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Abstract

Dharanis are formulas which are repeated by the Buddhists for various purfsgshave been fourat many Buddhist sites

of India kut have hardly received any scholarly attention earlier. Recentasship ondharanis has attempted to identify their
names, their textual sources and purposes for which they were usesdRyddhistsn the historical contexts. A recent issue of
The Bulletin of School of Oriental and African Studivotes the entire issue [Vol. 77 (1) 2014] to the studyhafanis.
However, there is hardly any scholarly attention on the rich epigraplki@archaeological materials from the Buddhist sites of
Orissa The present paper is an attempt to draw scholarly attention Whdenis found from the Buddhist sites of the early
medieval Orissa and to locate them in the archaeological context of thhigugltes of Odisha.

Introduction phases of Buddhism, specially that of Mahayana and

Gregory Schopen, an important authority on the ancient angairayana Buddhism. The region had had the earliest and
early medieval Buddhism, highlights the importance ofiongest unmterrupt_ed association with Buddhism in India.
epigraphic sources in understanding Buddhist practices ih@Passu and Bhallika, two merchants from Ukkala (Utkala,
ancient and medieval India. As Schopen points o, Orissa) were the flrs_t |r_1 the wosrtld to become lay-disciples of
the Buddha Nahavagga, 1°Khandaka 1881). The
The inscription tells us what a fairly large number of  Ceylonese chronicleYahavamsa and the 18 Major Rock
Indian Buddhists actually did, as opposed to what Edict of Asoka reveal that the Kalinga War (one of the
according to our literary sources-they might or should have  ancient names of part of Orissa) in 261 BCE was a major
done. But in addition, there is another advantage: this event in the history of Buddhism as the Mauryan king
material, in a considerable number of cases, tells us what Asoka played a key role in the propagation of Buddhism in
the individuals themselves whether laymen or monks- India and beyond after the great war. Orissa also preserves
hoped to accomplish by those religious acts which they  ne eyidence of the longest survival of Buddhism in India.
chose to record (Schopen 1984: 1126). Lama Taranatha, the Buddhist pilgrim from Tibet who
The exclusive importance on religious texts especiall)yvrom-HIStory of Bquhlsm in Indian 1608 CE refers to
’ donation to and repair of soméharas by Mukundadeva (d

while describing the origin of a Buddhist ritual or practlce,1568 CE), which was more than three centuries later than

is fraught with danger as the geographical provenance of ﬂme attack and destruction of Nalanda and Odantapuri in
ritual and practice and its circulation in different regions 851991201 CE by Bakhtiar Khalji, the general of
described in foreign accounts, cannot be much re"ed'Upo'ﬂ/lohammad of GhorT@ranatha 1970: ’144 It is important

o ions o SPECIEN_ %o note that the Census of 1911 records s many 26 1633

commgented : : ’ persons in Orissa professing their faith to be Buddhism
' (Sarao 2006). There are at least 120 archaeological Buddhist

sites in Orissa, some of which, such as Lalitagiri and

The existence of Cuttack (now in Orissa State Museum) Udayagiri and Ratnagilri continued uninterruptedly for

stone inscription appears to prove beyond any doubt that
the original of theByang chuh suying po’l rgyan ‘bum zhes

bya ba’l gzungs (the Tibetan title of thiDharani), or at
least the extract was known and used by the Buddhist
community of Orissa in about $0century CE. This is
important because it allows us to actually identify one of
the specific sources of Buddhism of that Orissa with its
Buddhist vestiges so numerous, so rich and still too much
ignored, that Orissa which, if it was nme of the original
homes of Buddhisifemphasis minereserved for the latter
from the eighth to the twelfth-thirteenth centuries, a
prodigious extension (Schopen 2005: 351).

! Lalitagiri, Udayagiri and Ratnagiri are regarded as the Buddhist
Diamond triangle in the tourist map of Odisha. Ratnagiri was
founded in the 8 century CE and continued upto th2" century

CE. The excavation of Ratnhagiri was done from 1958 to 1961
(Mitra 1981/1983: 2 vols). The site of Lalitagiri originated in the
Mauryan or post Mauryan period and continued up tb dshtury

CE. From the seals of the inscriptions, it is known that the site was
known as Candraditya Mahavihara. Excavation of the site by the
Archaeological Survey of IndigASI) from 1985 to 1992 unearthed

a caityagrhya, four monasteries, awahastupa containing tooth
The State of Orissa/Odisha in the eastern seaboard of Indilic in the Chinese box model, numerous votive and structural
has considerable evidence in terms of epigraphic, sculpturstiipas and sculptures in standing and sitting postures and other

and other archaeological remains in the study of differen@ntiquities (Patnaik forthcoming). The monastic seals, found from
the excavation of Monastery | and Il of Udayagiri, describe the
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more than a millennium. These sites contain templesarchaeological material from the Buddhist sites of Orissa
viharas, caityas votive stiupas, mantras dharanis and most  with possible exception of the work of Dddson (2001),
importantly, gods, goddesses, Buddhas, Bodhisattvas, ®enestie (1981) and Hock (1987). The present paper is an
rich and varied that have few parallel in any other region o&ttempt to draw scholarly attention to tbéaranzs found
India. RatnagiriMahavihara has been referred to in many from the Buddhist sites of Orissa and to locate them in the
Tibetan texts, such as in tiBue Annals as an important archaeological context of the Buddhist sites of Odisha.
centre of tantric Buddhism especiadlf the Kalacakrayina S o 1

(Roerich 1953, Il: 755). However, there are hardly anth‘fmnfsmth_EBUd,thSt“ter.a.lture ) ) .
literary references to other Buddhist establishments such &¥i@ranis (dharayati anaya iti- by which something is
Lalitagiri, (Cand@ditya maavihara from the monastic sustalnhed) were beginning to be us_ed as protective spells
seals found from excavation) or Udayagiri (known asom 5" century CE onwards (Davidson 2009:-947).

