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JaHWHr HAAAMbIH LWALINH, COEN, YNC TODMﬁH ay xonborzon, yhamxnan 6a WwuH3uNIN

3. AITAHLL3T HuiicnanninH ApxuBbIH rasap
MoHron Yncbin Wx Cypryynb, TyyxuitH T3HXMM, MoHron ync

MOHION Y/ICbIH BHOBIMIAH HUACNIN YNaaHbaaTap XOTbIH YYCIH baitryynaraca Tyyxuir 1639 onp, Tyw33T XxaH Fombo0pXHitH
Xyy 3aHaba3apbIr 5 HacTai 6akixaf Hb LLUINP3IIT LaraaH HyypbiH X6BOSH, aHX Yaa WUPIIHA Cyyarax, “MraaH" xamaax uon, “Liap
6ecuitH xoT” eprecHeep TOAOPXONI0X 60NCOH bereed eHrepceH xyrauaang 30 rapyit yaaa Hyya3An3x, 1778 0HOOC 6HeBrHIlH
6yypuHIaa TEBXHOCOH baitHa.

JlaHWur Haagam Hb XanxblH aHxgyraap borp XaB3aHAambbir 3anax €cnoNbIH yeac IxNINTIA bereeq borg rarasng “bat
oplmnn eprex” rIC3H yTratail. TYC HAaaAaM Hb MOHFONYYYABIT HIFTIIX, TYCraap TOFTHOJI00 XaMraanax, 6B COEN, ynamxnanaa
XaAraix, Xamraanx ynaaxa/, yyxan HeeeTai HailCHbIM rIpUnIX 010H TYYX3H Yitn ABAYYA baiiaar. IH3 uaraac 3x13H MoOHroNbIH
VHA3CHNI 63sp HAafMbIH H3T 601X YPraxMaaIp bancaH 4 borayyabiH yeac xoiw 100-aaf Xun mapTaraaaz bancaH.

XapuH HUIACIN Ynaanbaatap XoT Hb 2015 0HOOC IHIXYY HA3AMbBIT “JlaHLIMT HAaAAM-XyP33 LAM” X3M33H C3PIIH 30XHOH
baiiryynx 6aitraa Hb TyyX, EC 3aHWWKA, COENOO OBAYYX CYPTANUNAX, AANAN XYYNUNANbIT XOTKYYAIXIL YYXas ay XonbornonToil
oM.

NAM33¢ [IaHILINAT HAaAMbIH LWALIKH, COEMI, YNC TOPUAH TYYXIH ay XONBOrA/IbIr CyAanX TOAOPXOMO0X, EC 3aHLINA, TYyX
COENbIT OBAYYNIH YNI33X, CYPTANYNIAX, XOFKYYA3X 30PUATOTOMN.

“Geser-iin sang”-un mongyol tobed eke-yi qaricayulaqu ni

AYALTU Kdkenayur-un {indiisiiten-i yeke suryayuli-yin Mongyol kele udg-a jokiyal-un salburi, China
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JlyBCAHMUHXYYPAOPX NaMTaHbl CYH6YM 30XK0A1A Oyit 3pAIMTIH J1aM HAPbIH HAMTAPbIH M3/13)

H. AMIANAH MBLLUTeB IaHAAHTITYIHAMH XMAA, IPAIM COENbIH XYP33N3H, MOHIOA yAC

JlyHarosb atMruitH CaitxaH-0B0O CyMbIH HyTarT 6y TyHAYXaMbanuH Xuig [ OHrusie xusigl-nitn xyspar JlyBCaHMUHXYYPAOPX
[1865-1937/ namtaHbl CyHOYM /Bymar 33p/ini/ 30XMON LWNHIIP ONJOX, MOHTONbIH BypXaHbl WALIHbI 3PAIMTIH N1aM HapbIH
30XMON BYTIINMIAH Cyananf WWH3 cyanarnaxyyH bonx 6aitHa. ONHOO EH3MH Harw Xam3aH XYHAN3IACIH 3N NaMTaHbl 30XMOJI
6yT31 HWMATAI3 opooruiH banasaap 15 60Tb nasTan HakHa. YyH33C 11 60Tb Hb 30XM0A OYTIINUIAH IMXITIA, 3 60Tb HOM
COHCCOH TIMA3M3A, 1 60Tb Hb [aHXYYPbIH AaMXAaruitH 33p3r FICH X3Cr33c bypasHI. JlyBCaHMUHXYYPAOPXMUIAH CYHOYMUIAH
rapuuruitr Aera banpaHcambyy moopombo 6uux33. ©Bep MoHrosibiH ABra XowyyHbl bangaHcambyy aoopom6o Hb H3pT
3pA3MT3H 3aBa [aM/NH raBXMAH HOMbIH Hexep, TeBAWIH JaBpaH X3/ 'yH yXaaHbl HOM CyA/1aH o0poMbO Lo XamMraancaH
NamTaH 6aitB. MeH 3aBa [laMMH ryaitH 30X10 BYTIINNIAH rapuurnitr 6uycaH baitaar. MUHXYYP EH3MHIUIAH CYHOYM 30XMONbIT

Mongolian Buddhism: Tradition and Innovation, April 25-26, 2019, Budapest 1



6rucaH 61y3ay Hb ranaH LapaHcambyy, Xurmagnopx, ranaH JlyscaHbangaHcypaH, ranaH JlyBcaHHaMxainaopx, ranau Lasarnopx
Hap 6aix33. 34r33p s1Iam Hap Hb 6yra OHIMIAH XMAAWAH Nam XyBParyyn axaa.

En3uH JlyBcaHMuHXyypaopx /1865-1937/ namTabl cyHbym 30xuonbi KA 60THA 3pA3MTIH 1aM HapbIH TOBY, AP X34
X3/3H HamTap bynraac eepuitH barw ©8ep MoHT0/bIH baapuH XxoWwyyHbl paBxamba MancaHyoiHN3N barwnitHxaa 53 barwuitH
HAMTapbIr 6MYCIH Hb MOHTO/IbIH WALIMH CyANaJ OHLL YyXanTan 3yitn 601X33. IHI HamTapT ©Bep MoHron, Ap MoHron, [1334
MoHron, TeBAMIAH HIPTIN IPAIMTAMIAH TOBY HAMTAPYYAbIT OUUNX YNAIIC3H Hb YPb[, OBMHE CYyaNraaHj opx bairaaryir oHLI0H
TIMA3M3€. MHM3A HYpLIKL, YITYArI3p YafaH AfaH OpuyyJcHaa Toaunyynx 6aiHa. baapuH paBxamba lafncaHYOMHNIN Hb
HaiimaH ToiiH Xambangopx /nxaB3yH WwgoHayBAaMbuixaHUaH/, MOHTOKUH XOWYYHbI TOAH XaMbSAHNPUHAAN HAPbIH TOJ
Wwasb 6aiiB. YyH33C rafHa OHIMAH XL upcoH Jlepees xamba CamayBAaH3aHTMIAH TOBY HAMTAp HOM COHCCOH TIMAINIIA
6anHa. lepse xambbIH 30Xx10J1 6yT33133¢ 2 60Tb 30XM0 01400., 6anHa.

H. U. MuxainnoBbIH wyrayyncat “Xanrap”-biH cypnan

A. BACAH bapyyH X0MTbIH YHAICTHMI UX Cypryyab, MOHTON X311 COENbIH 433 Cypryyab, BHXAY

Har. Fap 6MYM3n 3XMifH P3N rapan

1. OpocbiH 3pA3MTIH A.A.506pOBHNKOB “XaaHT OpOCbIH Ta3ap WMHXWUATIIHUA HARTIMIIMMIAH M3A33" XIMIIX OOTIYWINIH
1854 oHbl 12 nyraap 60Tua HUATINCIH “KaHrap'-Xasumar apfbiH yarp” XamM33X OpLImIL.

2. TepMaH yncbiH 3pA3MTaH ®.IpamaHaac MeH “XaHrap”-bir bapyyH espon pyy A3arpyynax 3opuaroop 1855 oHbl 1 capbiH
22-Hbl efiep A.A.bobpoBHMKOB yyn Opoc opuyyAarbir FepMaH XanaHg opuyynaH ayycrax 1857 oHbl “epMaHbl 3yyH OpHbI
HUATIMAITYYANAH C3TIYyNn"-niH 708-730 fyraap HYYPT “Xanumar xaHrap” rax HIpT3i TOBY OPLIbIH Aaryy FepMaH XaNHui
OPUYY/ITbIH TEKCT.

