabhadra to-
tally embracing the whole of samsara and nirvana,
1w be our own state, and when it self-liberates in
oneself the Rolpa (energy manifestation) of kayas
and wisdowms is perfected as one’s natural posses-
slon. Apart from that, whatever effort is made with
the body or the voice, with the intellect or the mind,
1o berefit will reach the Essence-Bodhichitta, not
even the size of a sesame seed. But when we under-
stand that the total dimension of the all-pervading
space is beyond all going and coming in the three
times, we will definitely realize that the Essence-
Bodbichitta does not have the slightest wish or aspi-
ration fo move from here to a pure dimension lo-
cated in some other place. Therefore this is the ab-
serce of aspiration as the door of liberation. Know
thus that this state is fully perfected in itself with the
three doors of liberation!

When the Base is not recognized it becomes a
neutral state, and thus the qualities of the Base bring
neither benefit nor harm just like the drawing of a
lamp, for example. When, through the function of

ignorance, sentient beings fall under illusion and
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warnder in samsara, this is just like mistaking a
mirage for water or a_jewel for a stone. When we
discover the condition of original and total perfec-
tion of the qualities of the primordial basis, we un-
derstand that vision is unreal and definitely realize
the total (state) that has no object and penetrates all
without material obstacles: this is just like reversing
Jfrom the consciousness believing the mirage to be
water and thus having the certainty that it is an
lusory vision. When the prajiia of Knowledge arises
tn oneself this is just like the recognition of having
mistaken a jewel for a stone and becoming aware of
its precious value. When we are governed with the
prajfia that understands what is considered Self’ to
be without any self existence falls into pieces, just
like ice to which heat is applied. If we krow that
the nature of our mind is emptiness but do not rec-
ogrize that all dimensions and beings of the three
worlds are the natural condition of primordial pu-
1ity, it means that we have only reached the absence
of a self in the individual and thus, know that this
does not become the path of complete liberation!
Although we know that the entire universe of

dimensions and beings is empty in its own conds-
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tion, if we reduce the essence fo mere empltiness with-
out recognizing the Primordial Base which is the
state pure from the beginning, emptiness becomes a
neutral state, therefore this also does not become the
path of complete liberation. Although we know that
the Primordial Base is the emptiness pure from the
beginning, if we have the understanding that emp-
tiness has neither defects nor qualities and that it is
recessary to obtain the qualities and activities from
somewhtere else, it means that the duality between
emptiress and the universe of dimensions and be-
tngs has been created, therefore this also does not
become the path of complete liberation. In fact, just
as space is the base and the essence of the five ele-
ments and of the various objects of sensory enjoy-
ment, and thus is not a mere vacuum with neither
defects nor qualities, in the same way the emptiness
of the Primordial Base is the base and the essence of
all the visions and mental states of samsara, such as
the appearance of sensory enfoyments of the uni-
verse of dimensions and beings that exist naturally
and inherently in the vision of this life, of the next
life and in the dream state. Therefore one should not
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think that emptiness is a vacuum with neither de-
Jects nor qualities. If we separate all the objects of
vision_from space and belteve space to exist inde-
pendently, we go very far away from the principle of
the primordial purity of samsara and nirvana. If we
understand space to be something else, the insepara-
bility or union of Ying and Rigpa would become
meaningless. If apart from the realization of the fo-
tal dimension of the all-pervading space, there ex-
isted something else on which to meditate, ‘beyond
meditation’, ‘without a reference point, ‘without
grasping’ would all become mere designations. To
summarize, if we do not understand that the whole
of samsara and nirvana is the Rolpa (energy mani-
Jestation) of our vision, even if we declare that we
have discovered our Rigpa, know that it does not
correspond to the real meaning, because Knowledge
wmeans understanding and having the certainty that
samsara and nirvana, in the absolute, are the na-
ture of primordial purity. And since the view is also
nothing other than this, be sure to ascertain this pro-
Jound point!
Although the Essence-Bodhichitta of the Primor-
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dial Base abides in one’s state without having ever
been united or separated from it, when it becomes a
neutral state it is just like when fog gathers in the
sky. The Rigpa which is the realization of the Es-
sence-Bodhichitta of the Primordial Base is just like
when the day breaks and the sun rises. Not recog-
rizing the Essence-Bodhichitta of the Primordial
Base is just like when, although there is perfect abun-
dance of power and riches (in the kingdom) of a
great king, there is no lord to rule over it. Discover-
tng the Rigpa of realization in one’s state is just like
a poor man who has no power nor rickes being en-
throned and enjoying the kingdom. When the Es-
sence-Bodhichitta of the Primordial Base, which is
totally perfected with qualities from the beginning,
is not recogriized and becomes covered by (the dual-
1ty of) subject and object, we experience the suffering
of infinite samsara, and this is just like a wealthy
householder fallen under the control of powerful en-
emtes, afflicted for a long time by the sufferings of
hunger and thirss, of being beaten up and so forth.
When the Elssence-Bodhichitta is discovered as one’s
state and the Rigpa which is far beyond the neutral
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state of the Base (arises), it is just like when the rich
householder is released from the prison of his en-
emies and again enjoys happiness in his own place.
When the Primordial Base is in the neutral state is
Just like a person afflicted by a serious illness, under
whose bed there is an extraordinary medicine but,
stnce he does not know that under his bed there is
this extraordinary medicine, for a long period of time
ke has been afflicted by the sufferings of the severe
tllness. When at a certain moment he discovers that
he bas the extraordinary medicine under his own
bed, and has the certainty that this extraordinary
medicine is the best remedy to eliminate his illness,
he takes it and gets rid of the illness. Therefore, by
gaining precise understanding of the natyral condi-
tion and way of being of the self-perfected Dzogpa
Chenpo, the Essence-Bodhichitta of the Primordial
Base, and discovering in oneself the Rigpa of real-
zzation and maintaining one’s natural state, the
strong chronic disease of samsara will dissolve with-
out a trace and the energy manifestation (Rolpa) of
kayas and wisdoms will be spontaneously perfected.
Know this properly as it is/
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When the Essence-Bodhichitta of the Primor-
dial Base, the Supreme Source (Kunjed Gyalpo),
is truly realized, it is the Buddha of the self-origi-
nated Rigpa. In fact, the essence which is total pri-
mordial emptiness, the total Dharmadhatu in which
samsara and nirvana are fully perfected, is the Wis-
dom of Dharmadhatu. The purity, clarity and lim-
pidity of anything that can variously arise as an
unceasing manifestation of objects is the Mirror-like
Wisdom. The equal pervasiveness of the whole of
samsara and nirvana without an obyject is the Wis-
dom of Equality. The unceasing mantfestation of
the dlarity aspect of the wisdoms and qualities is the
Discriminating Wisdom. The spontaneous realiza-
tion of all activities through the simultaneous per-
Jection of purity and liberation is the Action-accom-
Plishing Wisdom. Therefore know that the natural
Dang of the Rigpa abiding in the Base of Dharma-
kaya, which is absorbed in its inner clarity without
showing (any characteristic), is the total wisdom in
which the five wisdoms are perfected all at once!