Madhavapura and fhaprastamahiviharafrom monastic Vasubandhu in the Bodhisattvablmi categorised four kinds
seals). Fig.1) of dharanis — dharma dharani, artha dharani, mantra

dharant  and the  Bodhisattvaksantilabdha — dharant
(Winternitz 1983: 38087). From the % century CE
onwards, independentitras of Mahayana were composed

and they were credited with powers, which can lead to
salvation. The practice of insertintharani inside astipa
during the process of consecration afpas emerged in 8
century CE in Orissa (discussed in later section). There are
numerousdharanis which have been found in terracotta or
stone plaques inside th&ipa in the Buddhist sites of
Orissa, indicating thatdharanis were inserted during
consecration oftipas. Most of them are either in stone
slabs or in terracotta plaques. A distinct interpretation of the
monastic path is presented in #airani scriptures. When

one wishes to renounce the householder’s life he must ask

his parents for permission, saying that he wishes to practice
this path (folio no 615 c15-16 of th&harant scripture,

<<<<<

10 5 20"
MAP OF THE DIAMOND TRIANGLE' —

o B =0 B o i i bl st Defangdeng, dated 413 AD). If his parents do not grant
Fig.1: Location of Buddhist diamond triangle sites of permission and reject his request three times, the young man
Lalitagiri, Udayagiri and Ratnagiri (Adapted from can recite thedharanis in his own residence. Women may
Mitra (1981.) arrive at the place where he is reciting and even touch his

clothing but it will not matter (Shinohara 2010: 24275).
Dharanis are formulas which are repeated by the BuddhistThus, thedharant recital removes the householder from the
for various purposes. They have been found from mangetters of monastic Buddhism and one can aspire to achieve
Buddhist sites of India but hardly received any scholarlyirvara by remaining a householder.
attention earlier. However recent scholarship dda@rants
attempts to identify thes#aranis and their textual sources
as well as study the purposes for which they were used bhdrani inscriptions in Orissa

the Buddhists. A recent issue thie Bulletin of School of Both garha andnidana of Pratityasamutpada Sitra began to
Oriental and African Studieslevoted the entire issue (vol pe inserted inside theipas from the ' century CE at the
77 (1) 2014) to the study afharanis. However, there is  Kurram casket Qorpus Inscription Indicarumll, Part |
hardly any scholarly attention on rich epigraphic and1929: 15255). From the 8 century CE onwards, the
Buddhist diamond triangle sites of Lalitagiri, Udayagiri and
) _ — Ratnagiri of Orissa conta#d terracotta plagues or stone
Buddhist establishments at Udayagiri asadWavapura and gjahs ofgatha and nidana of the Sumutpada inside the
S B emaea i 5 " o e o ipas (Vi 1981, () 29-30). A fragmentary sione slab
inscription found near th€aityaghyafrom Lalitagiri in 15

Mahastipa was constructed in the second phase in th&'s . . . - t
century CE whereas the apsidaltyaghyanear the Monastery Il IN€S in Siddhamatrka character of the 5 century CE

came up in the"™ century BC and saw continuitiédl the early ~ contains thenidana and ends with thgatha. The text of the
medieval period. The excavation of Udayagiri took place in twoinscription runs thusg(Fig. 2)

phases by ASI. Phase | (1985-89) of the excavation led to thf’ext

discovery of théMonastery I and Stiipa I whereas the excavation in

the Phasét (2000-05) led to the discovery of the Monastery I, 1. ......... pratyayd...........

apsidal caityagrhya, a shrine complex, kitchen, tank, etc. 2. .. .. ru(riij)pa- pratyaya pi*] shad-ayatanam shai-
(Bandopadhyaya 2007, Trivedi 2011).
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12.

13.

14.

...... vedanalm)] pratyaya tsna-pratyain =upadanam*|
upadana-pratyayo bhava[h] bhava... ...

... jati-pratyaya jara-marapa-soka-parideva-duhkha-
daurmmanasy-opayasah
kevalasya maha[to]

sambhavamte(ty)=ev=asy
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of Orissa from the ® century CE. Text from the
Mahavairocana-sitra, a Carya tantra, appears for the first
time in India on the back slab of the khondalite image of the
Abhisanbodhi Vairocana from Lalitagiri, which reads thus
a(Figs 3-4)

Line 1:nama: samantabuddhanam a vira

[duh]kha-skandhasya samudayo bhavati[|*] bhavati |ine II. hwi khai.

[1*].....ayam=ucyate

dharmmanam=achayabh... ... nirodha....nte....niucyate
samskara-nifrodhaj ....

rodhah vipake nirodhan=nama-ripa-nirodhah nama-
rapa-nirodhat=shadayatana-[nirodha][ #*] [shad-aya-
*

1

tana-nirodhid=vedana-nirodhal vedana-nirodhah= tr
sna-nirodhak trspa-nirodhad=upadana-
nirodhali*/ .......

paridevanirodhat=bhava-nirodhah bhava-
nirodhad=jati-nirodha[h*] jati-nirodhat=jara-marana-
Soka-[pari]-
deva-duhkha-daurmmanasy-opayasa[i*]
nirudhyante[||*] Evan=asya kevalasya ma[ha*]to.....
worntirodho bhavati[|*] Ayam=ucyate.....ripe
na....opadana....ra...

ta....pari....d-gatya.....
ro...dharma...vi....na-katama....atra.... Ye dharmma
hetu prabhava(a)....he-
....to hyavadat-tesafi=ca yo nirodho evamj-vadi

Mahdsramana... ...

..... ri....devo....tayam-avasya.....ma...api....bhavi
syd....

Fig. 2: Pratityasamutpada-siitra on a stone sab near Caityagrhya,

Lalitagiri, 5th Century CE

The exact time when th&atha was used aglharant in
Orissa is not known but botlFatha combined with a

dharani began to appear from"Zentury CE. There is also

clear evidence of Vajrayana influence in the Buddhist sites

2 The last two lines cannot be read satisfactorily.

Fig. 3: Two-lineinscription from 7th century CE carya-tantra text
Mahavairocana-siitra, taken to Chinain 8" century CE by
Subhakarasithha and Amoghavajra, on the back slab of Abhisambodhi
Vairocanaimage, Lalitagiri, Odisha, circa 8" century CE;

Fig.4: Abhisambodhi Vairocana, Lalitagiri,
Odisha, 8" century CE.

This mantraappears in chapter six of tiéahavairocana-
sitra.® In the next centurycirca 8" century CE) numerous
images of freestanding Bodhisattvas and standing Buddhas
from Lalitagiri, Udayagiri and Ratnagiri were enshrined in
the sacred complexes with two, four or eight Bodhisattavas
forming part of a Buddhishardala (Donaldson 2001). One
such alignment ofstipa mandala is the mahastipa of
Udayagiri.