Xo&ép. Fap 6uuman 3xuitH yHAC3H 6angan Xuu TYYHUi aryynra

Yyn rap 6MumMan 3XMIAH 3XHUA HYYPUIAH AyHA 033p Tan “A169” racaH ayraaptan, 6apyyH n3ap Tan Hb “A.V.15” 3C3H AyraapTai.
Yyn HyypuitH Tan ayHa Hb Opocoop “MecH! W CKa3kn KaNMbILKOFO Hapofa AcTpaxaHckoi rybepHu barauoxypoBckoro ynyca”
(AcTpaxaHb MyXMiH bara L,00X0p YACbIH Xanumar apAbiH AyyHyyn 60M0H YArpYYA) rIX TIMAIMIX, 6apyyH [00p Tang Hb
“6biBlwas y bobpoHnkosa” (bobpoHnkoss 6aicaH rap 6uuman), (3ypar 2) rax xapaHaaaraap 6uucaH baiis.

Jlapaax XyyhacHbl 3XHMIA 3yyH A33p Tang Hb “1” r3c3H Apab TOOHbI fyraapaap 3x3nx, fapaanaag Ton MOHIOA ycraip
“Xanumar ayy 6uumnx 03sTap” (3ypar 3) rax 6uusag “3anbupannid ayyn”, “3yyn ofiox ABCaH u,arwwH IyyR", “AnTai HyTarT 0ACOH
LArT 3HA VALC3H TopryyayyabiH 30XMOCOH ,uyyH” “YeuiH 3a1yyCbIiH HaNPbIH CYYPUAH AyyH" XaM33X 4 Ayyr 2 XyyAaCHbl 6MHe ap
Tang Hb 6MuCaH 6aite. NypaBaaxb XyyacaH A33p “bupra Tampar”-uitH aapaa Tof MOHMOA ycrasp “Xanumar tyynb 6uumx pastap”
TICHWA Xaxyy Tang “[337 60rf xaaH XaHrapbiH ABAJbIH TyyIb” 13X 6Mux33 (3ypar.d). Tyc rap 6MUMINT IXUIAH IXHUIA HYYP Hb
“Bym 0/10H bypxaH y4 AyHA Hb YAINCH. Opor EHA0H ypuaa ran33. ApciaH AnTaih MBHTEH LaraaH Yyn Hb, rapax Wap HapHbl
Xesf, ra3pblH XyA3H 601004 MaHxaitraan 6aipar xyy .Oprex LUapTar ganan Hb epyy cepyy ypcranTtaih. UnauidH mMepreH
JIOJITMOTON, WYP CYBCAH XYP3Ar3TIN. INA38 6aflaMblH OHIOTIN. IPAIHI WAPTAr [aNaitH MaHaH H0X TyYHaHa Naa.” X IXINAIT.
Yyn rap 6UuManuitH xamar cyynunitH “30-p XyyaacHbl ap Hyyp”-MiH TOrCresIMAH X3C3r Hb “HaumH Topron Xoép rarasH 3aBcapT
TOP0/130B. HalMaH MAHTaH 33HAMIHWIH [3P3J1 Hb OrTOPryiA. Lap, ynaaH, Xex rypBaH COOHTO TyCaB. 33HAMIHUIH XyBUTaaH
Xapran uxTan angap XKaHrap rary H3p Hb. HapTait g3xuitH opoHp raitxyyn 607108. HaiiMaH TYM3H UX XaaHbl HYTarT TyyX 60/108B.
Tyyx 60710H XapraB” rax Tercaer.

nou

Typas. Fap 6MuM31 IXUAT OpuyYNX, Byynrax xaBayync3HA Xon60raox 3apum acyyaan
(H3r) XIX 3yyHbi1 X3871371

1. A. A. bobpoBHMKOB - “XaaHT OpOCbIH ra3ap3yiH WHHXUIMIIHUA HUAPMIITMAH M333" XIMIIX CATIYWAMAH 1854 oHbI 12
Jyraap 60T HUATNIMACIH.

2. 1857 oHp lepmaH yncbiH 3pa3mMTaH ®. IpamaH - “Erzahlung der Heldenthaten des erhabenen Bogdo-Chan Dschangar”
(0334 60rn xaaH XaHrapblH SBAJIbIH TyXal yArap)

()(aep} XX 3yyHbI X3BJI3/1
1940 oH-B. A. 3aprTKVIH “Xanumar tyynb ‘XaHrap"”

2. 1940 oH -C. A. Ko3uH - “XaHrap cyanan XanumaryyapiH 6aatapnar tyynp”

3. 19740H - A. LLI. Knuukos - “[loriwinH 3amban xaaHbl bynar”

4. 1979 oH - B. 3. L3p3HoB - “[133 60r] XaaH XaHrapblH €COH MAHTAH LCaH 333pA arT MOPbAbIT X66COH AOTINH 3amban
XaaHbl [an3yy A0/100H 600HT IC3p ynaaH XoHrop, XyHA raptan Casap Xoép aapcaH bynar”

5. 19900H - H. LI. butkees, 3. b. OBanos - “forwunH 3amban xaaHbl [an3yy 407100H boAOHT Acap ynaaH XoHrop, XyHA rapTail
CaBap xo&p fepuitLyyaCIH bynar”

(Typas) XIX 3yyHbl X3871371

1. 2000 oH-MoHTON YACbIH 3pAIMTIH T. [lyrapcypaH - “MorwnH 3amban xaaHbl Fan3yy A0A00H 6aaTpbir Acap ynaaH XoHrop,
XVHA rapTan caBap X0€p AepuiLyyncaH bynar”
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2. 2002 oH - b. lampuHxas - “LloriwmH 3amban xaaHbl Fan3yy 10100H 60a0HT Acap ynaaH XoHrop, XyHA rapTait CaBap xoép
JepuiLyyacaH bynar”

XypaaHryitnBean, A3NXuAH “XaHrap” cyananbiH TyyX3HA J1aTBUS YACbIH XapbsaT FepmaHni 3pa3mMTaH b. beprmaHbl 1804 oHp
X3BAYYACIH “XaHrap”-bIH Opuyyarafiaa allnuraacaH ayTyy aypraH rap 6uuman axuir 6ogson, “H.M.MuxaitnoBbiH KaHrap™ Hb
“XaHrap”-bIH Xxamar aHxHbl 6yp3H 6yTIH rap 6UUM3IN IXMAH XyBMaAp AINXMAH “XXaHrap”-blH 3X OMUTMAH X3P3TN3rAIXYYH XMy
TYYHWA cyanang HaH uayy ay xonborgonton tom. “H. N. MuxainnosbiH XKaHrap' Hb Mp3J rap/ibiH XyBbj ACTPaXaHb MYXMWH
bara Looxop aimraac oncoH baix, yyn rap 6MUM3N IXMIAH TapUUT XKUY aryyarbiH 3apyuM HIFAINTYA 3YANC XMY opLunX baliraa
acyyanbIr UAALL/aa TOAOPXOMIO0X Hb TYNTaM Waapaaraax 6aiiraa axun 60Ho. YyHaac rafHa “H. . MuxainnoBbiH ‘XKaHrap'-bir
FIpaf 3ypraap XaBayyasx bywy 3padsM WHUHXKUATIIHUA TeKCTUIRH Hapumxaa coop XIBAYYIX A3NXWAH 3PA3MTI MIPrNIH
rapT Xyprax Hb “XaHrap” cyananbiH Yyxan ay XonborgonToN axunaraa MeH.

Mongolian Galig (Ali-Kali): palaeographic features and romanization of the palatal letters

Jargal BADAGAROV Universitdt Heidelberg, Germany / Russia

A study of the development of graphic forms of letters of the Mongolian script through time and space can provide scholars
with solid historical evidence. In present paper | argue that an inquiry into diachronic development of palatal letters and their
use in Mongolian Galig gives us an important tool for palaeography, codicology, translation, chronology, intertextuality or
historical studies of Mongolian written media. Proper romanization of the Mongolian Galig which itself is closely connected
with that of common set of Mongolian alphabet is a prerequisite for application of digital approaches to the study of
Mongolian written legacy. It can also contribute to improvement of the Unicode standard for the Mongolian script.