Ignorance of this state becomes simply the cause

of dlusion, that is, not recognizing the state of the
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all-pervading Rolpa (energy manifestation) of the
Base becomes simply the cause. When this becomes
a little more stable, we believe in the independent
existence of a vacuum-like space which is the actual
All-Ground.: a blank condition like the sky, where
nothing is known and nothing is thought of an
empty astonishment (had de ba) in which one does
not feel any experience of one’s own condition. The
states of fatnting, meditative absorption, sleep and
the moment of dying when our vision changes are
the actual All-Ground. In these occasions, in fact,

there is no attachment to mental experience; the Base
is wrapped up in its vacuum. The consciousness that
arises limpid and clear from this condition, when
vision starts to develop, is the All-Ground Con-

sciousness. In this regard, apart from one’s darity,

there is no object existing (outside), or in which fo

be engaged, but there is the possibility of any kind of
mangfestation. For example, just like on the clear
and limpid surface of a mirror various and diferent
kinds of reflections can potentially appear, in the

empty and clear All-ground Consciousness various

visions can potentially develop. When from this con-
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dition the consciousness that simply appears as a self
which is called T, arises and believes in a self exist-
ing on one side, the Base manifests on the other side
and the vacuum-like space as the realm of appear-
ance comes tnto existence. When it becomes stable
and fully formed, the so-called ‘mind (vid) of the
Base which develops vision’ arises and its clarity
aspect is caused to manifest (outside). For it the five
objects of vision arise, and when one grasps at them,
attachment and illusion are produced. Because of
dudlistic ignorance, the natural Dang of the Base,
the innate and self-originated wisdom, is covered.
In fact, when the Dang of the Wisdom of Dharma-
dhaty is covered, it becomes the actual All-Ground.
When the Dang of the Mirror-like Wisdom is cov-
ered, 1t becomes the All-Ground Consciousness.
When the Dang of the Wisdom of Equality is cov-
ered, it becomes the Emotionally Defiled Mind.
When the Dang of the Discriminating Wisdom is
covered, it becomes the Mental Consciousness. When
the Dang of the Action-accomplishing Wisdom is
covered, it becomes the Subtle Grasping (concepts).
From the five Yings, the Dang becomes the five lights
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of the five great elements and the five minor ele-
ments. When the colors of the five lights manifest as
external Dang and one’s Tsal energy is covered, the
five thoughts of emotions develop and, when the five
esserces are covered, the five aggregates develop. 10
summarize, being conditioned by the grasping at the
All-Ground element, the Formless Realm develops.
Being conditioned by the grasping at the state of the
All-Ground Consciousness and attaining stability
in 1t, the Form Realm develops. By attaining sta-
bility in the Mind (yid) element, the Realm of the
Devas of Desire develops. When vision develops in
thegate of hatred, the Hell vision manifests; through
attachment, the Preta vision, through ignorance, the
Animal vision, through jealousy, the Asura vision,
through pride, the Human vision. Know all this to
happen in the same way that the vision of a dream
develops!

All phenomena arise solely because of interde-
perderce and not even one of them has any inde-
perdent existernce. For example, when a clear and
limpid mirror as the primary cause and the shape

(of vmeone or something) in front of it as secondary
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cause meel, assoon as this interdependence occurs a
reflection, although having no existerce, appears. In
the same way, (in) the space that has no base nor
root arises continually the consciousness called T’
which conceives as a self the objectless Rolpa (energy
mantfestation), which penetrates all without mate-
rial obstacles, of the total dimension of all-pervad-
ing space of the Ying of the Base. Thus, just as the
esserwce of space is not something beyond space itself
but when a rainbow appears one conceives of space
being something else, in the same way, even thoygh
not being beyond the total dimension of all-pervad-
ing space of the primordial Base, as an aspect of the
Base one conceives the grasping subject as the T’
and, the Ying of the Base being conceived of as some-
thing outside, it appears as a blank empty space,
while from the purity aspect of space, space itself
appears as earth and in the same way space appears
as fire, watey, air and as the five objects such as form
and so forth, just like various reflections manifest
Jrom a limpid mirror. In the same way that all re-
Sections are of one flavor in the nature of the mirror

and none of them is something different from i, all
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material objects that manifest in our vision are of
one flavor in the nature of space and none of them is
different from it. The certainty that all samsara and
rirvana are the Rolpa (energy manifestation) of the
space of Dharmata is the praffia of the utterly pure
space, thus thoroughly understand that its realiza-
tion is the wisdom of Rigpa!

Al beings of the three worlds, because they ig-
nore this profound natural condition of their own
utterly pure space, have not realized the state of the
Esence-Bodhichitta. this is called ‘tgnorance’. When
dll phenomena of the universe and its beings, of sam-
sara and nirvana, are ascertained by means of the
discriminating praffia and thus we gain the certainty
that they are the primordially pure and objectless
Rolpa (energy manifestation) of space which pen-
etrates all without material obstacles, the realiza-
tion of the profound natural condition of the utterly
pure space is called ‘the Rigpa of the Base which is
the total liberation from limitations’. As for the way
of realizing it, the Mind-Essence of sentient beings
is raturally luminous dlarity, primordial conscious-

ness without interruption, limpid and clear without
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sullying factors, potentially open to the arising of any
mantfestation. when the appearance of its natural
Dang is belteved to be something other (than one-
self), the traces (for believing it to be) a permarneny,
stable, unchanging and truly existent (phenomeron)
with marks of concreteness, are formed, and thus
lusory attachment arises unceasingly. When one
Jfalls asleep, all the obyjects of enfoyment of the world
and its beings (experienced) in the daytime vision
dissolve in the nature of blank empty space of the
All-Ground and in its condition they remain ab-
sorbed. When the dream vision appears, the ego-
dinging consciousness arises and thus from what
appears as a self all the objects of enfoyment of the
world and its beings develop in the Ying of the Base
and, by continyally experiencing happiness, suffer-
g and neutral sensations, and believing in their
redlity and being attached, one is (caught in) illu-
son. Just as all objects of enfoyment of the inani-
mate and animate world appearing in a dream van-
i5h in the nature of the mind as soon as one wakes
up and no trace whatsoever of them is left behind,
i the same way, all that appears as objects of enjoy-
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ments of the world and its beings vanishes in the
expanse of one’s mind and, apart from thas, there is
rothing which has an independent existence. There-
Jore, understanding that all visions are a non-exis-
tent clear appeararice since they do not exist yet ap-
pear as an illusory vision, and discovering this di-
rectly in one’s condition, one realizes the state of the
Ying of the Base which is limpid, clear and without
sullying factors, in which everything is not apart from
the Essence- Bodhichitta of the Primordial Base, and
thus one obtains confidence in one’s own state: krnow
this 1o be the nature of the wisdom that knows the
essence of the Rigpa of the Primordial Base, which
is the total liberation from limitations, just as it is/
Just as when the sun shives in the sky all dark-
ress is annthilated, as soon as the condition of the
Ying of the Base is ascertained all the dark dimen-
stons of ignorance tied to the concept of an ego are
annthilated and the natural condition of Dharmata
is made manifest. Just as all coarse material things
are reduced b ashes when the great fire at the end of
the kalpa spreads and of all the tiny grass stubble
not even a dust of ash remains, when the Ying of the
Base is realized all the noticeable negativities and
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obstacles are eclipsed and all the unnoticeable nega-
tivities and obstacles are reduced to nothing. Just as
there is no small river which does not flow into the
great ocean, there is not even one of all phenomena
of the path and the fruit which is not included in the
expanse of the Rigpa which is the realization of the
Primordial Base. Just as all the inanimate and ani-
mate untverse, all the world and its beings, are per-
Jected in the realm of space, all phenomena of sam-
sara and nirvana are totally perfected in the realm of
the Rigpa which is the realization of the Primordial
Base. Therefore, know the Rigpa which is the real-
ization of the Primordial Base to be complete from
the beginning with all phenomena of the path and
the fruit such as wisdoms and qualities, and to be
the total primordially dwelling Dharmatkaya!

If dll this illusory vision of the objects of enjoy-
ment of the world and its beings does not disappear
and does not self-liberate by merely understanding
that all phenomena of the inanimate and animate
untverse, of samsara and niyrvana, are the condition
of primordially pure emptiness, how could libera-
tion ever occur even if we were to spend our whole

lives meditating on a deity, cultivating samadhi or
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applying conceptual reasoning as a virtue of the
mind, or practicing virtues of the body and the voice
at a relative level? It would never happen. There-
Jfore, know that whatever analysis is applied by
means of conceptual mind and dualistic thoughts
and whatever conclusion is reached by means of
grasping and effort, they are merely intelligence
(prajfia) conditioned by the limitation of dualism,
while the authentic knowledge of the condition of
primordial purity of samsara and nirvana is the to-
1l praffia which understands the absence of a self!