3 The section states, “Then the World-honoured One Vairocana
further dwelled in the samddhi ‘Adamantine Play Which
Vanquishes the Four Demons’ and uttered words of adamantine
syllables for vanquishing the four demons, liberating the six
destinies, and satisfying the knowledge of an omniscient one:
Namah samantabuddhanam, ah vira hum kham” (Homage to all
Buddhas!4 A vira hiim khar) (Giebel 2005: 80).
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Along with maundala alignment ofs#ipas and sculptures,
dharanis seemed to become more prominent in the
consecration oftiapas and images in Orissa. There are five
and four terracottdharant plaques which were found inside
the stiipa no. 2 and 253 respectively in Ratnagiri (Mitra
19811: 43 & 99). Similarly, the terracotta plagues inscribed
with dharanis in 20 lines in th&iddhai or Siddhanatrka of

9" century CE characters were found from Udayalgiri-

‘-'l‘]&v‘u‘lﬂ}u;\ Hiq
'N@J{ZH!({W%

ZU\Z \"J\(q

excavation from insidestipas (Trivedi 2011: 205 & PI
CXXVI). Dharanis were found in stone slab from th@pas

in Lalitagiri as well. The merit accrued out of inserting

dharanis inside stiupas is mentioned in on@harant stone

slab inscription found long ago in Orissa, which is now in Fig. 5: Obverse of the dharant inscription on the stone slab in

the Orissa State Museum (OSM) (Ghosh 1941: 174)-

OSM, Bhubaneswar, 9th-10th century CE.

Line 9-17 (which is part Il of the stone slab inscriptiO”)Translation of Line 12-17
describes the merit of such action. The romanised version of

the OSM text is given below:
Obverse

Line 1. dhara/
mahabodhicittadhare

dhara/ prahara prahara

2. culu/ culu/ Sata-rasmi samcodite / sarvatathagatabhi-
3. sekabhi sikte/ guwa-gupa mate/ buddhagura- vahase /
4. mili mili/ gagana-tale pratthite/ nabhastale/ sa

5. ma Sama/ prasama prasama sarva-papa prasamane/
sarva-

6. papa visodhane/ hulu hulu/ mahabodhi-marga-samprsthi

7. tel sarvaathagata-prati sthite- suddhe svaha/ miila
mantra/ sa-

8. rva+athagata-gocara-vyavavalokitejaya jaya svaha/
hrdaye/ hu

9. ru ru jayamukhe svaha/ upa hrdayamll ya kascid bhik sur
va

10 bhilsuni va upasoka va upasika va/anyova/ yah-

11. kdscit/sraddah kiile putro va kule(a)duhita va

Reverse

12. [i] ma i dharant likhitva=vyantara m prak sipya caitya
m ka-

13 [ri]syati/ tenaikena caityenartena laksam tathagata-

14. caityanam krta m bhavati/ te ca caitya sarvagadhapu
spadhiupa-

15. cunacivara-cchatradhvajapatakadibhir  upakaranaih

pu-

16. jita bhava mti/l na kevalam caityam evam api tu
buddharatnasn dha-

17. rmaratna samgharanta caivavidhair-upakarangaiijita
m bhavati/

76

“Whichever person, (be he) a monk, or a nun or a male lay
worshipper or a female lay-worshipper or any son of a
noble family or a daughter of a noble family having faith,
constructs a caitya after having written this dharant and
thrown it inside- by the construction of that single caitya, a
lakh of Tathagata-caitya will have been constructed by him.
Those caityas are worshipped with the accessories of all
perfumes, flowers, incenses, powders, chowries, umbrellas,
flags, banners, etc. Not only a caitya, but the Jewel of
Buddha, Dharma and Samgha are worshipped with such
accessories

Part 1 of the stone slab inscription at OSM is dhérant
portion while the second part deals with merit accrued from
the practice of the insertion efiarani inside thestipas.
The samedharani is found from thestiipa 2 and 253 of
Ratnagiri as well as in the form of terracotnta plaques and
stone slab No. 30 from Udayagiri Il. There amefew
fragmentary stone slab inscriptions of the safb@-ant in
Lalitagiri. The five terracotta plaques found insidgpa 2

of Ratnagiri and four terracotta plaques fremipa 253 of
Ratnagiri contain the sam#arani which is in OSM. The
text of thedharant runs as follows:

From stapa 2 of
Ratnagiri in 15 lines
(Mitra 1981 1: 43)

From stiipa 253 of
Ratnagiri in 18 lines

From Udayagiri I
Stone dab inscription
with the addition of No 30. (p. CLXII of
Gatha (Mitra 1981 1: | Udayagiri I1 (Trivedi
99) 2011: 255) in 13 lines,
circa 9-10" century CE

1. oi namo bhagavall. o namo bhagavall. ai namo bhagava
Vi- vipu- vipula-vada[na]
kancano-khipta'-pra

bhasa-
2.pula-vadana- 2. la-vadana|2. ketu-purvvg
kancandkshipta-pra- |kancanakshipta-pra- tathdagataya nama [mo]
bhasa- bhagalvajte
3. bhasa-ketupirvva-|3. ketupirvva-|3. Sakya-munayg
tathagataya namo |tathagatayarhate samyak|Tathagatayarhate
bhaga- sai- samyak Sa

4 Schopen (2005) reads OSM inscription kacanotk shitpta,
which means arising out of gold.



From stiapa 2 of
Ratnagiri in 15 lines
(Mitra19811: 43)

From stiipa 253 of
Ratnagiri in 18 lines
with the addition of
Gatha (Mitra 1981 I:

From Udayagiri |1
Stone dab inscription
No 30. (p. CLXII of
Udayagiri Il (Trivedi