Arjai ayui-yin tuqai
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Buddbhist Celebrations of Zul - The Kalmyk New Year and Galdan Namchot - The Ladakhi New Year

Agata BAREJA-STARZYNSKA Department of Turkish Studies and Inner Asian Peoples,
Faculty of Oriental Studies, University of Warsaw, Poland

The paper investigates how Buddhists in Kalmykia celebrate their New Year together with the celebrations of birth and
parinirvana of the great Gelugpa master Tsongkhapa (1357-1419) during the festival called Zul (‘candle’ or ‘lamp’). The
tradition of the New Year celebrations connected with the twenty-fifth day of the tenth month of the Tibetan calendar is
observed, as well, in Ladakh, where the change of the date of Losar was made during the reign of king Jamyang Namgyal
(1595-1616). The New Year celebrations there are called Galdan Namchot.

In the present paper the attempt will be made to analyze in which ways the celebrations of Zul today retain earlier Kalmyk
traditions and to what extent the practices were revitalized. Tentative comparison will be made with the Ladakhi New Year
festival.

MapLanbiH 3axupayyn Aaxb 1aM HapblH acyyAan

H. bat6ona TEl-bIH Tycran apxus, Ynaan6aatap Wx Cypryynb, Moxron ync

MoHronuyyabiH 20 fyraap 3yyHbl TyyX 601 MOHTOMYYYAbIH TYCraap TOITHONbIH TEN66X TIMLYIMIAH 3YYH 63aNB. JHIXYY TIMLJINIAH
TOMOOXOH T8186/161 6071 XOp/100rHitH YoibancaH tom.

MOHToN YNCbIH 3acruiiH ra3pbiH 3yra3c 1930-1950 oHbI XOOPOH, CYM XWiAfL 1aM HapbIH Tanaap 6apumranx baiicaH 6oanoro,
60AOTbIT FapAaH XIPIrKyyACaH ron bairyynnara 6on otooa ABAAbIH flaM, TYYHWA caidaap axuanax baitcan X.Yoibancax
X3M33X XaHANara baicaap 6aiHa. Har Tanaap yYHUIAT 36BTreX 6010 Y TYYHUIA LWAATraaHbIM 0J10H TaNaac Hb Xapax yunpTai.

Tuitmaac  1930-1950 oHA ABarAacaH flamMm Hap, CYM XWAAMWAH VAN axwanaraabl Tanaapx BHMAY-biH Mapan
X. YoiibancaHruitH y33n 6apumTaan amMap 6ancaHr TyYHUI 3aXMANYyAaac TOAPYYNAX 6ONOMXKTON OM.

HaraH uarT cym XMiA3A WaBbaH Cyyx ABcaH X. YonbancaHrmiH 6UYCH 3axuanyyapir y33xaa AAA-Hbl califaap axunnax
baiix xyrauaaHn Hb TYYHWA f3praf 3XY-bIH 36BN16X baiiHra 3aaBapnax, T3AHMIA 6041070, HE16ENNB6D JIaM HapbIH Tasfaap apra
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X3MX33 aBy HaicaH Tyxait 3XY-biH JAA-HbI caitg YCbIT aloynaac xamraanax epeHxuit komuccap H. U. EX0BT 61ucaH 3axuaan'
[aa IypAcaH baiiHa.

Tap33p AAA-Hbl A3prag LLUaLwHbI X3p3r 3pXN3X ra3pbir 6anryycaH Tyxai 3axuaanfaa; “MaHait HaMm ... 1aM HapbIr HIT
MBCBH ycTrax 604/10rbIr aryynx ... 3aBXpan raparaxaj xypy 6ancaq"2rasg nam HapbiH acyyaan 433p Toaopxoit bairyynnara
baiiryynx, Tyyraap AamMXyynaH 6yxuit 1 yiln axunnaraar SByyax 6anxpir 3aaBapiaxdd. MeH 1940 oHbl AyHAan [aHAAH Xypaar
(3Prasx Tyxai, XyyuHbl 6anaan, 431 Xasrmir cyanaH ATrIXMIAT 10700/ SBA/IbIH SaMHbI CANAAA TYLWAaAX, TywWwaan écoop FaHAaH
XYP33HWI TaNaapx Cyfanraar AByyNaH YN axuanaraar Hb C3pradx 6amxaa.

Rebellion in Tibet 1959: Czechoslovak Media Image

Lubo$ BELKA Masaryk University, Faculty of Art, Department for the Study of Religions, Czech Republic

How did the contemporary media in Czechoslovakia create a picture of the Tibetan uprising that culminated in March 1959
with an open combat confrontation in Lhasa and the departure of the 14th Dalai Lama into Indian exile? And what was the
picture?

In addition to printed documents, we can also analyze audiovisual materials, i.e. films, as well as photographs, Chinese and
Czechoslovak origin that created the picture. The contours of this image are clearly distinguishable from the Western, i.e.
mainly American, but also Indian and Taiwanese, contemporary media images. Also the Tibetan exile media contributed to the
polarization of both antagonistic images of the Tibetan uprising in U-Tsang, Kham and Amdo against Chinese military power.
With current knowledge of facts, which is certainly not complete but certainly better than at the turn of the 1950s and 1960s,
all contemporary media images can be confronted with historical events and analyzed their transformation over time. In this
context, the transformation of the media image of the 14th Dalai Lama in the Czechoslovak media at the turn of the 1950s and
1960s is particularly remarkable.

Tibetan Latse - Mongolian Obo: A Sacred Place of a Multiethnic Village in Qinghai

BERES Judit E6tvos Lorand University, Department of Mongolian and Inner Asian Studies, Hungary

Latse-s (/2 Htsas) made of stone, wood or other materials can be found on hilltops and sacred places all around in Tibet. Their
primary role is to provide a dwelling place to the local protector deity or spirit. In exchange for the offered goods and ritual,
the deity protects the inhabitants of the narrower or wider environment. This makes a kind of contract between the community
members and the deity. In this, the male members of the community have a key role: most of them having exclusive permission
concerning constructions and offering rituals of the /afse. Certain /atserelated activities can only be performed by men, and in
most places women cannot even approach the site. This kind of relationship between the male members of the community and
the deity strengthens them in their power, and thus the /afse becomes the symbol of power of the Tibetan society. In my
presentation I am going to present the history and legends of a village called Dumpa (Dum pa) in Qinghai Province, China. The
story and description of this /afse, its legends and related customs in this multiethnic village clearly represents the role of
religion in daily life of Tibetans.

UKWHINC XaaHbl UTII1 YHIMLLKA 6a WwawuH WwyTnar

Faagambbin buaryyam MoHrosibiH WnHXN3X YXaaHbl AKafemu, X3J1 30XM0JIbIH XyP33naH, MoHron ync

“MOHroNbIH HyyL TOBY00", Pawna A OuHHMIA “CyapbIH yyyaran” 6010H TyYX3H CypBaXyy, aMaH JOMIYYAAAC y33X3[] UX 333H
UMHMMC XaaHbl JOTOOA0/ XYYTIH UTFIN YHIMWKUA WYTAIT 6aiicaH 6anaar. IH3 UTFIN YHIMIIMA WALIKH WYTAF Hb AMAp LWaLIKH
6anB 3431 433p 3pA3IMTI/, 0/10H AH3bIH CaHA AYTHINT AIBLIYYACIIP UPXI3. AKagemuy LL.bupa “MoHTobIH TIHFIPUIAH Y331 63
TIHMIPYAIN"3, “MOHTO/IbIH TIHFIPUAH Y330 63 3AYYIIITUAH AINAXMAYAINMAH y330"%, “MOHTO/IbIH TIHMIPUIH Y331 6a Xybunait
XaaH"? 33par eryyna, Aoktop J1.Xypasnbaatap “YuHrnc xaaH 6a MoHroAbIH 6ypXaHbl WaLMH"® r3C3H TOMOOXOH Oryy3/ 6UUYcaH
6a dunochuy T JlyscaHudpaH, A.Fapam-Ounp 33par 0NIOH 3IPAIMTIH Cyanaauna MoHToNYyyAbIH “MeHX TIHMP”-MIAH y33N
6apMMTNaNbIH TYXalj MeH aBY ApbcaH banpar.