In fact, even though sentient beings have tried to
analyze and reach conclusions through their own
mtellectual capacities, they have never found the right
path since beginningless kalpas but, being attached
to the uninterrupted experience of the dualistic vi-
sion of happiness and suffering, illusion has been
continuously present for them. Therefore, krnow that
the profound authentic condition which totally tran-
scends all thoughts, explanations and conceptual
limitations must be thoroughly understood by rely-
tng on the teachings of a sacred master!

Whatever virtues are accumulated with the three

gates, they do not existin any place whatsoever. They
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are nothing more than a vision of accumulating vir-
tues, nor should you think that they can bring any
berefit to the mind, since both the bringer of benefit
and its object do not exist. Therefore, fully compre-
hend this main point that virtues are empty (pure)
Jrom the beginning!

Also regarding the accumulation of negativities,
there is no direction nor place where they gather or
dwell. They are nothing more than a vision of accu-
mulating negativities, nor should you think that they
bring any harm to the mind, since in the moment
that they appear they dissolve into emptiness and,
apart from that, no harm done exists anywhere.
Therefore, fully comprehend this main point that
regativities are empty (pure) from the beginning!

For this reason, both the person who devotes
themselves for a whole lifetime to the practice of vir-
tue with the body and the voice and the person who
engages only in negative actions for thetr whole life-
time in their minds wish for happiness and do not
desire suffering and are similar in the fact that all
their thoughts and behayviors are aimed at accepting
happiness and rejecting suffering. But just like a
silkworm binding itself with its own saliva, by ac-
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cumulating the causes of the dualism of happiness
and suffering, we bind ourselves by ourselves and
until the ripening of our individual karmas is ex-
hausted, the vision of happiness and suffering goes
on without interruption. When some karmas are
exhausted, again we experience other causes and ¢f-
Jects and continye to wander in samsara without
mterruption. Know properly all this to happen in
this way!

Even though the path of complete liberation is
Just the condition pure from the beginning of the
Primordial Base, when ignorant individuals who
delight in being attached to experiences relax in the
equanimity of the state of primordial purity no at-
tachment to experiences is formed in their minds and
thus they have little confidence and trust and, since
thetr minds are beyond any activity entailing effort
ard correction, they fear they will waste their lives
ard so they put all their effort in relative virtues such
as reciting mantras and prostrations and offerings
ar. Oy even in cases where their mind is a litdle
directed towards the profound meaning of Dhar-
mata, since they find nothing to understand or ex-
perierce as an object of their intellecs, mind (yid)
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and thoughts, they become doubtful and do not have
rust in the profound crucial point of the absolute.
All virtues and negativities are solely the function of
the mind and since they mantfest as all the happi-
ress and sujfering of experience, virtuous and nega-
tive actions have no form in any place, no material
substance and no real existence whatsoever. Fully
comprehending this point becomes the means for
having trust in meditation and the supreme method
Jor having the certainty that the base of all virtues
and negativities is empty (pure) from the beginning.
Also, when we achieve stable understanding of the
Jact that we wander continuously in samsara be-
cause of being obscured by ourselves through our ig-
norarice of our state, that is, because we do not un-
derstand the Rolpa (energy manifestation), encom-
passing the whole of samsara and nirvana, of the
Primordial Base which is pure from the beginning,
and thus we trust that by merely purifying the ob-
stacles of the body and the voice we will not reach
complete liberation, know that it is the special method
Jor opening the eye of praffia without any traces of
dust!
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Primordial purity being beyond conceptual con-
structs, there is no benefit whatsoever that can be
brought by a beneficent deity. What is called ‘deity’
has no parents nor causes and condstions, no place

Jrom which to arise, in which to dwell and in which
to disappear, no physical form nor coloy, no abode,
support nor place and so forth. The one that con-
cetves a deity also does not dwell in the outside, in-
side or medium part of one’s body, nor in the house
or tn one’s belongings, and it would not be found
even if we searched for it after reducing to dust all
mountains and forests, and even if wewere to search
in the atomic particles and indivisible subatomic
partices. Therefore, fully comprehend this main
potrt that what appears as ‘deity’ does not exist as
an object and is pure from the beginning!

Also a maleficent spirit does not exist in the five
dements of a place in the outer world, nor in the
aggregates and sense constituents of beings who are
its inner contents. Just like a small bird is scared by
the sound of its own wings, one is afraid of the evil
pirit that was created by one’s own previous
thoughts, and apart from manifesting as an experi-

ence deriving from the ripening of one’s previously
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created karma, there is no maleficent demon what-
soever to be found with an obfective existernce. There-
Jore fully comprehend this main point that what
appears as ‘evil spirit’ is empty (pure) from the be-
ginning!

Whether we meditate on a deity in the Creation
Stage, or practice the profound path of the yoga of
Chod, or engage in mantras or rituals for protecting
ourselves from evil spirits, if we have not ascertained
that deities and evil spirits are not something differ-
ent from our vision bus, (on the contrary), believe
that they have an independent existence and fall
under the power of secondary causes of the dualistic
thoughts of good and bad, of deities and evil spirits,
then our thoughts arise as the enemy, and illnesses
and happiness and sufferings manifest without in-
terruption. Even if all we have to do is find a needle
and thread, we pray to a deity, believing it to be a
siddhi from the deities. Even if a thorn pierces our
Joos, believing it to be a magical attack from the spir-
its, we (perform the ritual) for sending away the
evil spirit. Belteving that all joy and pain and all
good and bad things that happen are the magical
display of deities and evil spirts, our thoughts arise

189



u'i\itwa@m'gtQfﬁ&'ﬁﬁ'ﬁﬁ&ﬁ'agx’iwwg
T AT B A

AN NN G G AR TR K FA
54"%]’1:1'%:'34’13]5@'&153 NKN'@N%{%N@U}N
51'5"'&5‘](\"‘%1]]% @Naafﬂagﬁé@@’“qéﬂ
g z‘,ﬂ]’ri'gqri'auaam'n]mﬁ:g el
QE& UL 39 IS QA Y ARG MEA FAY
3 QES W TR 35 B AR A NER A RL A A RRA!
e RS L

NENFNEBL AR AERTARE FREISE
5”1'2'54'2*54‘\"@“15 Ar'sRe AETARRS F
QR FNA & 30 T EA T IRA RES A SE
ARy MEAFNE LI T ENT IR NYR QA
Qe A YRR LRGN LT TaY G

N:N’g&"%’g:a\'mwaqwuﬁq’i'aq'ilanf:\r

2 HCE UM ARAT R AFE RN RS TR

190



and create attachments etc. to all these, while nour-
ishing the samsara of illusory vision. Therefore know
that precisely understanding that deities and evil
Spirits are empty (pure) from the beginning is a most
important point of the path!

Also what is called ‘Buddha’ and is the object of
hope, since the beginning has never existed nor has
ever dwelt (somewhere). Don’t think Buddha to be
a physical body. The body is produced by the causes
and conditions of the parents, thus it always remains
confined to the limitation of birth. In fact it mani-

Jests from the self of the individual as the perceiving
subject. Know Buddha to be totally beyond the limi-
tation of the self of the individual as a perceiving
subfect!

Do not think Buddha to possess a dimension, a
retinye and attendants! A dimension, a retinye and
attendants manifest from the self of phenomena as
the perceived object. Know Buddha to be fotally be-
yord the limitation of the self of phenomena as a
pereeived object!

Do not think Buddha to be a nirvana! The at-
tainment of nirvana is confined to the limitation of

cessation or death. Know Buddha to be totally be-
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yord the limitation of cessation or death!

Do not think Buddha to be a teacher that teaches
the Dharma to his retinue! What is present as the
Dharma teacker, the Dharma to be taught and the
students to be taught is confined to the limitation of
action (samskara). Know Buddha to be totally be-
yord the limitation of action!