99) 2011: 255) in 13 lines,
circa 9-10" century CE
vu(bu)ddhaya tadya-

4. vate sakyamuna|4.  buddhdaya  namol|4. tha [Om?] bodhi
tathagatayarhate bhagavate Sakyamunaye|bodhi  bodhi  sarve
samya- tatha- Tathagata-gocara-

dhara-dhara ha-

5. ksa mbuddhaya
tadyatha bodhi bodhi
bodhi bodhi sarva-

5. gatayarhate samyak sa
mbuddhaya tadyatha om
bo-

\prahara mahabodhicitta-

5. ra hara prahar:

dhare culu culu sata-

6.  tathagata-gocar€
dhara dhara har
hara prahara prahar
maha-bo-

6. dhi bodhi bodhi bod
sarva- tathdagata-gocare
dhara

6. rasmi-samcodite
sarvatatha [gat]
abhisikte gu npa-gu na-
mate buddhau

7. dhicitta-dhare cul
culu Sata-rasmi
samcodite sarva-

7. dhara hara har
prahara prahara maha-
bodhicitta-dhare

7. np-avahe mili mili
gagana-tala-pratizhite
sarva-tathagatadhi-

8. tathagatabhisikte
gwa-gu pa  matg
buddha-guza-

8. culu culu Sata-rasmi
Samcodite sarva-
tathagata-

8. sthite navastalg
[pr]sama 1 sarvva-papa
prasamane sarvva papa
viso-

9. vahase mili mili
gagana-tale  sarvg
tathagatadhi-

9. bhisikte guna-gupa
mate buddhayu
navahasa m mili

9. dhane hulu hul
maha-bodhimarga-
sampr sthite  sarval

tathagata- pra

10. sthite nabhastal
prasama prasama
sarvapapa prasama-

10. mili gagana-tal
sarva-tathagatddhi-

10. ti  sthitesuddhe
svaha om sarva
tathagata-vyavalokite
jaya jaya-

11. ne sarvguapa
visodhane hulu  hulu
maha-bodhi-

11. sthite nabhastal
prasama prasama sarva-
papa prasamane sarva

11. svaha. om huru hury
jaya-mukhe svaha ye
dharma hetu-prabhava

12. marga-samp
sthite sarva
tathagata- prati sthi-

12. papa visodhane hulu
hulu maha-bodhimarga-
samprsthi-

12. hetui tesam
tathagato hy=avadat= te
sa m ca yo nirodha e-

13. te suddhe svaha
h onm sarva-
tathagata-vyava-

13. te sarva-tathagata-
prati  sthite  Suddhe
svaha// o m S&

13. va
mahdasramanah

m-vadi|

14. lokite jaya jay
svaha o m hu

14. rvatathagata-
vyavalokite jaya jaya sva

re hure jaya-mukh
svaha.

15. ha// o m hulu huly
jaya-mukhe hure svaha

ye

16. dharma hetu-
prabhava heturi tesam
tathaga

17. to hy=avadat= tesa
m ca yo nirodha e-

18. va
mahdasramanah

m-vadi|
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Fig. 6: Bodhigarbhalankaralak sa dhara pt from
Udayagiri near Monastery |1, 10th century CE
(Reproduced from Trivedi 2011)

Schopen has identified the dharant as the
Bodhigarbhalankaralaksadhdarant (Dharant of the Hundred
Thousand Ornaments of the Essence of Awakerang)
cites the Tibetan version and Sanskrit translation. The same
dharani was found from Nalanda and Bodh Gaya as well as
well. Further, it may be mentioned that the text entered
China and became known in tA@isho Tripitaka (1369b)

as theDharani Sitra of the Hundred Thousand Sealkhe

text was translated from Sanskrit into Chinese by

Sikshananda during the Tang Dynasty
(http://www.fodian.net/world/1369b.html, downloaded on
2.07.2016)

Lines 947 (i.e part Il) of the OSM inscription, which are
missing in Ratnagiri and Udayagiri, talk about the merit
accrued by putting theharant inside astipa during the
consecration of a stlipa. The text has striking similarity with

the dharanis from Abhayagiri {harant inscriptions no.4

&5), which state that whoever puts thigarani inside a
stipa earns the merit of one lakh stiipa (Schopen 2005,
Chandawimala 2008).

Other dharanis. Sarvatathagatadhi sthana-hrdaya-guhya-
dhatii-karanda-mudra-nama dharani, Vimalognisa
dharant and Cundi (?) dharant

Three other varieties afharani have been found from the
Buddhist sites of Orissa. One is identified by Tanaka as the
Sarvatathagatadhisthana-hrdaya-guhyadhati-karanda-
mudra-nama-dharani (Tanaka 2014: 15161). Three such
dharanis have been found from Udayagiri (Two stone slab
inscriptions No. 8 (20 lines) & 27 (21 lines) of Udayagiri Il
(Trivedi 2011: 227, 231 & 253) and one on the back of the
Jaamukuta Loke§vara image near the Shrine complex
(northwest of Monastery 1) of Udayagiri (still unpublished).
Snigdha Tripathy has read and written the inscriptions and
seals of the Udayagiri Il report. Tanaka has read Inscription

No
5 Snigdha Tripathy, the epigraphist, who read and wrote the seals
and Inscription Section of Udayagiri || Report (Trivedi 2011) has

read itmabhastale
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3. namo bhagavate Sakyamunaye tathdagatayarhate
[samya]k sambuddhaya tadyatha o m bodhi bodhi-

4. bodhi bodhi prahare sarvatathagata-gocare dhara
dhara hara hara hara hara prahara prahara [malha-

5. bodhipratithite mahabodhicitta-dhare culu culu Sata-
rasmi sa mcodite sarvatathagatabhi-

6. seka abhisi[kte] gu na-gu pa-nfate sarva-buddhau
navahasafse] mili mili gagana-tala-prati sthi-

7. tell sarvawathagatadhi sthite nabhastale S$ama 1/
prasama 1 sarva-papa pra-

Fig. 7: Jatamukuta Loke$vara image from Udayagiri, 9th-10th 8. Samane 5:arv a- p -dp avi[$o]dhane hulu hulu maha-bodhi-
century CE marga-sa[ m]pr sthite sarva-tathagata -

The unpublished inscription on the back of flaimukuta 9. Pratisthite Suddhe vi[$uddhe] svaha// milamantrahll o
Loke$vara image (Fig.7) is on two slabs. The first part, the — Sarvatathagata gocara-vyavaloki-

smaller one in nine lines; it starts with the second part of theo, se jaya jaya svaha// hrdayah/l o huru huru jaya-mukhe
line 19 of Stone slab Inscription No. 23964 x 16.5. ¢M)  syaha | Nama: T/r]aiyadhikanar sarva-

of Udayagiri Il Report. It starts withOm traiyadhve
sarvatathagata samantosnisa vimala visuddhe gha. The
second stone slab, which with 17 lines is the bigger on
starts with thegatha section (line 1 and 2). Line 3 starts 12. jayadh'®%ara mudre culu smara tathagata-dharma-
with the second part of Line 10 of Stone Slab Inscriptiorcakrapravarttanavajre bodhimidalarkara-alarkrte

No. 27 of Udayagiri Il Report, which runs thus: 13. sarvatathagatadhisthite bodhaya 1 bodhi 1 budhya 1
L. 3 Nama: T[rJaiyadhikanam sarvatathagatanaml Om  Sambodhaya cala ca-

hrta-bhuvana dhara dhara culu culu sarvatathagata; L. 4.  14. |a cala cala & maharaja** Srt Subhakaradevasya*? ca
dhatit dhare padmasambhave jayadhara-- smara tathagata . devyam sarvadpa vara nani sarva-papa-

(Fig. 9).