By 3H3 eryynang YnHTMC XaaH Hb BypXaHbl WALLIHbI Y331 HOMJIOJbIF 6apuMTAary balicaH raarMir 6ataax racaHIyi, YnHruc
XaaH Hb ar 6ee MeprenTeH bacaH raaruiir 4 6ac farax racIHIyi, MOHFONYYYAbIH “MeHX TIHMP” XIM3IX Y33/ Hb MEHXYY aib
LWALLIHbI AMap Y3311 ypcran 6onox Tyxal ryH yxaaHbl YYAH33C Tainbap rapranraa xuix racaHryi. CyyaH33C eep HOXepryi,
CYYAP3IC 66D XaHbryil ABCAH T3P Laraac bembepuruitH Tanbir Gyxang Hb IPXLIIIH 333X SBCAH TYYHA B6PUAHX LOTOP Taj (ATF3IN

' batbong, H.: Mapuwansin 3axnpiyys. Ynaanbaartap 2018. 52-53 x.

2 TET-biH Tyrait apxus. I8, Y. Xu-93. 16-18-p x. X. Yosi6ancarrmin anban 3axngan. 1937 oH.

3 Uargapbin bupa. 3pammiin 6yTa3/mik smx31r3.N. Ynaanbaatap 2017, 66-122-p HyypT.

4 133pX HOM, 8-13-p HyYpT.

5 MeH HoM, 32-41-p HyypT.

& “Ynrruc xaaH 6a MoHIos 6ypxans! watint”. Mx MOHIoJ1 yic 6anryynaracatl 800 Xnaniit 0/Hf 30pnyJicat IpA3m LUNHKXUATIIHNA 63ra XypAbIH IMXITI/I.
Ynaanb6aarap 2006, 5-18-p HyypT.
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OKOYH[L Hb 6PTOH OJIHbIT COTTIEX ABCAH TIP WUX CYP XYY UTI3/ YHIMWWMA Hb 10y 6aitB? T3p 60a NaBTaitaaa MeHx TIHIIp Haiix3s
TIATMIAT 1 6apUMT CypBaX TYLLWH OTYYN3X OMaa.

The Motif of the Adulterous Wife of Buddhist Jatakas versus the Cult of Mother of the Traditional Society
(an interpretation of Kalmyk folklore and ethnoarcheological data)

Tatiana BOGRDANOVA University of Eastern Finland (Joensuu), Finland / Russia
Maria OCHIR-GORYAEVA Russian Academy of Sciences, Kalmyk Research Center
Tatarstan Academy of Sciences, Chalikov Institute of Archaeology, Russia

It is a well known fact that in their propagation of Buddhist teachings among Mongolians lamas often made use of the
imaginative power of the word. Their numerous publications of tales, parables, legends, jatakas, hagiographies, etc. reaching
the general layers of Mongolians, gained popularity among them thanks to their familiar vocabulary and style and the exciting
character of most stories. Importantly, this material originating from India and reaching Mongolians via Tibet may preserve
vestiges of their provenance in the written forms but while entering the oral traditions most of such material was transformed
and adapted to lose altogether their original identity. However, the process seems to have never been without certain
controversies. Thus, an interesting case in point is, for example, that of the adulterous wife, the motif (Putilov 1994) often
employed in Buddhist jatakas. In our opinion, this was borrowed but largely retained its exotic and ambivalent character
within the context of the Kalmyk traditional society with its cult of the mother, head of families and clans. This paper attempts
to corroborate our hypothesis with the evidence of Kalmyk folklore (Bogrdanova) and ethnoarcheological data (Ochir-
Goryaeva).

HeBepHas XeHa 6yAaNCTCKOH AXaTaKN U TPAAULMOHHDBIE NPeACTaBeHNA HOMAJ0B 0 MaTepH-
npapoauTeNbHULE (N0 AaHHbIM KaNIMbILKOTO GpONIbKI0Pa H ITHOAPXEOIOrHH)

TaTbsiHa borpaaHoBa YHusepcutet BoctouHon Ounnsuamun, OuanaHans
Mapusa-Oumnp Fopsiesa Poccunitckas Akapemus Hayn, KanMblLKNi HAYYHbIW LLEHTP
Akanemusa Hayk Pecnybnuku TaTapctaH, UHCTUTYT apxeonioru um. A.X. Xannkosa, Poccus

M3BeCTHO, YTO SIaMbl LIXPOKO NOJIb30BAJIMCh XYAOXECTBEHHbIM C/IOBOM, NPONAaraHAMpPya OCHOBbI BYAANCTCKUX YYEHNN Cpeau
MOHTONIbCKMX HapoaoB. C 3TOA LeNbio MMM WU3aBanoCcb OFPOMHOE KOJIMYECTBO MPUTY, (KAa30K, AMAAKTUYECKMX MOBeCTed,
XUTUA CBATbIX, 33B0OEBALLIMX MONYAAPHOCTb B HAPOAHOM Cpefe 6/1arofaps 3aHMMaTeNbHOCTH CHOXETOB W MPOCTOTE A3bIKa.
MpuUMeYaTesibHo, YTO MUCbMEHHbIE ANTEpaTypHble BAapUaHTbl [0 HEKOTOPOM CTeNeHU COXPAaHANT CBOA OPUTMHANbHbIN
WHAMACKMIA GOH; NONAfan Xe B YCTHYIO CTUXMIO, OHW PACTBOPSAIOTCA B HEW W (TAHOBATCA NPAKTUYECKM Hey3HaBaeMbl. OIHaKo,
MpY BCEI 3aHNMATENbHOCTU HEKOTOPbIX MHAMACKMX COXETOB, MONafaioliux (B 0CHOBHOM yepes TubeTckoe NoCpeaCcTso) B Kpyr
BHUMAHUA MOHTO/IbCKUX HOMAf0B, WX TONKOBAaHME B MPUHMMAlOLLEA (OJIbKAOPHOA TPAAULUMMA MOXET 6biTb AOCTATOYHO
HEOJHO3HAYHbIM, B TOM YACIE W BBUAY BO3HUKAMILMX WAEONOTMYECKNX KOJJIM3NA. VHTEpeCHbIM C 3TOM TOYKM 3peHus
ABNAETCA, HAaNPUMEp, GOJIbKAOPHbIA MOTUB HeBEpHOI XeHbl (MyTunoB 1994); Ha Hall B3rNA4, B KOHTEKCTE TPAANULMOHHOTO
Ka/IMbILKOTO 06LLECTBA M KYAbTYPbI C UX 0CO6bIM NOYNTAHMEM (KYNbTOM) MATepH-NPapoOANTESIbHHULbI 3TOT 3aMMCTBOBAHHbIN
MOTMB COXPaHAET CBOA 3K30TMYeCKMId XapakTep. BbifBuraemas rvnoTesa HaxoauT MOATBEPXAEHWE KaK B pamKax
NCCIe0BaHMA KaNMbILLKOTO ¢pobknopa (BorpaaHoBa), Tak M iaHHbIX 3THoapxeosioruu (Ounp-Topaesa).?

"The ethnoarcheological data is based on Ochir-Goryaeva's research supported with the state grant provided for the project “The social-political history of the
peoples of Southern Russia in the 18-20 cc. (registry no AAAA-A17-117030910096-7); also the state program of Chalikov Institute of Archaeology (2016-2020)
devoted to “Special characteristics of the cultural adaptation of the Eurasian steppe population in the epoch of early and middle age nomads”.