Do not think Buddha to be an aggregation of the
five senses! Since the five sense-doors are the open-
ings of the gate of illusion, the consciousness, vision
and the grasping mind are all naturally present in
them, just like, for example, if there is water the
aspects of moisture, wetness and limpidity are naty-
rally present. In the same way the five sense-
consciousnesses and the five perceivable objects are
dll naturally present and they constitute the ‘per-
cetved object’, while the subtle thoughts of the mind
that grasp at them constitute the perceiving subject’.
Thus in the subject-object mind the samsara of the
three worldls is formed, and the five sense-doors which
are the gate for uninterruptedly developing mental
vision as an aspect of the limpidity and clarity of the
mind (vid) are given different names. The six ag-

gregates of consciousness are called ‘mind’ (sems) and
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the vessels in which the mind is found are called
Sentient beings’. Therefore they are confined to the
limitation of a subject and an object. Know Bud-
dha to be totally beyond the limitation of subject and
object!

Also do not think the pure dimension to exist
somewhere above! If in space, which has no sup-
por, there were to exist a dimension comprised of a
world and its beings, there is no reason for thinking
that it would be a pure dimension. If we suppose
that it existed somewbhere above or below the earth,
there is no reason_for thinking that human beings,
while alive, could not reach this place. If we sup-
pose that they could not reach this place while alive,
there is no reason_for thinking that they could reach
when dead this place that now is not possible to see
orexperience. If we suppose that it is because of physi-
cal bodles that beings cannot reach this place, there
is no reason for thinking that the consciousness of all
dead beings could not reach this place. If we suppose
that it cannot be experienced by sentient beings with
bad karmuas, the beings who would go there and the
dimension to be reached would all originate from
the dudlistic #lusory mind. Therefore, there is no
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bad karma apart from the (duality of) subject and
object. Even supposing that such a pure dimension
existed, if a sentient being, fettered by the two types
of self-clinging and possessing the five sense-doors
and six aggregates (of consciousness) reached this
Place, since the mind of this being is impure he would
be fettered by the three types of suffering and apart
from the possibility of obtaining a slight temporary
happiress, his dualistic vision would not change and
thus he would never have the possibility of obtain-
ing the supreme happiness of the pure dimension.
Therefore all the various perfect pure dimensions and
self-perfected lotus light (realms) which are natu-
rdlly endowed with all happiness and enjoyments
are just the mental vision of each individual being.
For example, in the dreamtime various pure and
impure visions appeay, but upon waking up (one
redlizes that) all these appearances have simply de-
veloped in one’s vision and vanished in one’s state,
and that they do not exist anywhere else. In the same
wny, all good and bad concrete appearances that we
have now have just developed as our present vision
and there is nothing which previously existed nor

anything stable about them. Therefore, becoming
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certain that all the inanimate and animate universe
are one’s own vision, fully comprehend that the
Buddha which is the object of hope and also the
pure dimensions are empty (pure) from the begin-
ring!

Fully comprehend also that the impure dimen-
sions of samsara, which are the object of fear, do not
possess true existence and are empty (pure) from the

beginning!

At this point I was woken up by a strong, vio-
lent thunderdap, and at that time the day was dawn-
tng. I clearly remembered what I had dreamed and
accordingly I immediately got out of bed and wrote
down my notes in detail. Thus, I was able to write
everything down with a feeling that most probably I
had neither omitted nor added anything. Neverthe-
less, since the upadesha had not yet reached its con-
dusion, 1 felt quite sorry, but I didn’t know what to
do. But for some time I was leff with the conviction
that the image of Guru Rinpocke sent by the Chi-
rese Embassy having transformed into The Main
Points of the View had an important significance.

[o]e] (%OO %OO (%OO
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oo oo Boo oo

In the Water-Horse year [on the twenty-seventh
of February, 2002, while I was in the special place
of Margarita, an island in South America, we did
a practice together 10 commermorate the worldwide
anntversary of Guru Garab Dotje. That night, in
the early morning, I had the following dream.

Twas walking together with the Mentsiin Padma
Puldzinma across a place with crystal rocks scart-
tered here and there, when I remembered the big
cave of crystal rock in which there was the self-ap-
peared text The Main Points of the View Totally
Beyond the Conceptual Mind. [ asked the Mentséin
Pudma Paldzinma:

“Is this not the place in which there is the self-
arisen text The Main Points of the View Totally
Beyond the Conceptual Mind?”

“Yes, exactly! Do you still need to see that text?”
she said.

T haven’t yet been able to write down the com-
plete text of The Main Points of the View Totally
Beyond the Conceptual Mind. This is fortunate!
Let’s go there!” I requested in reply.
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So she led me there immediately, and we sat down
in front of the naturally appeared text. I searched for
the passage in the text where I had previously
stopped, which said:

“Thoroughly understand also that the impure
dimensions of samsara, which are the object of fear,
do not possess true existence and are pure from the
beginning!”

And I read the text from that point until the end
one time and then once again from the beginning.
After some time, while I was doing that, the
Mentsiinma said:

“You don’t need to read the text again and again
with such effort! Since that is a teaching whose trans-
mission has fallen upon you, you will be able to
remember it at once. If you feel doubtful about a few
words, by looking into my mirror they will defi-
nitely appear clearly”.

“You are right!” I said, and stopped reading.
Then she said:

“This time, once you have written down the en-
tire text of The Main Points of the View Totally
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Beyond the Conceptual Mind properly, it is impor-
tant that you teack it in Margarita Island to your
devoted students before any other Longsal teachings!”

Then I asked, “How are the conditions for the
spreading of the teacking of Samantabhadra in Mar-
garita Island?”

“Oh, yes. The conditions are totally perfect!” she
replied, and while she was still speaking, something
woke me up. Some time had already passed since
dawn, and as I dearly remembered my dream I
immediately got out of bed and wrote down the en-
tive text of the teaching:
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ROOT TEXT

&
6‘?’ From the Innermost Essence of the Dakinis
of the Luminous Clanity of the Universe,

here is contained

THE MAIN POINTS OF THE VIEW
TOTALLY BEYOND
THE CONCEPTUAL MIND.

A A A

1 pay homage to Samantabhadra Garab Dorye,
the master who is my own Rigpa!

Those who wish to practice the essential yoga of
the self-petfected Dzogpa Chenpo first of all must
properly ascertain the main point of the view, other-
wise practice will not become effective and one will
only enter the gate of Dharma with blind faith, and
the chain of the attachment to (the duality of) sub-
Ject and object will only become tighter: this will
surely cause one to wander in samsara without end
and also the supreme teaching of self-perfection will
surely decline. Therefore, fully comprehend this main
point of the view!

TVe knowledge that all phenomena are the pri-

mordidlly pure emptiness is the quintessence of the
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teachings of all the Buddhas and the common ground
of all vehicles. Therefore, whatever yoga may be the
object of one’s endeavor, if we have not thoroughly
understood this main point it will only produce some
mental virtue and never become the path of com-
Plete liberation. In this regard, because of the conds-
tion and capacities of beings there exist various paths
in accordance to the three capacities, highes, medium
and lowey, of individuals, and thus there are nu-
merous vehicles. But know for certain that only
Dzogpa Chenpo, essence of yoga, has precise knowl-
edge of the nature of the base and fruit of all them,

dllowing one to have a direct experience in one’s
own state.

The base and root of the view, meditation, be-
havior and fruit of the profound path of Dzogpa
Chenpo is the Bodhichitta which is the essence of
our state as the Primordial Base: know that the three
thousand fold universes, the infinite pure realwms,
all the Sugatas of the three times and the beings of
the three worlds without exception originate from
the Elssence-Bodhichitta and are the Bodhichitta.