11. tathagatanam hrta-bhuvana dhare 1 dhara 1 culu 1
ésarvatathdgatadhatﬁ dhare padmasambhave

15. vigate huru huru sarvasoka vigate/ huru huru sarvasoka
vigate/ sarvatatha-

16. gata-lrdaya vajrii sambhara 1 sarvamthagata-guhya-
dhara ni-mudre/ buddhe sambuddhe/ sarwaragatadhi
sthite dhatiigarbha svaha | sama-

17. yadhisthite svaha/ sarva-tathagata hrdayadhatimudre
svaha/ supratisthita sarvatathagata-

18. dhirhite huruhwi hwi svaha/ O m sarvatathagata-0
snisa-dhati-mudre/ sarvaatha/gata dhatii-

19. vibhusitadhisthite svaha/ hum hum pha pha svahal O m
traiyadhve sarvaa/thagatar]-

"Tanaka reads it gwavarerather tharprahare

_ = " ®Tanaka reads it amterather tharmate.
Fig. 8: Dharant on the backslab of Jatamukuta Lokesvara, ® Snigdha Tripathy, the author of seals and Inscription section of
Udayagiri, 9th century CE the Udayagiri Il Report reads this line thusthdgatanam. hita-

The romanised text of the Stone Slab Inscription No. 27 (iRhuvana dhare 1 dhara culu I dhara sarvatathagata-ca (?) kra-

; i ; ; . e Ai dhare padmasambhave
21 lines from Udayagiri (Trivedi 2011: 253) is given below. 3, Snigdha Tripathy reads it ashare rather thanvare Tanaka

1. Ye dharma hetu-prabhavalh] hetuf[m) tesam tathdagato reads itvare
hy=avadat= tgam [ca] yo nirodha evai-vadi maha/a] ™ Snigdha Tripathy reads it asihabodhi whereas Tanaka reads it

2. [$rajmanahll namo bhagavate vipula vaddha & Maharaja Subhakara,

Kar Kshi Sea-k a e “Tanaka also reads it aSubhakaradevasya. He reads thus:
aficano[t]kshiptaprabhasa-ketupirvva-tathagatafya] Subhakaradevasya ca Sya (ma) devya, arguing that the inscription

inserts the name of Bhauma kisgbhakaradeva and his queen
whose name he readsSya (ma) devya. Snigdha Tripathy reads it
® “‘Namo bhagavate vipula vadaneccurs in line 10 of the bigger asguhakare bodhi bodhi Subhakaradevasya is clear butSya (ma)
slab (29 slab) on the back of thanukuta Loke$vara devya is not legible in the inscription
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20. dayagarbhe jvala dharmadhatigarbhe/ Sam[bhara  read by Ekadashi Padhi and published in 2015 (109-114)
mamajyuh Samsodhaya papam sarvatathagata-samantau  (Fig. 10). The author read#harani Cundi in Line 11 of the

sni- inscription. | have recently acquired the photograph of the
21. sa-vimalavisuddhe svaha// dharant but a thorough reading could not be done.

Fig. 10: Dharant on the stone slab in Jajpur Museum, 10th
century CE

Fig. 9: Sarvatathagatadhisthana-hrdaya-guhya-dhatii-karanda-
mudra-nama dharant on Stone Slab No. 27, Udayagiri 11 (
Reproduced from Trivedi 2011: 253)

However, a reading of the inscription does not reveal any

] ) ) reference taharant Cundi in the line 11 of the inscription
This dharani was taken to China by the Buddhist monk poreover, thebija mantra of Cuwndi “nama: saptandan

Amoghavajra in 8 century CE (Taisho, 1022) as well by samyaksaibuddha kainari| tadvatha o cale cule Cudi
Danapala in 10" century CE (Taisho 1023). The Tibetan g,357" nowhere occurs in the inscription (Bhattacharyya

translation of thedharant took place in 8 century CE  1968: 219-220). The text of the inscriptions runs thus:
(Peking 141, 508). Text

Vimaloghisa dharant from Ratnagiri
shisa dharayt g_ o B L.1.Ye dharma hetu-prabhavalh] hetu[m)] tesam tathagato
guhyadhati-karanda-mudra-nama dharani, as in two stone 55

slabs of Udayagiri Il and as also on the back slab o
Avalokitesvara image of Udayagiri 1l also occurs in one
inscription on the back of thégamukuta Loke$vara image

in Temple 7 of Ratnagiri. The text of the inscription runs
thus: O straiyadhve sarvaathagata hrdaya-garbhe jvala 3. sthitel Visodhane sodhayante sarvatriloke svahal Praca
dharmadhati-garbhe saibhara ayur samsodhaya papam  ndanirQuaena sarva Buddhe visuddhe sarva-tathagatabhi
sarvafathagata-samantenisa  vimalavisuddhe svaha/  sikte pratyeka dwa ca a

(Mitra 1981 _I: 1(_)4). Thisdh_a‘ranz‘ was fqund from many 4 yaso haranel Sarvapapa visodhane™

other Buddhist sites of Indian sub-continent, such as from _ o o

Nalanda, Paharpurnd also at Gilgit (Dikshit 1938: 5. hara hara prahara_l praharanahabo?hzcz_ttcz_-dhare svahal
Schopen 2005: 332). Schopen also points out that sonfigbhastale — sarvatam  sarva-tathagatanam  candral
texts describe it as th&amantamukhapravesa dharant Buddhdya buddhdya sarva- tathagata buddhaya ....

while the Tibetan texts refer it as thémalasnisa dharant 6. dhistanomodite vandaye dharmma ........ ydcane ...........