§ MiccnenoBanue NpoBeieHO B paMKaX roCyAapCTBEHHOM Cy6cuamn — npoekT «0611eCTBEHHO-MOANTUYECKOR pa3BuTHe HapoaoB HOra Poccum B XVIII-XX BB.» (N2
rocperncrpaunmn AAAA-A17-117030910096-7) 1 B pamKax roc. 3aaaHna MHCTUTYTa apxeonoruu um. A. X. Xanukosa (2016-2020), no Teme «OcobeHHOCTH
KyNbTyPHOW 3AaNTaLyMM HaceNEHNA CTeNHOI 30HbI EBPa3nM B 3N0OXY PaHHUX U CPEAHEBEKOBbIX KOYEBHUKOBY.
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Mongyol Yi-yii toli bicig deki burgan Sasin-u jarim iiges-i sin-e-ber tayilaqu ni

Kereyidjin D. BURGUD Dumdadu ulus-un neyigem-iin uqayan-u akademi, China
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MOHION NaM HapbIH F3P3 3ypar HoM byTang

P.bambaa BapLuasblIH UX CypryyAb, Mosiblu yic

MOHr0N00p asNacaH Xyyauua, rapan 3yparyng, CyAanraa WHXMATIIHMA axnaap ABCaH rafaafblH 3apuM 3pA3MTIA CYANAAUUA
60/10H MOHTO/IbIH IPAIMTAMIAH F3PIN 3yPrUitH CaH XOMPOr, HOM 6YTI3/ A3Xb MOHTOA 1aM HApbIH F3P3A 3yPryyAbIT X3H, X3333,
XaaHa aBCaH TOAOPXOMTYA 6AC X3H I3A3r XaaHaXblH AMAp anfap LOJI, X3PrIMTIA Nam 600X Hb TOLOPXOATYI 3ypryyabir
X3BAYYNCH Haitpar. bac 3apuM NambiH H3p, affap Hb 36pe6T3N, aHAYYPY X3BAYYACIH 3ypryya 4 baitraa oM. Uimp bug
“MOHTOINYYAbIH TOBA X3133p OYTIICIH MOHION XINIH[ OPYYY/ICaH HOM 3yAH BYpPTrIA” CyAanraaHbl axunTan xonborayynax
CYYMAH X3A3H XM MOHTON JIaM HapbIH 13P3/ 3YpPryyabIr CYpBaIXMAX, LYTAYYACaH 6Mn33. JH3 yAaa TIAMIP MOHTON Nam
HapbIH [3P3N 3ypraac 3apuM HITHUIA HIP andap, aMar XxoLyy, Lar ye TIPryyTaH HamTap TyyX, 30XMOA 6YTIINTIN X01600TO
3YIIMIAT TOZPYYNX TOFTOOCHOO TaHMALYyNax 60/HO.

Ep Hb MOHT0N00p aslacaH Xyyauuga, r3p3si 3yparyui, CyAanraa WHHXMAMRIHNA axnaap ABCaH rafaafibiH 6010H MOHIOJIbIH
3pAIMTANAH aBCaH, LYrayyacaH, HOM 6YTI3N4 X3BAIMACIH F3P3A 3ypryya Aaxb MOHIOA NaM HapbIH 3ypryyAblr HapUABYUNAH
CyAa/IX, NaM HapblH HIP anjap, aiMar Xxollyy, Lar ye, HaMTap TyyX, 30XMoa 6YTIINTIN X0N60OTON 3YHANAT TOAPYYIX, XUAX
OYTIICIH 3YMANAT Hb BUYMX YNA33X Hb MOHTOJIbIH 3PJ3MTIH J1aM HAp MOHTO/bIH OypXaH LALIMHbI X6rXu OpyyacaH XyBb
HIM3P, TYYX3HS T'YALITIICIH YYPruiAT TOAPYYJIX, TOLOPXO0MI0X0/, YyXa ay X0N60ra0NTONM.

Recording Russia’s Buddhist Monasteries

Sue BYRNE Independent Researcher, United Kingdom
Surun-Khanda SYRTYPOVA Institute of Oriental Studies, Russian Academy of Sciences, Russia

From the early 17th century Buddhism played a central societal role in those areas of what is now Russia, which are
geographically or culturally adjacent to Mongolia or inhabited by Mongolian ethnic groups. This changed dramatically in the
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Soviet era when all but a handful of the monasteries were destroyed and religion was banned. In an effort to illuminate this
vital part of Russia’s culture heritage, the Russian Buddhist Monasteries project aims to present on the web, the precise
location of the sites of all the historical monasteries along with information about them collected according to 6 parameters.
The presentation will explain how and why the methodology being used differs from that used in the Documentation of
Mongolian Monasteries on which it is modelled, and will explain the process being used to access primary source data as well as
the research use to be made of modern technology.

Marvelous Icons from Tibet to Buryatia in the Modern & Contemporary Period (Late 16-21t Century)

Isabelle CHARLEUX Group Societies, Religions, Secularizations (GSRL-CNRS-EPHE/PSL), France

In Mongolia, as in other parts of Buddhist Asia, a few images which were pregnant with special powers caused devotees to
leave their home and undertake a pilgrimage to worship them and ask their protection. They have extraordinary lore attached
to them—they often are “living images” credited with volitional agency and autonomy and said to perform miracles. In the
emic terminology, these icons are referred to as “bodies,” not as statues or paintings, and their appellation often refers to
their location in a specific monastery (such as “the Gombo of Erdeni juu,” “the lord of Yeke juu”). A main category of living
icons is called “Juu” (< Tib. Jo-bo, “Lord"), a term that designates “true,” “faithful” portraits of the historical Buddha made
during his lifetime. The exceptional biography of these miraculous icons is remembered in local lore and in a few pilgrimage
guidebooks. Some of them became pa/ladia and were used as political instruments in the formation of power, legitimacy of
rule and protection of a human group.

This paper aims at categorizing these icons by studying texts composed by high-ranking lamas as well as legends and tales
in the modern period, to understand what makes them so special, what is unique about them, and how they gained their
reputation. Because these images developed a life of their own and became “tutelary deities” of local groups, they played a
role in the “Buddhist conquest” of Mongolia through the creation of pilgrimage sites. | will also asks whether there are
specificities of the treatment and meaning of images in the Mongol world linked to ancestors’ cults and shamanist practices.

Sin-e-ber oldaysan burgan Sasin-u qolboydaltu iisiin bicig-iin tugai
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Activity of Tsanzhav Dorji Agvan - Biography and Religious Activities
J. CHULUUNBAATAR Dornod University, Mongolia

The analysis of Dorji Agvaan's life and activity would provide an answer about some important issues of the Mongolian nation
at the beginning of the 20t century. The main objective of our study is to represent the real historical role of Buriat and
Mongolian national democratic activists and the process of struggle of the Mongols for national sovereignty based on archival
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materials of Tsarist Russia and Soviet Russia. It is also an attempt to explain the different names of Dorji Agvaan such as
"Pandit hamba", "Agvaan lharamba", "tsanshav Agvandorjiev", "gusheg hamba". Tsanshav is composite word where Tsan
expressing Tsanid choiryn tsan or Buddhist philosophy and shav means buddy, supporter. Also he signed his works with the
name «Vagindara» that meant Agvaan in Sanskrit.

My presentation describes his long-term activity for the independence of Mongolia and Tibet with Russian support in
detail. Russian Revolution of 1905, 1907 did not interrupt his relationship with the Dalai Lama and Tibet, and in the new Soviet
government Dorji Agvaan was responsible for issues of religion, and he tried to undertake reforms.

After the October Revolution of 1917 he was accused of being a main political figure of the former government and was
sent to prison of Butyrka. However, in the early 1918 he was released to continue relations with Tibet.

In 1924 Komintern, using a name Agvaan Dorzhi has sent a special expedition to Tibet. His activity and influence in state
and international affairs was growing, but during 5 years of Stalinist repressions in 1934 among many repressed people Dorjiev
was arrested on allegation of being member of the "Japanese Intelligence Center."” Three weeks later he was released.

In January 1937, this old lama Lharamba was again arrested in St. Petersburg, sent to Buryatia to the Asgat spas near Asgat
temples where he was in exile while all scientists-orientalists connected with 'affair of "Japanese Intelligence Center" were
arrested. After repeated arresting on December 12, 1937 he was sent to Ulan-Ude and the protocol of the single interrogation
of December 26 is stored in Committee of internal affairs of Buryatia. Agvaan Dorzhiyev has been falsely accused that he was
the member of the counter-revolutionary, anti-Soviet, terrorist pan-Mongolian organization hating the Soviet power.

Due to his perfect memory and brilliant mind in perfection Agvaan Dorzhiyev has studied the 108 volumes of Ganzhura and
225 volumes of Danzhura, knew ancient Sanskrit, Tibetan, Buryat, Kalmyk, Mongolian and Chinese. He was a distinguished
representative of Buddhism, a renowned reformer of Buddhism, diplomat, and representative of Tibet in Russia.