The Eissence-Bodhichitta is totally without a basis
or root. It is all-pervading like space. It has no ob-
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Ject and its Rolpa (energy manifestation) penetrates
all without material obstacles. From the beginning
it is beyond all defects, impurities and karmic traces.
It is the total state which is immovable. Therefore,
apart from i, there is nothing else outside to be called
Buddha’. Even if we thought the contrary and,
gathering together all the wisdoms and qualities of
countless Buddhas infinite as space in number, pre-
pared ourselves to bring benefit to the Essence-Bo-
dhichitta, and tried to improve i, since there is noth-
ing that can be the object of berefit, there could never
be any benefis, not even the size of a sesame seed.
Also, there is nothing to be called Sentient being’
apart from the illusory vision in which our grasping
consciousness makes us believe to exist what does
not exist. Even if we thought the contrary and, gath-
ering together all the negativities, obstacles and suf-
Jerings of countless sentient beings infinite as space
in number, prepared ourselves to bring harm to Fis-
sence-Bodhichitta of the Primordial Base, and tried
1o impaiy 1, since there is nothing that can be the
dject of harm, there could never be any harm, not

even the size of a sesame seed. Know thi's!
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Since the Essence-Bodhichitta has no place of
origination nor an entity (o be born), it is beyond
the limitation of birth. Since it has no place wherein
to dwell nor an entity (for dwelling), it is beyond
the limitation of dwelling. Since it has no place
wherein to cease nor an entity (for ceasing), it is
beyond the limitation of ceasing. Know thus that
(its existence) cannot be conceived neither in the past,
in the future or in the present!

Stnce the Essence-Bodhichitta is the base of the
impure vision of samsara and of all the wisdoms
and qualities of the pure Buddhas, it is not some-
thing that has no base: therefore it is beyond the
limitation of nothingness. But even if it is the com-
mon basis of all samsara and nirvana, no concrete
marks of true existence can be conceived in it there-
Jore it is beyond the limitation of eternalism. There

being no one to come nor a place to come to, it is
beyond the limitation of coming. Since all phenom-
ena are tnseparably of one flavor in the Essence-
Bodhichitta, it is beyond the limitation of difference.
Since all phenomena of samsara and nirvana mani-

fest with their forms unmixed and distincs, it is be-
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yond the limitation of sameness. For example, just
as on the surface of a pure mirror various reflections
appear unmixed and distinctly, but all that mani-
Jests as a reflection does not exist as something dif-
Jerent from the nature of the mirror itself since all
interdependent phenomena are non existent and not
1w be found (through analysis), (the Bodhichitta) is
totally beyond the eight conceptual limitations. Fall-
g into any limitation means having a distorted,
biased view: krnow that in this way one goes far
away from Dzogpa Chenpo, essence of yoga, and
dlso turns one’s back on the path of complete libera-
tion, fooling oneself in the darkness!

This Bodhichitta essence of the Sugatas which is
the primordial Lord pure from the beginning, the
all-embracing and immovable king Samantabha-
dra, having rno concrete marks of true existence, is
the outer emptiness; being completely beyond all bases
and roofts, 1t is the inner empliness; since apart from
what appears from oneself dissolving as something
else there is no union nor separation between mind
and vision, it is the emptiness which is not to be

rejected. this is the emptiness as the door of libera-
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tion. The Rigpa of the Base, the total state in which
all limitations self-liberate, apart from being directly
experienced as the natural and self-originated state,
the Dharmata, without any attachment to experi-
ences, 1s beyond the object of expression, therefore it
cannot be indicated by words; being incomparable
and beyond all limitations, it cannot be indicated by
examples; being beyond the object of intellect, mind
and thoughts, it cannot be indicated by meanings:
this is the absence of characteristic signs as the door
of liberation. When we realize the Essence-Bodhi-
chitta, the primordial Buddha Samantabhadra to-
tally embracing the whole of samsara and nirvana,
1o be our own state, and when it self-liberates in
oneself the Rolpa (energy manifestation) of kayas
and wisdoms is perfected as one’s natural posses-
sion, part from that, whatever effort is made with
the body or the voice, with the intellect or the mind,
no benefit will reach the Essence-Bodhichitta, not
even the size of a sesame seed. But when we under-
stand that the total dimension of the all-pervading
space is beyond all going and coming in the three
times, we will definitely realize that the Essence-

Bodhichitta does not have the slightest wish or aspi-
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ration to move from Tere to a pure dimension lo-
cated in some other place. Therefore this is the ab-
sence of aspiration as the door of liberation. Know
thus that this state is fully petfected in itself with the
three doors of liberation!

When the Base is not recognized it becomes a
reutral state, and thus the qualities of the Base bring
neither benefit nor harm just like the drawing of a
lamp, for example. When, through the function of
tgnorarnce, sentient beings fall under illusion and
wander in samsara, this is just like mistaking a
mirage for water or a_jewel for a stone. When we
discover the condition of original and total perfec-
tion of the qualities of the primordial basis, we un-
derstand that vision is unreal and definitely realize
the total (state) that has no object and penetrates all
without material obstacles: this is just like reversing
Jrom the consciousness believing the mirage to be
water and thus having the certainty that it is an
dlusory vision. When the prafiia of Knowledge arises
i oneself this is just like the recognition of having
mistaken a fewel for a stone and becoming aware of
its precious value. When we are goverrned with the

prajfia that understands what is considered Self’ to
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be without any self existence falls into pieces, just
like ice to which heat is applied. If we krnow that
the nature of our mind is emptiness but do not rec-
ognize that all dimensions and beings of the three
worlds are the natural condition of primordial pu-
rity, it means that we have only reached the absence
of a self in the individual and thus, know that this
does not become the path of complete liberation!
Although we know that the entire universe of
dimensions and beings is empty in its own condi-
tion, if we reduce the essence to mere emptiness with-
out recognizing the Primordial Base which is the
state pure from the beginning, emptiness becomes a
neutral state, therefore this also does not become the
path of complete liberation. Although we know that
the Primordial Base is the emptiness pure from the
beginning, if we have the understanding that emp-
tiness has neither defects nor qualities and that it is
necessary to obtain the qualities and activities from
somewhere else, it means that the duality between
emptiness and the universe of dimensions and be-
ings has been created, therefore this also does not
become the path of complete liberation. In fact, just
as space is the base and the essence of the five ele-
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ments and of the various objects of sensory enjoy-
ment, and thus is not a mere vacuum with neither
defects nor qualities, in the same way the emptiness
of the Primordial Base is the base and the essence of
all the visions and mental states of samsara, such as
the appearance of sensory enjoyments of the uni-
verse of dimensions and beings that exist naturally
and inherently in the vision of this life, of the next
life and in the dream state. Therefore one should not
think that emptiness is a vacuum with neither de-
Jects nor qualities. If we separate all the objects of
vision_from space and belteve space to exist inde-
pendently, we go very far away from the principle of
the primordial purity of samsara and nirvana. If we
understand space to be something else, the insepara-
bility or union of Ying and Rigpa would become
meaningless. If apart from the realization of the fo-
tal dimension of the all-pervading space, there ex-
isted something else on which to meditate, ‘beyond
meditation’, ‘without a reference point, ‘without
grasping’ would all becorme mere designations. To
summarize, if we do not understand that the whole
of samsara and nirvana is the Rolpa (energy mani-

Jestation) of our vision, even if we declare that we
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have discovered our Rigpa, know that it does not
correspond to the real meaning, because Knowledge
means understanding and having the certainty that
samsara and nirvana, in the absolute, are the na-
ture of primordial purity. And since the view is also
nothing other than this, be sure to ascertain this pro-
found point!

Although the Essence-Bodhichitta of the Primor-
dial Base abides in one’s state without having ever
been united or separated from i, when it becomes a
neutral state it is just like when fog gathers in the
sky. The Rigpa which is the realization of the Es-
sence-Bodhichitta of the Primordial Base is just like
when the day breaks and the sun rises. Not recog-
nizing the Elssence-Bodhichitta of the Primordial
Base is just like when, although there is perfect abun-
dance of power and riches (in the kingdom) of a
great king, there is no lord to rule over it. Discover-
ing the Rigpa of realization in one’s state is just like
a poor man who has no power nor rickes being en-
throned and enjoying the kingdom. When the Fis-
sence-Bodhichitta of the Primordial Base, which is
totally perfected with qualities from the beginning,

is not recognized and becomes covered by (the dual-
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1ty of) subject and object, we experience the suffering
of infinite samsara, and this is just like a wealthy
householder fallen under the control of powerful en-
emtes, afflicted for a long time by the sufferings of
hunger and thirss, of being beaten up and so forth.
When the Essence-Bodhichitta is discovered as one’s
state and the Rigpa which is far beyond the neutral
state of the Base (arises), it is just like when the rich
householder is released from the prison of his en-
emies and again enjoys happiress in hbis own place.
When the Primordial Base is in the neutral state is
Just like a person afflicted by a serious illress, under
whose bed there is an extraordinary medicine buy,
stnce he does not know that under his bed there is
this extraordinary medicine, for a long period of time
he has been afflicted by the sufferings of the severe
ilness. When at a certain moment he discovers that
he has the extraordinary medicine under his own
bed, and has the certainty that this extraordinary
medicine is the best remedy to eliminate his illness,
ke takes it and gets rid of the illness. Therefore, by
gaining precise understanding of the natural condi-

tion and way of being of the self-perfected Dzogpa
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Chenpo, the Essence-Bodhichitta of the Primordial

Base, and discovering in oneself the Rigpa of real-
ization and maintaining one’s natural state, the
strong chronic disease of samsara will dissolve with-
out a trace and the Rolpa (energy manifestation) of
kayas and wisdoms will be spontaneously perfected.
Know this properly as it is!