(ibid: 332). 7. dhatte sarvabudhabhi siktadhi stitanumodite svahal
Cundi (?) dharant on the stone dab Inscription in the  rocyate mantre madvikana sarvatathagatanamtu samasta

E. Namo buddhaya/ namo buddhaya / parama istada namo
samyaksambuddhaya suddhe visuddhe mocane visodhanel
Gaganadhitalaprati-

Jajpur Museum buddhanurdharo vadhaka .....
Anotherdharani on the stone slab is found preserved in the8. rel Hulu hulu dhara dhara sarvvatathagata ca
Jajpur Museum (nown the District Collectorate complex). (cai)tyebhipradastavya ....... sarvatathagata  dharma-

The provenance of the inscription is not known but as mostakrapravarttanavajre
of the Buddhist sculptures were taken from Ratnhagiri and
Udayagiri, it seems that théiara ni stone slab was taken isrp. |etters cannot be read. Padhi has reagiago harael

Trom_ Ratr_lagiri or Udayagiri._ This 12-|inec.lhdranl_ sarvapapa visodhane jetavana sampanne taptagni hara hara
inscription in stone slab (2 ft 3.5 inches by 1ft 2 inches) Wa§,vadharma dharane nirapatyasta a. ......
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9. bodhimandalamkara-alamkrtel Sarvatathagatadhisthite
bodhaya bodhaya bodhi ------ dharmma-----

10.Ba(u)ddhé culu culu culu mama sarvasatvanam ... ... ...
sarvaqtatha)gatodhigato hara hara sarvaloka vi(dhi)gate --

11. sarvatathagata-hrdaya vajriil Sanbhara sanbhara

sarva+tathagata-guhyaedharani-mudre buddhe sambuddhe/ text

sarvaia-
12. thagatadhisthite suddhe visuddhe svahal

The OSM dharant and its similarities with the dharant
found at the Abhayagirivihara in Sr1 Lanka

4 -ru him ham svaha// om sarvaathdagatosnisa dhatii mudre
sarva tathaga-

5. —tadhatiabhisitadhisthite svaha// hum ham phat phat
svaha//

Schopen found that the remaining four of the six tablets also
contain othewharani. Schopen identifies that thigiarant

was taken from the Arya-sarvatatahagatadhi
sthanahrdayaguhyadhatukara ndamudra-nama-dharani -
Mahdyana-sitra. (ibid: 306). The Sanskrit version of the
dharant is not available but Tibetan versions are. According
to the introduction of the Tibetan version, th¥sirant was
composed in the"89" centuries Clby Vidyakaradeva. The

Variousdharanis became part of the rituals in the Buddhisttext says thus, “O Vajrapani, if someone made a copy of this
world of Bay of Bengal regions in the early medievaltext and puts it into &ipa thatstipa would become atipa
period. One important region with which Orissa had oldof the relics of the essence of vajra of all Tathagatas ... It

connection isSri Lanka. According to theDathavamsa, a

12" century text fronSiT Lanka , the Buddhist tooth relic
was taken from Kalinga in"8entury CE (one name of

ancient Orissa) and kept in the Abhayagithara in
Anuradhapura Rathavamsa (Il) 1884: 72-80). The
excavation of Abhayagiri in AnuradhapuraSn Lanka in

would become ariipa of ninetysnine millions of Tathagatas
as numerous as the seeds of sedgihal).

This last lire has striking similarity with the OSMharant
inscription, which states that if anyone ‘constructs a caitya
after having written this dharani and thrown it inside- by
the construction of that single caitya, a lakh of Tathagata-

194041 revealed eight granite tablets placed on &aitya will have been constructed by him” (Ghosh 1941:
rectangular platform at a spot to southeast of the Uttarga71-174). While Schopen has referred to Peking and

Vihara, and these inscriptions amaranis inscribed in
North/eastern IndiaBiddhai: or Siddhamatrka characters of
the 9" century AD (Mudiyanse 1967: 99105). Nandasena
Mudiyanse published the translation in 1967, which WaAphayagiri

Tibetan Kanjur collection to identify théarani inscription

no. iv & v, Thero Rangama Chandawimala, who has studied
traces of tantric practices 87 Lanka, found that others of
were taken from the

subsequently analysed by Schopen (Schopen 2005: 30g,,yq/aihagatatattvasamgraha (Chandawimala 2008: 89-

313). The texts of these two of these tablets (no.iv & V)102) The slab no. 7 inscription also invokes

which Mudiyanse published in 1967, are given below:
Stone slab no. iv.

Line 1/... Namas= traiyadhvikana m sarvvatathagatanam o
m bhuvibhuvana dhare dadha [dhare]...

2. cala cala dhara dhara sarvatathdagata dhati dhare
padmam=bhavaiu jaya dhare

3. vimale smara sSmara
dharmacakrapravarttana vajrabodhi

sarvva tathdagata

4. mandala nkarala mkrte sarvatathagatasthite bodhaya
bodha-

5. ni bodhani budhya budhya sambodhani sambodhani cala

cala cala-

6. ntu me sarv=avara nani sarva papa vigate hii m hii m hi
m huru

7. huru sphuru sphuru sarva stoka vigate sarva tathagata

hr-

(stone dab no. v.) 1. daya vajrini sambhara sambhara
sarva tathagataguhyadhara nt mudre buddhe subuddhe sa-

2. rvva tathagatadhi sthitadhatu mudre svaha// samayadhi
Sthite svaha//sarvvatathagata

3. hrdayadhatii mudre svaha// suprasti sthita stiupe sarva
tathagatadhi sthite huru hu-
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four
pujapokarana — vajradhipa, vajrapuspa, vajradipa and
vajragandhain association with the invocation of Vairocana
(ibid). It is pertinent to mention that the excavation of
Monastery | of Udayagiri yielded a Vairocana image, which
is surrounded by deified images of fousujapokaranas,
suggesting that theSarvatathagatatattvasamgraha also
moulded the inconographic programmes @fipa and
sculpturaimardalasin Udayagiri as wel(Fig.11).