Renown US Mongolist, Robert Rupen said that Agvaan Dorzhiyev replaced “panmongolism" by "panbuddhism”, and main
difference is that "panbuddhist" point of view has stressed necessity of unification of Tibet with Mongolia. R. Rupen
considered Agvaan Dorzhiyev as a symbol of unification of Buddhist religion and his activity has been directed to
establishment of Mongol-Tibetan monarchy under the rule of Dalai Lama with protection of Russian Empire.

Men at Work. Constructing Past Lives in Tibeto-Mongolian Buddhism

Olaf CzaJa Ecole pratique des hautes études (EPHE), Paris

It is well known that the rule of incarnation was wide-spread in Tibetan and Mongolian regions. Recent research dealt in detail
with the historical development and political origin of some famous incarnation lines like the Dalai Lamas, the Panchen Lamas
and a few others. However, we are less informed about other Tibeto-Mongolian incarnation lines especially when it comes to
understand their succession of previous lives in India and Tibet. In this talk | will present some preliminary findings about the
methods employed to construct such past lives by analysing supplication prayers authored by 6th Panchen Lama Dpal ldan ye
shes (1738-1780), 7th Panchen Lama Bstan pa'i nyi ma (1782-1853) and others religious dignitaries for their Tibetan and
Mongolian fellow incarnate lamas.

The role of dance in Buddhist practice: The Lord of the dance - Yamantaka Dance in Mongolia

Cser Zoltan Dharma Gate Buddhist College
Department of Mongolian and Inner Asian Studies, E6tvds Lorand University, Hungary

Dance is as old as humankind. Basically dance is movement with the body which is performed on certain songs, or voices, but in
ancient time above expressing joy all the dances had some functions as well. That is why we can talk about choosing pair
dances, or harvest dances, fecundity dances, rain dances or dances for protection, hunting dances, dances for controlling
negativity. Also there are some dances from the past which is telling us a story, life of a hero and so on. In every culture we can
find dances like this, we call them ritual dances.

In Buddhism in Hinayana system dance as part of sensual activity was not allowed for the monks and nuns, but in both
Mahayana and Vajrayana system dances were part of ritual practices. In Mahayana for example we can find ceremonial
offering dances, offering for the Buddhas and Bodhisattvas, which are performed till today on religious feasts in Vietnam or in
Japan like flower offering and flag offering dances.

As we know in Buddhism the highest goal is to get enlightenment, but the different traditions apply different methods to
realize it. For example in Hinayana they use the path of renunciation, which means that the practitioners or monks should
abandon the objects of disturbing emotions. That is why dances are not allowed, not part of their practice. Also in Mahayana
the main method is the path of renunciation but here for disturbing emotion they apply antidotes, like for avarice offerings,
for selfishness altruism and so on, that means practices here are more integrated with different activities of our life. But in
Vajrayana or in fantricsystem the basic method is the path of transformation, which is based on the knowledge that our real
nature is not just emptiness, but also movement or energy. Through energy or movement we can transform our ordinary
samsaricexistence into pure state of mind, pure sound and pure dimension. It means, that here we have the possibility to use
every aspect of our normal daily life as a practice on the path.

In Vajrayana dance is crucial part of practice. Three phases of practice, development stage, completion stage and
Mahamudra, all phases has dances. The so called “mask dances”, the Cam is connected to development stage.
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In Mongolia as part of tantric practices dances, or Vajra dances, or Cam dances were very important, as part of religious
festivals and also as a part of practice. Witnessing the famous Yamantaka mandala dance held in August il would like to reflect
to the steps how the dancers slowly fills the whole mandala, how the dance fulfills the goals of Vajrayana.

CyM TONTOMH MANT/IAra CyA3NraaHbl Tyxai M3a33 6apumT
Facts about the excavations carried out at Siim Tolgoi

C. YynyyH MoHrosibiH WnHXN3X YXaaHbl Akagemu, Tyyx, ApXeonorninH xyp3anaH, MoHron ync

MOHIoN ycaz Xaparkyyax 6airaa 17 3yyHbl XOT CyYpUH, CYyM XUAAMIAH CyanTaaHbl aX/biH XyPIIHA HUAT 10 rapyit cym Xuinasa
bup axunnaag 6aiHa. ManTnara cyhanraa, apxuBbiH 6ApUMT, TYYXWMAH 3X CypBa/X, aMaH TYYXMIAH M3[33N37 33pTUAT
XapblyynaH 17 3yyHbl MOHFONbIH TYYXMIAT TOAPYYAAX, CYM XMAL, XOT CYYPUHbI HONBO, OHLION, TyXaitH YeWitH rafaa, 10To0
XapuLaar ToApyynaxan Yuraaraax banraa 6onxo.

bua 2018 oHp 3aBxaH aiMrMitH T3C CyMbIH HyTarT 6anraa T3CMIH ToNbIH apan A33p opwux Cym TOATOM X3M3IX HIMIH
XYy4Hbl 63pUATbIH YAA3MAINA CyAanraa XMACH 60NHO. IHIXYY Aypcranbir aHX OpocbiH 3pAIMTIH KOHApaTeB y33X I3pas
3yprumr aBcHaac xonw 2010 oH XypTan X3H HIF3H cyanaaryi berees MeH oHa npodeccop A.Ounp Hap MUHWI 36BNBCHWA faryy
TYC ra3apT OYNX AIBCT3P 3yPruir XMACIH 1OM.

Cym TONroiH 6anrac Hb XyyuyHbl CYM XWAL, 3CB3JI AMAp HIM3H LIPIUAH 63XN3NT aNnH 6010XbIT 6HE XMP TOITOOr00rYH
beree ] OH LArMIAH XyBbj, Y H3/133/1 33Pp33T31 60HO. ManTnara cy[anraaHbl aXun [OHTeX IXN3IMAH YaHapTaii baliraa bereep
[3BCrap 3ypar, 3D 33par axyyabir 6ua xuirasg baiHa.

MeH ManTiara cyfanraaraap YCH A33p 6MYCIH cynap HOM, LaacaH A33p HWUYCIH TeBA YCTMAH HOM 33p3r 0AfCOH Hereef
0[100r00p Cy/la/iraa, (3Pra3H 3aCBapNaNTbiH WaTaHj baitraa 6osHo.

Tyc 6apunrbiH 6yT3L, 30XMOH baiiryynant 33pruiir xapaxas Tes XMALMAHX baix maragiantai berees HapuinunaH TorToox
bonomx ogooroop bypanmaaryit 6ereep yyxampaaa 17 3yyHbl UITMAH 63XN3AT, CYM XWAZ 3CBIN XOXYY YeHitH MaHX YMHIHiH
VeWiAH UIPTUIH CyypuH BalicaH yy r3AMMIAT HApMIABYNACAH MAsITNAraap WWAAdX 60HO.

Tyc 6apunrbIH 6yTIL, 30XMOH 6alryynanT, yiAC3H HOMbIH aryynra 33pruiH Tanaap 3H3 yAaaruitH Xypang TaHUALYYAX 86pUIAH
CynanraaHbl IXHUA Yp AVHT M3J3INH3.

Facts about the excavations carried out at Siim Tolgoi

S. CHULUUN Mongolian Academy of Sciences, Insitute of History and Archeology, Mongolia

We are carrying out studies at more than 10 temples and monasteries within the framework of a research project on studying
17th century towns, settlements, temples and monasteries of Mongolia. The aim of the project is to shed light on the history of
Mongolia in the 17th century, the influence of temples monasteries, towns and settlements, their unique characteristics, and
the domestic and foreign relations in those times by comparing excavation results, archive materials, historical sources and
oral historical facts etc.

In 2018 we carried out investigation on the remains of an old structure at a place called Siim Tolgoi on the Tes river island
on the territory of Tes soum of Zavkhan aimag. Up until 2010 this site had not been researched or investigated by any one since
the photographic images of the monuments were first taken by a Russian scholar Kondratyev and the same year Prof. A. Ochir,
as instructed by myself, visited the site and made it floor plan.

To date it has not been determined if the ruins of Siim Tolgoi were old temple and monastery, or some kind of military
fortification and chronologically there are also quite many controversies. The excavation and research work are at a very early
stage and we have so far only made a floor plan and a 3D imaging of the site.