When the Essence-Bodhichitta of the Primor-
dial Base, the Supreme Source (Kunfed Gyalpo),
is truly realized, it is the Buddha of the self-origi-
nated Rigpa. In fact, the essernce which is total pri-
mordial emptiness, the total Dharmadhatu in which
samsara and nirvana are fully petfected, is the Wis-
dom of Dharmadhatu. The purity, darity and lim-
pidity of anything that can variously arise as an
unceasing marnifestation of objects is the Mirror-like
Wisdom. The equal pervasiveness of the whole of
samsara and nirvana without an obyject is the Wis-
dom of Eguality. The unceasing manifestation of
the dlarity aspect of the wisdoms and qualities is the
Discriminating Wisdom. The spontaneous realiza-
tion of all activities through the simultaneous per-
Secton of purity and liberation is the Action-accom-
plishing Wisdom. Therefore know that the natural
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Dang of the Rigpa abiding in the Base of Dharma-
kaya, which is absorbed in its inner darity without
showing (any characteristic), is the total wisdom in
which the five wisdoms are perfected all at once!
Ionorance of this state becomes simply the cause
of #lusion, that is, not recognizing the state of the
dll-pervading Rolpa (energy manifestation) of the
Base becomes simply the cause. When this becomes
a little more stable, we believe in the independent
existence of a vacuum-like space which is the actual
All-Ground: a blank condition like the sky, where
nothing is known and nothing is thought of an
empty astonishment (had de ba) in which one does
not feel any experience of one’s own condition. The
states of fainting, meditative absorption, sleep and
the moment of dying when our vision changes are
the actual All-Ground. In these occasions, in fact,
there is no attachment to mental experience; the Base
iswrapped up in its vacuum. The consciousness that
arises limpid and clear from this condition, when
vision starts to develop, is the All-Ground Con-
sciousress. In this regard, apart from one’s clarity,
there is no object existing (outside), or in which fo
be engaged, but there is the possibility of any kind of
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mantfestation. For example, just like on the cear
and limpid surface of a mirror various and different
Finds of reflections can potentially appear, in the
empty and clear All-ground Consciousness various
visions can potentially develop. When from this con-
dition the consciousress that simply appears as a self
which is called T, arises and believes in a self exist-
ing on one side, the Base manifests on the other side
and the vacuum-like space as the realm of appear-
ance comes into existence. When it becomes stable
and fully formed, the so-called ‘mind (yid) of the
Base which develops vision’ arises and its clarity
aspect is caused to manifest (outside). For it the five
objects of vision arise, and when one grasps at them,
attachment and illusion are produced. Because of
dualistic ignorance, the natural Dang of the Base,
the innate and self-onginated wisdom, is covered.
In fact, when the Dang of the Wisdom of Dharma-
dhaty is covered, it becomes the actwal All-Ground.
When the Dang of the Mirror-like Wisdom is cov-
ered, it becomes the All-Ground Consciousness.
When the Dang of the Wisdom of Equality is cov-
ered, it becomes the Emotionally Defiled Mind.
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When the Dang of the Discriminating Wisdom is
covered, it becomes the Mental Consciousness. When
the Dang of the Action-accomplishing Wisdom is
covered, it becomes the Subtle Grasping (concepts).
From the five Yings, the Dang becomes the five lights
of the five great elements and the five minor ele-
ments. When the colors of the five lights manifest as
external Dang and one’s Tsal energy is covered, the
five thoughts of emotions develop and, when the five
esserices are covered, the five aggregates develop. 1o
summarize, being conditioned by the grasping at the
All-Ground element, the Formless Realm develops.
Being conditioned by the grasping at the state of the
All-Ground Consciousness and attaining stability
in i, the Form Realm develops. By attaining sta-
bility in the mind (yid) element, the Realm of the
Devas of Desire develops. When vision develops in
the gate of hatred, the Hell vision manifests; through
attachwment, the Preta vision, through ignorance, the
Animal vision, through jealousy, the Asura vision,
through pride, the Human vision. Know all this fo
happen in the same way that the vision of a dream

develops!
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All phenomena arise solely because of interde-
pendence and not even one of them has any inde-
pendent existence. For example, when a clear and
limpid mirror as the primary cause and the shape
(of someone or something) in front of it as secondary
cause meet, as soon as this interdependence occurs a
reflection, although having no existence, appears. In
the same way, (in) the space that has no base nor
root arises continually the consciousness called T’
which concetves as a self the objectless Rolpa (energy
mantfestation), which penetrates all without mate-
rial obstacles, of the total dimension of all-pervad-
tng space of the Ying of the Base. Thus, just as the
esserce of space is not something beyond space itself
but when a rainbow appears one concetves of space
being something else, in the same way, even though
not being beyond the total dimension of all-pervad-
g space of the Primordial Base, as an aspect of the
Base one conceives the grasping subject as the T’
and, the Ying of the Base being conceived of as some-
thing outside, it appears as a blank empty space,
while from the purity aspect of space, space itself
appears as earth and in the same way space appears

as fire, water, air and as the five objects such as form
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and so forth, just like various reflections manifest

Jrom a limpid mirror. In the same way that all re-

Nections are of one flavor in the nature of the mirror
and none of them is something different from it, all
material objects that manifest in our vision are of
one flavor in the nature of space and none of them is
different from it. The certainty that all samsara and
rirvana are the Rolpa (energy manifestation) of the
space of Dharmata is the prajiia of the utterly pure

space, thus thoroughly understand that its realiza-
tion is the wisdom of Rigpa!

All beings of the three worlds, because they ig-
nore this profound natural condition of their own
utterly pure space, have not realized the state of the
Elsence-Bodhichttta: this is called ‘gnorance’. When
all pheromena of the universe and its beings, of sam-
sara and nirvana, are ascertained by means of the
discriminating prajna and thus we gain the certainty
that they are the primordially pure and objectless
Rolpa (energy manifestation) of space which pen-
etrates all without material obstacles, the realiza-
tion of the profound natural condition of the utterly
pure space is called ‘the Rigpa of the Base which is
the total liberation from limitations’. As for the way
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of realizing 11, the Mind-Essence of sentient beings
is naturally luminous dlarity, primordial conscious-
ness without interruption, limpid and clear without
sullying factors, potentially open to the arising of any
manifestation. when the appearance of its natural
Dang is believed to be something other (than one-
self), the traces (for believing it to be) a permarnent,
stable, urchanging and truly existent (phenomernon)
with marks of concreteness, are formed, and thus
tlusory attachment arises unceasingly. When one
Jalls asleep, all the objects of enjoyment of the world
and its beings (experienced) in the daytime vision
dissolve in the nature of blank empty space of the
All-Ground and in its condition they remain ab-
sorbed. When the dream vision appears, the ego-
dinging consciousness arises and thus from what
appears as a self all the objects of enjoyment of the
world and its beings develop in the Ying of the Base
and, by continually experiencing happiness, suffer-
ing and neutral sensations, and belteving in their
reality and being attached, one is (cayght in) illu-
ston._Just as all objects of enjoyment of the inani-
mate and animate world appearing in a dream van-