Fig.11. Mahavairocana in Bodhyangi Mudra surrounded by four
pujapokaranas from Monastery |, Udayagiri, 9" century CE
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It is important to contextualise the presencedbfirani  Subhakarasimha (660-758 CE) (Shanwu-wei) introduced
stones in the Abhayagiri monastery of Anuraditain $1i  Tantrayana Buddhism in China at the beginning of the 8"
Lanka. The Mahavamsa describes that in the reign of century. He arrived at the Chinese capital at the invitation of
Voharika Tissa (209-231 CE), monks adhering to the€Tang emperor Xuonzon§ubhakarasiraha Shan wu-wgiof
Vetulavada gained influence at Abhayagifiirara. Many  Taisho Tripitaka was a native of central India (most likely
scholars believe thafetulavada contains many doctrines of Chhatishgarh and Panduvamsis) whose ancestors on account
Mahayana, which led to struggle between Mahavihara and  of internal problems came tod@ and ruled over Orissa
Abhayagiri Mahavihara. The Mahavamsa (xxxiv, 1) However, he became a monk and travelled to South on the
describes how sixty dissident monks, expelled fromSea (most likely Ratnagiri) where he obtained
Abhayagiri, fled to South India during the reign of Saddharmapudarika-sitra. He then founded
Gothabhaya (249-262 CE). After that, there followed a long accommodation on a merchant ship by travelling on which
struggle between the monks Mahavihara and that of he visited many countries. He came to Nalanda, be@ame
Abhayagiri adhering to Vetulavada. According to the disciple of Dhramagupta at the age of 40. Dharamagupta
Culavansa (Geiger 1930: xliv, 75ff) a purification of the imparted himdharani, yoga and three secrets of words,
Abhayagiri Vikhara took place in the reign of speech and mind. Then he wandered in many parts of India
Silamegahavanna (619-628 CE). However, notwithstandingnd on the instruction of his preceptor Dharmagupta, left for
the purification ritual to purge thelahayana elements from  China via Kashmir, Swat, Tibet, and finally in China in 712
the monastery, the Abhayagiri had developed into &D. The Chinese Emperor Jui-tsung ordetfiina and
well-organized religious and educational institution ofGeneral Shih Hsien to go out the Jade gate and welcomed
Mahayana Buddhism having established relations with ~ him. Included among the texts which he brought to China
China and Java. In the 7th century CE, Xuanzang describegere the Mahavairocanabhisambodhi which he translated
the concurrent existence of both monasterieSrirLanka, into Chinese in 725 AD. The text survives later in early
and refers to the monks of théhavihara as theHinayana Japanese copies and known asGldushinkar(Yamamoto
Sthaviras (Pali: Therg, and the monks of the Abhayagiri 1990). He also made an iconographic copybook in his own
Vihara as the Mahayana Sthaviras. Xuanzang further writes, hand of the mandala deities of the Sarvatathagata-
“The Mahaviharavasins reject the Mahayana and practice  tattvasangraha (Sarvatathagata-tattvasangraha 1981).

the Hinayana, while the Abhayagiriviharavasins study both  Both Sarvatathagata-tattvasangraha and theGobushinkan
Hinayana and Mahayana teachings and propagate emphasise the importance of Mahavairocana and the

the Tripiraka® (Watters, Il: 217 & 232- 6). In the 9 interrelated Mahakarunagarbhodbhava- and Vajradhatu
century CE, a member of the Vajraparvata sect in Indianandalas These twamandalas form the basis of Japanese
came to reside in Abhayagiri from where he spreadshingon Buddhism and, according to Japanese legends,
teachings which arelescribed as ‘secret teachings and  were transmitted by Mahavairocana to Vajrasattva who kept
popular with the foolish and ignorar(Malalasekera 1965 I: them for several hundred years within an isalpa in South

26). It is pertinent to mention that by th& 8entury CE, India until they were recovered by Nagarjuna (Snodgrass
Abhayagiri has become so important that it is mentioned 1988 |: 11119). Subhakarasimha also gave a copy of
the Ratubaka inscription of Java. The Ratubaka inscriptioMahapratisaradharanisto the Chinese emper&@utsung in
refers to construction of the Abhayaginihara for 758 AD. There is also archaeological evidence of
Ceylonese monks. The Ratubaka inscription states that th@ahapratisara-dharanis in Java. She is the deification of a
Vihara was erected in the Saka year 714. This Abhayagiri dharani, a protective spell, and is one of tRaficaraka
Vihara here of the Sinhalese ascetics, trained in theFive Protections’ that in the course of the history of Indian
discipline of the best of Jinas, was established. Mihera Buddhism came to form a standard group, united in one
was  erected in  the prospering kingdom sacred Sanskrit text (Cruijsest, al2012: 71-158).
(rajyapravardhamane) of Sailendra king Samaratunga for ) . _

the weal of all people s@kalajanahitai) (De Casparis Archaeological contextsof Dharantsin Orissa

1961). Sundberg (2014) study of the detailed Most of dharanis on stones or terracotta plaques have been
archaeological context of the Ratubaka area highlights thund from inside the small structuratipas of Ratnagiri,
role of Abhayagirivisini in Java in the Sailendra period Lalitagiri and Udayagiri. They were not found from inside
especially in buttressing royal legitimacy by performingMahastipas. These small structuraltipas surround the
certain esoteric rituals. caityaghya area in Lalitagiri and Udayagiri and the

It is pertinent to put in perspective the circulation of MaMUstipa in Ratnagiri. The Lalitagirmahistipa yieldeda
dharanis in the wider Buddhist world in early medieval 1©00th relic; the Udayagirmahistipa has four Buddhas
period in which the Buddhist monks and establishments Oql_ccompanled by two Boddh|s§ittavaach|n four cardinal
Orissa also played a part. The Chinese t8xfg kao-seng Iréctions suggesting that it is mandalastipa, and the
chuan written by Tsan-ning (919-1001 CE) gives theRatna_g|r|r_mzhaann_a has not y|el_de(_j any relic. The p?rtlnent
biography of many Buddhist monks (ChwirLiang 1945  duestion is why did they occur inside small structunghas
241 332). According to the text, one ruler ofiéa (Orissa), and not in the maisvizpas of the Buddhist sites of Lalitagiri,
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Udayagiri and Ratnagiri? The answer perhaps lies in the lastahamandalacarya paramaguru Rahularuci during the
paragraph of the OSM and Abhayagitiarani inscriptions  reign of Bhaumakara kin§ubhikaradeva(8" century CE)
which state that this practice of insertiondafirani inside a  (Ghosh 1942: 247-8). The title suggests that Rahularuci was
stipa leads to accrual of merit. Perhaps these smalivell versed ifmandala.

structuralstiipas were dedicated by individualsmonks and Conclusion

laymen— who put thedharanis inside thestipa during its

consecration with the belief that such a ritual action wouldl "€ paper tried to analyze the presence of vadéaganrs
lead to more benefit to the donor. in Orissa. Four types @fharanis — Bodhigarbhalankaralak

sadharant, Sarvatathagatadhisthana-hrdaya-guhyadhati-
kara nda-mudra-nama dharani, Vimalosnisa dharani and
Cundi (?) dharant — have been found from Orissa. These
dharanis were inserted as part oftapas during the