In the course of the excavation, we found scriptures written on birch-bark as well as Tibetan books in paper, which are
presently being subject to restoration and are being investigated.

Judging by the layout and structure of the building, there is a high likelihood that it could have been a Tibetan-style
building as all the conditions necessary for a much more detailed research have yet to be created and in the course of further
detailed excavation, we would be in a position to determine whether it was a 17th century military fortification, an old temple
monastery or a military encampment during the period of the Manchu Qing Dynasty.

I plan to brief the conference this time on the structure, layout of the construction, the content of the birch-bark book,
that is, the initial outcome of our research.

Anarwaa ArBaaHiaHAapbiH 6MuCaH “CypTraan XyMyYHHIAT 3acary 6ancaxyi Xypum Xam3ax opLuson”
30XMON JaXb EC CypTaxyyHbl TyXai y33/1 6a OpunH ye

P. LAPbXYY MoHron YncoeiH Wx Cypryynb, ®unocodu, wWawnH cyananbiH TIHXUM

byaau3MuiAT eBer 43343C MaaHb GUAIHA OBAYYIIH YNA3IX33. TYYHUAT XalipNaH xaMraanx, uaalinug yaam TyrasH A3r3pyynax
YYpar 6ua3Ha Hoormox 6yi 6unaa.
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Nx MoHron opoHA OyAAM3MbIr AIATIPYYAIXIL YyXan YYp3r FYAUITIICH M3IprAuiAH H3r 6on MoHronbiH byaauct
Arsaanpanaap tom. Tapaap 6ara HacHaacaa byaauct bonoscpong cypanuax, 00H apBaH byT3an Tyypeux, yamaap “Jixapamba”
X3M33X 3PX3M LOJIbIT XYPTX33. ArBaaHAaHAap Nxapamba OyafbiH WaLlHbI COHTOAOT YAaMXAANbIT EC CypTaxyyHbl C3TINTIIHMA
TaNaac MN3IPXMIAN3XA33 HYYAINUNH YAMbIH COENbIH XBPCOHA 30XuLyynax baianaap TainnbapiacaH banHa.

IH3IXyy uATrRAA 6up ArBaaHpaHaap nxapamba 72 Hactaipaa 6uycaH “CypTraan XyMyyHMIAr 3acary 6ascaxym Xypum
X3M33X OpPLLIBOIA” 30XM0 AaXb EC CYpTaXyyHbl Tyxait Y331 6apUMTAaNbIH YHACIH aryyarbir 3AYrI3unsH Tainnbapnaxoir 30puro
6onroB. IH3 6YTIIN A3x EC CypTaxyyHbl Tyxah TyYYHUIA Y331 bapumTnang xymyyH 6aixyn, bu-r 033a03x y3n33c aHrug baix,
00PUIAres TaHUH M3[3X, 66DPUIAH Y3MAT Bycaan TYNTaH XYNIINTIXMAT TIBUNX, aUNIT ayaap xapuynax éc, Tenes fapyy baix,
63pXW33NMIAT JaBaH TYYNaX CATANIAH TIHXIITIA banx, bYpyy y3/133C aHTMXPAX, aTXar (ATFINIIC aHTng 6aix, CATIINNAH XMyl
60710 HOMXOTTOX apraji cypanuax, 604 C3Tr37133p HUCBAHWCHIT LapaX, 30BAOHT FITN3X apra 3aMblH TyXail 33p3r 0J10H acyyaNbIH
Tanaap eHeernitH 6MA3HA cypramxTai, efep TYTMbIH aMbfipaffaa X3pIrkyynsx LaapAnaratai 3yAaCMiAr eryyacaH 6GanHa.
TyyHMi 3H3 y331 6apuMTAang XyH XyBb 3asiaHbiXaa Te/166 66Pee XapuyLaara Xya3ax, XyH ambfpajibiHXaa 30BAOHTUIAH
LIA/ITFaaHbIT YXaapy, rara3pax Tyxak 0J10H Tanaac Tainnbapnacad 6osHo.

Legal Regulations on Religious Beliefs (1921-1928)

Boldbaatar DELGERMAA History, School of Social Sciences/Law Department, UFE, Mongolia

The founding of legal regulations on religious beliefs in Mongolia stretches over at least 800 years of history. As the same that
the regulations of the policies on political, religious and monastic interrelations can be as complicated and has endured
through long ways in the other countries of the world, the history of religious requlations of the Mongols also underwent
through difficult and puzzling challenges. The first legal regulation that separated the religion from state affairs and
requlated within the scope of legal framework for the first time in Mongolia was the regulation of “The Agreement established
between the People’s Government and the Bogd Khaan”, which was issued on November 1st, 1921. Even though the religious
freedom was introduced and recognized in the first Constitution of 1924, there are clauses that contained discriminations. The
requlation of “Separating political and religious affairs of the Country” was adopted in 1926, which regulated the relations
related to religion, monasteries, and monks. In other words, this was the first legal act which separated state affairs from
religion. This regulation can be considered as the Ffirst legal act that regulated religious affairs and relations which met the
current conditions, political, educational and cultural needs of the new era. The legal act was the first step to further requlate
the state and religious affairs according to modern needs of the 20th century and has the historical and methodological
importance for the present. These will be discussed in the paper.

YNaMXNanT WALKH WYTNIMMIAH 6yC HYTTMAH CybbeKTHB YaHap 6010H 010H TaNT XBNKMJ.
LnHxaaH XosorcaipbiH MOHron ©epTee 3acax XOWyyHA XMACIH CYAaNTaaHbl AXJIbIH X3CrIIC

Dy Wnean BHXAY-bIH HuiirmunidH LLIMHXN3X YXaaHbl AKagemu,
YHAICT3H 63 AHTPONONOTMIAH Xyp3313HTHitH OHOAbIH CyAanraaHbl TaHXUM, BHXAY

XoBorcanp Hb 6apyyH 6yC HyTIMAH 010H YHAICTHYYAMIAH YNC TOP, COENbIH ByC. IH3 HYTArT ambpaH cyyx Caka (Saka) xyH, YcyH
(Wusun) xyH, ©eng MOHrONYYYA Hb LAr VeWAH YAUPAH XyBbCaX TYYXMAT GMUMALCIH HYYAINYMH aph TYM3H. XOBOTCaipbIH
MoHron ©epTee 3acax XOwWYy Hb WALHbI OJIOH YPCraa BINTIPCIH, ONOH YHAICTIH ACTAH OPLIMH CYYAAr, WALIMH WYTAMMAH
3IPTHUA TYYX COENTON rasap. byaablH WaLMH, NcnambiH WalwmnH 63 XpUCTbIH WALIKH FICH 3 YHACIH WaLHbI YpCraa rofioH
XOrKCeH. YyHA: TeBAMWH ynamXnant byaablH WALWHbI CyM XWAL 5, MCnambiH WalWHbl cym 6, XpucTuiH cym 3, LawHbI
HUArIMA3T (byaapiH WawHbI X01600) 1 6aitHa. Tyc XOLYYHbI HUAT XYH aMblH T00 60300 XyH, YYH33C LOOHX YHAICTIH Hb 33263
XYH 6y10y 55.16%. X0BOrCaip Hb yNAMXNANT WALIKH WYTAITMAH CYObEKTUB YaHAPbIT 0JI0H Tafaap XamTaj Hb HUANIMXTIN
30XMLOJIAYYNAH XOIXYYAX YafcaH byc HYTryyablH HIr 6ereed WiAM 30XMLON Hb XATa[ YACbIH YHA3CTIH ACTaHbl LALIHbI
Tanaapxu 60410rbIH X3PINKYYA3NT 63 30XMLYYNANTbIH ABLAA OYX Taaap XerXux, TOITONL00HbI 6aTanraa 60ax baiHa.

Buddhist Roots of Kalmouk Framed Tales

Balzira V. ELBIKOVA Kalmyk State University,
International Scientific Centre “Cultural Heritage of Mongolian Peoples”, Russia

The Indo-Buddhist literary tradition is widely known literary set of tales "Twenty-five stories of Vetala". It is a collection of
Vetala stories, embedded in a framing story about how the hero-king Vikramadity needs to bring Vetala without saying a word.