ish in the nature of the mind as soon as one wakes
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up and no trace whatsoever of them is left behind,
in the same way, all that appears as objects of enjoy-
ments of the world and its beings vanishes in the
expanse of one’s mind and, apart from thas, there is
nothing which has an independent existence. There-
Jore, understanding that all visions are a non-exis-
tent clear appeararnce since they do not exist yet ap-
pear as an illusory vision, and discovering this di-
rectly in one’s condition, one realizes the state of the
Ying of the Base which is limpid, clear and without
sullying factors, in which everything is not apart from
the Essence-Bodhichitta of the Primordial Base, and
thus one obtains confidence in one’s own state: krow
this to be the nature of the wisdom that knows the
esserce of the Rigpa of the Primordial Base, which
is the total liberation from limitations, just as it is/
Just as when the sun shives in the sky all dark-
ress is annihilated, as soon as the condition of the
Ying of the Base is ascertained all the dark dimen-
Stons of ignorance tied fo the concept of an ego are
annthilated and the natural condition of Dharmata
1s made manifest. Just as all coarse material things
are reduced to ashes when the great fire at the end of
the kalpa spreads and of all the tiny grass stubble
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not even a dust of ash remains, when the Ying of the

Base is realized all the noticeable negativities and
obstacles are eclipsed and all the unnoticeable nega-

tivities and obstacles are reduced to nothing. Just as
there is no small river which does not flow into the

great ocean, there is not even one of all phenomena

of the path and the fruit which is not included in the

expanse of the Rigpa which is the realization of the

Primordial Base. Just as all the inanimate and ani-

mate universe, all the world and its beings, are per-

Jected in the realm of space, all phenomena of sam-

sara and nirvana are totally perfected in the realm of
the Rigpa which is the realization of the Primordial
Base. Therefore, know the Rigpa which is the real-
ization of the Primordial Base to be complete from
the beginning with all phenomena of the path and
the fruit such as wisdoms and qualities, and to be
the total primordially dwelling Dbarmakaya!

If all this illusory vision of the objects of enjoy-
ment of the world and its beings does not disappear
and does not self-liberate by merely understanding
that all phenomena of the inanimate and animate
untverse, of samsara and nirvana, are the condition

of primordidlly pure emptiness, how could libera-
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tion ever occur even if we were to spend our whole
lives meditating on a deity, cultivating samadhi or
applying conceptual reasoning as a virtye of the
mind, or practicing virtues of the body and the voice
at a relative level? It would never happen. There-
Jore, know that whatever analysis is applied by
mearns of conceptual mind and dualistic thoughts
and whatever conclusion is reached by means of
grasping and effort, they are merely intelligence
(prafiia) conditioned by the limitation of dualism,
while the authentic knowledge of the condition of
primordial purity of samsara and nirvana is the to-
tal praffia which understands the absence of a self!
In fact, even though sentient beings have tried to
analyze and reach condlusions through their own
intellectual capacities, they have never found the right
path since beginningless kalpas bus, being attached
to the uninterrupted experience of the dualistic vi-
sion of happiness and suffering, illusion has been
continyously present for them. Therefore, krnow that
the profound authentic condition which totally tran-
scends all thoughts, explanations and conceptual
limitations must be thoroughly understood by rely-

g on the teachings of a sacred master!
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Whatever virtues are accumulated with the three
gates, they do not exist in any place whatsoever. They
are nothing more than a vision of accumulating vir-
tues, nor should you think that they can bring any
benefit to the mind, since both the bringer of benefit
ard its object do not exist. Therefore, fully compre-
hend this main point that virtues are empty (pure)
Jrom the beginning!

Also regarding the accumulation of negativities,
there is no direction nor place where they gather or
dwell. They are nothing more than a vision of accu-
mulating negativities, nor should you think that they
bring any harm to the mind, since in the moment
that they appear they dissolve into emptiness and,
apart from that, no harm done exists anywhere.
Therefore, fully comprehend this main point that
negativities are empty (pure) from the beginning!

For this reason, both the person who devotes
themselves for a whole lifetime to the practice of vir-
tue with the body and the voice and the person who
engages only in negative actions for their whole life-
time in their minds wish for happiness and do not

desire suffering and are similar in the fact that all
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their thoughts and behaviors are aimed at accepting
happiness and rejecting suffering. But just like a
sillworm binding itself with its own saliva, by ac-
cumulating the causes of the dualism of happiness
and suffering, we bind ourselves by ourselves and
until the ripening of our individual karmas is ex-
hausted, the vision of happiness and suffering goes
on without interruption. When some karmas are
exhausted, again we experience other causes and ef-
Jects and continue to wander in samsara without
interruption. Know properly all this to happen in
this way!

Even though the path of complete liberation is
Just the condition pure from the beginning of the
Primordial Base, when ignorant individuals who
delight in being attached to experiences relax in the
equanimity of the state of primordial purity no ar-
tachment to experiences is formed in their minds and
thus they have little confidence and trust and, since
thely minds are beyond any activity entatling effort
ard correction, they fear they will waste their lives
ard so they put all their effort in relative virtues such
as reciting mantras and prostrations and offerings

ae. Oy even in cases where their mind is a little
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directed towards the profound meaning of Dhar-
mata, since they find nothing to understand or ex-
perience as an object of their intellect, mind (yid)
and thoyghts, they become doubtful and do not have
trust in the profound crucial point of the absolute.
All virtues and negativities are solely the function of
the mind and since they manifest as all the happi-
ness and suffering of experience, virtuous and nega-
tive actions have no form in any place, no material
substance and no real existence whatsoever. Fully
comprehending this point becomes the means for
having trust in meditation and the supreme method
Jor having the certainty that the base of all virtues
and negativities is empty (pure) from the beginning.
Also, when we achieve stable understanding of the
Jact that we wander continuously in samsara be-
cause of being obscured by ourselves through our ig-
norance of our state, that is, because we do not un-
derstand the Rolpa (energy manifestation), encom-
passing the whole of samsara and nirvana, of the
Primordial Base which is pure from the beginning,
and thus we trust that by merely purifying the ob-

stacles of the body and the voice we will not reach
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complete liberation, krnow that it is the special method
Jor opening the eye of prajfia without any traces of
dust!

Primordial purity being beyond conceptual con-
structs, there is no benefit whatsoever that can be
brought by a bengficent deity. What is called ‘deity’
has no parents nor causes and conditions, no place

Jrom which to arise, in which to dwell and in which
lo disappear, no physical form nor coloy, no abode,
support nor place and so forth. The one that con-
cetves a deity also does not dwell in the outside, in-
side or medium part of one’s body, nor in the house
or in one’s belongings, and it would not be found
even tf we searched for it after reducing to dust all
mountains and forests, and even if we were to search
in the atomic particles and indivisible subatomic
particles. Therefore, fully comprehend this main
potnt that what appears as ‘deity’ does not exist as
an object and 1s pure from the beginning!

Also a maleficent spirit does not exist in the five
elements of a place in the outer world, nor in the
aggregates and sense constituents of beings who are
its tnner contents._Just like a small bird is scared by

the sound of its own wings, one is afraid of the evil
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spirit that was created by one’s own previous
thoughts, and apart from manifesting as an experi-
ence deriving from the ripening of one’s previously
created karma, there is no maleficent demon what-
soever to be found with an objective existerce. There-
Jore fully comprehend this main point that what
appears as ‘evil spirit’ is empty (pure) from the be-
ginning!

Whether we meditate on a deity in the Creation
Stage, or practice the profound path of the yoga of
Chid, or engage in mantras or rituals for protecting
ourselves from evil spirits, if we have not ascertained
that deities and evil spirits are not something differ-
ent from our vision bui, (on the contrary), believe
that they have an independent existence and fall
under the power of secondary causes of the dualistic
thoughts of good and bad, of deities and evil spirits,
then our thoughts arise as the enemy, and illnesses
arnd happiress and sufferings manifest without in-
terruption. Even if all we have to do is find a needle
ard thread, we pray to a deity, believing it to be a
siddhi from the deities. Even if a thorn pierces our
Joor, believing it to be a magical attack from the spir-
its, we (perform the ritual) for sending away the
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evil spirit. Believing that all joy and pain and all
good and bad things that happen are the magical
display of deities and evil spirits, our thoughts arise
and create attachments etc. to all these, while nour-
ishing the samsara of #lusory vision. Therefore krnow
that precisely understanding that deities and evil
spirits are empty (pure) from the beginning is a most
important point of the path!