It is important to highlight that from the™8century CE
onwards, thegatha section ofPratiyasamutpgda occurs on
many images from all the three sites of Lalitagiri, Udayagiri

and Ratnagiri. It can be inferred that the consecration Ccongecration of small strucesdedicated by people/monks
Images — may als_o _have mvplved inscribing _thefor accrual of more merits. The fruit of insertidgarant
pratityasamutpdadharani on the image. The Buddhist jagige thesizpa has been highlighted in the OSM and
practice of insertion offharant inside astipa or inscribing Abhyagiri dharant inscriptions. Along with thedhdranis

it on image oszipa occurred in the Buddhist sites of Orissa ;¢ appeared in the Buddhist sites of Orissna and
when these sites also witnessed the proliferatiossinfa sculptural mandalas with alignments of Buddha and
and sculpturalmandalas and Vajrayana deities. In the goighisattvas in different directions. Buddhist monks like
formation of mandala in the Guhyasamdja-tantra (€arly & phakarasimha who belonged to Orissa, took thewdala
eighthcentury AD), each Tathagata was given a direction, a (a5 |ike theSarvatathagata-tattvasangrahaand other texts
mantra a colour, prajiid and a guard|ar_1 Of_ the gat_e like the Vairocanautra and Mahapratisara dharani to
(Bhattacharyya 1968: 45). From the Buddhist sites of Orisschina, The wider role of Orissa in the esoteric Buddhist

five types ofmaudalas are found- 1. Thestipa mandala  \yorq of maritime Asia deserves wider attentafrscholars.
with four Dhyani Buddhas flanked by two Bodhisattvas

each as in the Udayagisiipa; 2. Sculpturalmandalas of fRezere

eight Bodhisattvasaround a Buddha on a single stone slab<@® el Ko € @ @ora (@t [y Sy
3. Fourxfour Bodhisattvas surrounding four Dhyani  (aseeita IR I | ©F® Sogmed [(fog agge
Buddhas with the fifth one at the centre; 4. free-standingt3 qete NG (otz | fFE eTAT *iraaFaiTed ¥f2 St
Bodhisattvadorming amandala and the last type being the ¢t =z 512 | sirzffeaait, @l fca =Ifvifre [fey sitaadz
mandala diagram on the back of image (Donaldson 2001) qrwg 1, e/ Gpa BT (AT G Beoif, @R et

The last category the maudala diagram- is incised on the BIIE -
back of Jambhala image at Ratnagiri which consists of tw ) S e e I OB AR | 4R

concentric circles along with the Buddhist creednantra : v ffey s m}m AT (AT SAFS @A
and letters and numerous inscriptions representin§e® TRIRTE TfE SR 581 T TR | Sy fifey
Jambhala, Vasudhara, dance deities, deified paraphernalia ~ @WZICTA ARTAFFCST ACAF T 4TS W07 SACTHN T
and musical instruments (Mitra 1981 |: 2232). Two (b8 1 TRCR |

important mandalas dealt by Sarvatathagatatattvasa Ref
) R - erences

mgraha are Vajradhati and garbhadhati mandalas In _ N

Orissa there are many examples ®fjradhati and Bandyopadhyay, B. (2007Excavat|ons at Udayagiri-2. 1997-
Garbhathati mapdalas datable to the 74™ centuriesCE 2000 MASI 100, Delhi: ASI.

(Donaldson 2001, Mishra 2009). h& Mahastipa of Benestie, M. (1981Yontribution a l’etude du stipa bouddhique
Udayagiri has four Tatiyatas— Akosbhya on the east, indien: Lesstiipas mineurs de Bodh-Gaya et Ratnagiri, 2
Amitabha on the west, Vairocana on the north and Ratnasa  VoIs-Paris.

mbhava on the south represented in four directions. Each Bhattacharyya, B. 1067  Gihyasamaja-tantra  or

of them is flanked by two Bodhisattvas so that Mmland tathagatagihyaka, Varoda: Gaikwad Oriental Institute.
Ksitigarbha flank Vairocana in the north; Ratnabava is  Bhattacharyya, B. ed. (1968)ie Sadhanamala. 2 parts. Gaikwad
flanked by $mantabhadra andkasagarbha in the south; Oriental Series 26 & 41. Baroda: Gaikwad Oriental
Aksobhya in the east is flanked by Maitreya and Institute.

Sarvanivdranaviskambhin and Amitbha in the western Chandawimala, R. (200&soteric Buddhist Practice in Ancient
direction is flanked by Loke$vara and ksitigarbha Sti Lanka, The International Journal of the Humanitigs
(Donaldson 2001). (1-2): 89-102.

That Orissa was an early centrensfudala is known from ~ Chou Yi-Liang (1945) Tantrism in ChinaHarvard Journal of
an 8" century CE inscription. The Avalokite$vara ) Asiatic Studle,s.8.(3-4). 241332,

Padmapani image Inscription Khadipada in Jajpur recordsCruijsen, Thomas Giriffiths, Arlo, Klokke, M. J. (2012) The cult of
that the image was a pious dedication of the the Buddhist dharani deity Mahapratisara along the
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Maritime Silk Route: New epigraphical and iconographic Sarvatathagata-tattvasa:graha (1981) Fascimile Reproduction

evidence from the Indonesian Archipelagournal of the with Summary of Contentsy Chandra, Lokesh and D.L.
InternationalAssociation of Buddhist Studi@s (1-2): 71- Snellgrove Sata Pitaka Series, 269, Delhi: IAIC.
158. Schopen, GregorylP84 Filial Piety and the Monk in the Practice
Davidson, R. (2009) Studies ibharani literature |, Journal of of Indian Buddhism: A Question of 'Sinicization' Viewed
Indian Philos37: 97-147. from the Other Sid&!oung Pao.Second Serie30 1-3):
Dathavamsa by Ven. Dhammakitti Ed. yb Rhy Davids & R. 110~ 126.
Moris. London: Pali Text Society 1884. Schopen, G. (2005)Figments and Fragments of Mahayana
De Casparis, J. G. (1961) New Evidence on Cultural Relations Buddhism inindia, Honolulu: University of Hawaii Press.
between Java and Ceylon in Ancient Timidibus Asiae Shinohara, K. (2010) Removal of Sins in Esoteric Buddhist rituals:
24 (3-4): 241:248. A Study of Defangden@harani Scripture in Shinohara, K.

and Granoff, Phyllis (eds)From Sins and Sinners:
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