Also what is called ‘Buddha’ and is the object of
hope, since the beginning has never existed nor has
ever dwelt (somewhere). Don’t think Buddha to be
a physical body. The body is produced by the causes
and conditions of the parents, thus it always remains
confined to the limitation of birth. In fact it mani-
Jests from the self of the individual as the perceiving
subject. Know Buddha to be totally beyond the limi-
tation of the self of the individual as a perceiving
subject!

Do not think Buddha to possess a dimension, a
retinue and attendants! A dimension, a retinue and
attendants manifest from the self of phenomena as
the perceived object. Know Buddha to be totally be-
yord the limitation of the self of phenomena as a
percetved obyject!
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Do not think Buddha to be a nirvana! The at-
tainment of nirvana is confined to the limitation of
cessation or death. Know Buddha to be totally be-
yond the limitation of cessation or death!

Do not think Buddha to be a teacher that teaches
the Dharma to his retinue! What is present as the
Dharma teacher, the Dharma to be taught and the
students to be taught is confined to the limitation of
action (samskara). Know Buddha to be totally be-
yond the limitation of action!

Do not think Buddha to be an qggregation of the
five senses! Since the five sense-doors are the open-
ings of the gate of tllusion, the consciousness, vision
and the grasping mind are all naturally present in
them, just like, for example, if there is water the
aspects of moisture, wetress and limpidity are naty-
rally present. In the same way the five sense-
consciousnesses and the five perceivable objects are
dll naturally present and they constitute the per-
cetved object’, while the subtle thoughts of the mind
that grasp at them constitute the ‘perceiving subject.

Thus in the subject-object mind the samsara of the
three worlds is formed, and the five sense-doors which

are the gate for uninterruptedly developing mental
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vision as an aspect of the limpidity and darity of the
mind (yid) are given different names. The six ag-
gregates of consciousness are called ‘mind’ (sems) and
the vessels in which the mind is found are called
Sentient beings’. Therefore they are confined to the
limitation of a subject and an object. Know Bud-
dha to be totally beyond the limitation of subject and
object!

Also do not think the pure dimension to exist
somewhere above! If in space, which has no sup-
port, there were to exist a dimension comprised of a
world and its beings, there is no reason for thinking
that it would be a pure dimension. If we suppose
that it existed somewhere above or below the earth,
there is no reason for thinking that human beings,
while alive, could not reach this place. If we sup-
pose that they could not reach this place while alive,
there is no reason for thinking that they could reach

when dead this place that now is not possible to see
or experience. If we suppose that it is because of physi-
cal bodlies that beings cannot reach this place, there
is no reason for thinking that the consciousness of all
dead beings could not reach this place. If we suppose
that it cannot be experienced by sentient beings with
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bad karmas, the beings who would go there and the
dimension to be reached would all originate from
the dualistic illusory mind. Therefore, there is no
bad karma apart from the (duality of) subject and
object. Even supposing that such a pure dimension
existed, tf a sentient being, fettered by the two types
of self-clinging and possessing the five sense-doors
and six aggregates (of consciousness) reached this
Place, since the mind of this being is impure he would
be fettered by the three types of suffering and apart
Jrom the possibility of obtaining a slight temporary
happiress, his dualistic vision would not change and
thus he would never have the possibility of obtain-
ing the supreme happiness of the pure dimension.
Therefore all the various perfect pure dimensions and
elf-perfected lotus light (realms) which are naty-
rdlly endowed with all happiness and enjoyments
are just the mental vision of each individual being.
For example, in the dreamtime various pure and
impure visions appeay, but upon waking up (one
redlizes that) all these appearances have simply de-
veloped in one’s vision and vanished in one’s state,
and that they do not existanywhere else. In the same

way, all good and bad concrete appearances that we
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have now have just developed as our present vision
and there is nothing which previously existed nor
anything stable about them. Therefore, becoming
certatn that all the inanimate and animate universe
are one’s own vision, fully comprehend that the
Buddha which is the object of hope and also the
pure dimensions are empty (pure) from the begin-
ning!

Fully comprehend also that the impure dimen-
sions of samsara, which are the object of feay, do not
possess true existence and are empty (pure) from the
beginning!

Let’s consider sentient beings when they aban-
don their illusory bodies and wander in the Bardo.

This Bardo place does not concretely exist in any
direction, and the body in the Bardo has no marks
of concrete existerce from all the aspects of ifs aris-
ing, dwelling and disappeaning, since the Bardo vi-
ston manifests just like the apparent body and the
apparent obfects inside a dream, and apart from a
transformation of all the appearances of the body,
Place and objects of enjoyments of the time when
one was alive, know that there is no mark of con-

creteness whatsoever to prove its true existence!
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Also the dimension of Hell that frightens all sen-
tient beings and makes them tremble does not exist
in any direction nor in any place that can be seen
and experienced. Also the ground of burning iron
and the terrifying executioners of Hell have no marks
of concreteness whatsoever to prove their true exist-
ence. If they really had any marks of concreteness,
there would be no reason why the bodies and limbs
of the executioners of Hell are not burned by the fire
of Hell while the other beings are burned. Also there
is 1o reason why the executioners of Hell, since they
inflict atrocious sufferings upon sentient beings, do
not experience the endless ripening of their karma.
Therefore, know that all these manifest from the
karmic vision of each individual being and apart

Jrom that they have no existence whatsoever.

In the same way, also the world of the Pretas
with its beings is not an identifiable place located in
some direction, and apart from the karmic vision of
each, individual being manifesting as suffering, it has
1o marks of concreteness to prove ifs true existence.
Therefore all that manifests as the worlds and be-

269



R'qé’ﬂ'iﬂ’tq'ﬂﬁﬂ'SR'E'E"*’%W?QW%N
'Q@%‘Qﬁ'%g 3\4'("45\1@'%{("3'5’\@5'“'(},’&%

2 R

"’ O

N‘NQ’NN'QQ'E]RQC'E]N'HMN'iﬂ'éﬂ'ﬁ]'gﬂi'ﬂ'
NER W IH AL tgm'&:'ga'u—rg]’qu"g\nn]a
XN NG ER IR AT R EN R AR
“lﬁ'fﬁ'ﬁ:"i'éq“*@“ﬁ“lg

NYTAR Y B Y AT A A e
585N 30 <Yy Ty s ds
TroamAnaraia’ss dyuscs Qs
AAARE R AARS PLAESREE  GAT
AT NGNS TRAL AT INgaRads @
ARy I 2T A AR AT E AN 55
WS W IERE EE

NAW I

270



ings of the six dasses is just like the dream vision
that develops when the daytime vision changes.
Through the power of each individual’s karmic vi-
sion the visions of the six realms develop and apart
from that there is nothing having independent ex-
istence whatsoever on the object side. Having this
certainty, fully comprehend this main point that the
six classes of beings are empty (pure) from the be-
ginning!

Thus, whoever has perfectly and fully compre-
hended the main point of the view and devotes one-
self to the practice of the Self-Petfected Dzogpa
Chenpo, essence of yoga, is krown to be of Supreme
capacity’ possessing the best desire, diligence, pres-

ence, contemplation and prajfia.

The profound Main Points of the View is a spe-
cial upadesha transmitted by Guru Garab Dorje.

SAMAYA GYA GYA GYA
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Thus, from the beginning to the end of the fext,
every word gushed spontaneously out just as I had
memorized them, and this time I succeeded tn writ-

ing it down properly and completely. Marvelous!
Wonderful!

(e]e) (%)OO ‘Y-..,OO (%JOO
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