In the XVII-XVIII centuries in the period of the Oirat Mongols' acquaintance with the Buddhist religion, this set of tales
became widespread in the Mongolian world as a set of fairy tales "Sidditu kur", which bears the "clear imprint of Buddhism." In
fairy-tale folklore and the written tradition of medieval literature of Kalmyks there are also tales, united by a frame
composition “Sedklin kur”. The Kalmyk collection contains a frame inherited from an Indian framed story.

In all the considered variants common is the main character, who must bring a savior in order to atone sin, in the name of
the prosperity of all living beings all over the world.
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LLIYTA3rMitH XaN63p A3Xb YAa 3aHMMNAaHbI TYXaia,

M. JHxb6aatap OT1BowW JlopaaHabIH HIpIMXKUT Ux Cypryynb, MoHron 6a Tes A3u CyananbiH TIHXUM, YHIap ync
MoHronbiH luHXN3X YXaaHbl Akafemu, Tyyx, ApXeosornitH Xyp33n3H, MoHron yic

XYH TODONXTHUR TYYX3H XOrXNMAH ABUAJ 66PCAUIAHX Hb OKOYH CaHaaHA bYTIX GYP3INAIH, 3Pradg XyH TOPESXTHUAT byayynar,
X3T axyinar 6aAnaac Hb raprax YafcaH 010H 3yyH COEN 000 XYPTI Y YH3 L3IHITIA X3B3IP OPLUCOOP 63iHA. IAr33PUNAH HIT Hb
MOHTOJ14YY/ibIH XYBbJ YS1a 33HIMIAaHbl COEN X Y3YYLWTIA. YT (3ABUAH XyPIFHA CYAANTAaHbI 33pUM Yp BYHT M3A3NX HancaH
beree/ 3H3 Y33z WYTAIMMAH XYPIIHL TOLPYYIIHA.

MOHTONYYYAbIH UX3BYAIH CYP AIICIIP YYTIIH XMIXK Man axyi, rIp epree, XyBLAC 3yyCraji 33p3rT3d aWMMNAX MPCIH yAa
3aHMMN3a Hb JaH TaHL, X3PIFNIIHUIA 30pUYNANTaacaa rafHa WYTAIT, 3aH YIANNAH WHHXTIA Haitraa 6Mn3a. YYHMIAT TOAPYYNaXbIH
TYNL XMB Xajar, TOpro 6yc, yTac Wepmec 33par 3yiAMAH 3aHIMAAX YAN33p aMb HAC 34 axyiraa AaatraH 63xanx bexenx 6yi
X37163PUAT aBY Y33X tOM. IHIXYY TIMATMIAH YTra YYP3r Hb XYHMIA 3aHMMA CaXMyC, MajbiH C3T3P TIPIYYTIHA MApIX bereed MeH
666rMitH MaHXMMMIAH 3aHIM1aaHaaC MAYY TOLOPXOW YTrbIr OANTOX 60/HO.

YYHUIA TYyRL CYYMAH XUAYWASL XMACIH YrcaaTHbl 3yAH M3A33 6apuMT XWATI3A amMaH 30XMONbIH X3P3ri3ra3xyyHa
TYAryypNaH TanNbAPNAXbIT 30pUX HOM.

Buddhist Literature in Mongolia

B. ENKHBAYAR National University of Mongolia, Mongolia

In my paper | will focus briefly on the issue of translation of Buddhist literature in Mongolia.

Mongols have a long and rich tradition of translating literature from other languages and this tradition is an important
component of Mongolia’s national literary and intellectual heritage. It can be regarded that Mongolian tradition of
translating from foreign languages has been originated since ancient time, namely, the 5th century BC Indian famous
collections of writings were translated into Mongolian under the stewardship of Uighur and Sogdian teachers.

The historical facts and sources reveal that Mongolians have translated various scholarly writings and literary works from
Uighur, Persian, Arabic, Chinese, Tibetan and Sanskrit languages. With the spread of Buddhism in Mongolia many invaluable
Buddhist sitras have been translated into Mongolian from Tibetan, Sanskrit, Chinese and Uighur languages. Many historical,
religious and literary works have been written in Mongolia under the influence of the ancient Indian science and literary.

Mongolian scholars devoted special attention to India in the development of Buddhism in Mongolia, considering India as a
homeland of Lord Buddha. A deep analysis of voluminous Buddhist literature is beyond the limit of this short paper. Therefore,
the purpose of this paper is just to review survey of available literature on Buddhism that translated and written by Mongolian
scholars.

MoHron aanait nam 6a MoHronuyya

JlyrapcypaHruitH IHXLALIC MoHron Yncein Ux Cypryynb, TyyXuitH TIHXUM, MOHToN yac

MOHTONbIH TOp, Xaaf TYyX3H uar ye 6ypa Xoc EcHbl 3apUMbIT YJIC OpPHbI aMbApang X3p3XYyN3H, 6ypXaHbl WALIHbIT TOPUIAH
WALWWH 60nTOH WYTIX baiicaH. MoHroauyya byaauambir coxpoop WYTIX, XyynbapnaH aBy baiicaHryit eepcaee byT3sx, TyypBux
0pYYYNax, HOMAOX ECbIF WWHIYNIH XODKYYIX UPX33. XYH TOPOSIXTOHMIA OKOYH CaHAaHbl X6NKJMAH ABLAJ Tasuiraaunir byc
XVHUAT 033[/13H, WYTIIH HONTOCOH Hb XYH TOBT3/ MOHFONYYYAbIH €PTOHUMAT Y33X Y3NUIAH MAP3A, BypXaHbl WALIMHA XUACIH
WWH3YNINT oM. TyB3, MOHTOIbIH WALIMH HOMbIH aMbjipang, Hesee byxuit XyH Ambp, 6ypxaH - MoHron flanai nam - IV [anait
nam Enponxamu, (1589-1616) TyxaitH TyyX3H LAr yeuitH 6yT33n, 6BepMeL, XyBb TaBuaaH byxuit H3r3H aitcan. |1l Janai nam
CopHomxamu, 1588 oHA xaHy xanx, TyM3AMAH ANTaH XaHbl a4y C3H3 LYYP3H XYHTAWXWAH XOBIYYHUMAT TyyHMA xonT ayp IV
[lanait nam Xam33H TOApPYyNaH 3ancaH Hb XVI - XVII 3yyHbl MOHMONbIH GypXaHbl WALIHbI TYYX3H 13X 6BepMeL, yita BAan
601COH.

MoHron, Ty, XATaf X3NHWUIA CYPBANX X3IPIINIFAXYYHA TyAryypaaH Mouron [lanan nambir TOApPYYJaH 3ajCaH yuyup
WANTraaH, TYYHWR HaMTap, WALIMH HOMbIH YiAN axuanaraa, MoHron - TyB3AMAH LWIAWKMH COENbIH XapuiLaa eprexmx,
MOHTOJIYYY/bIH AYHA 6ypXaHbl WALIHbIT AIAT3PYYAIX YA X3P3IT YyXa Hesee Y3yyac3H 6010H X0XMbIH MOHTONYYYAbIH [anail
NaMbIT XYHAITIIX Y331 33P3F 3apUM acyyANbIT IH3 UATIIN eryyn3x 60sHo.

Mongolian monks in China: the price of sinicization

Marie-Dominique EVEN Group Societies, Religions, Secularizations, CNRS-EPHE-PSL, France

Far from bringing closer together the Mongolian populations of Mongolia and Inner Mongolia, Buddhism revival has taken
different paths in the two regions, deepening the cultural gap already formed between them. Whereas Inner Mongolia's
religious revival is obvious in the flashy restoring of monasteries, Beijing's tight control over non-Han populations has
prevented similar progress on the spiritual level and in religious training. Data collected during my visits in Mongolia and in
Inner Mongolia in the recent years indicate that touristic exploitation of monastic sites, economic benefits gained from
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Chinese patrons and restrictions imposed on exchanges with Tantric Buddhist centres are transforming Inner Mongolia’s
monasteries. Which is the role left for Mongolian clerics in such a sinicized environment?

Tsengunjav's Worship: An Ancient ritual in Outer Mongolia in the 19t century

Odbayar GANBAATAR University of Warsaw, Poland

There were two main political groups in Khalkha Mongolia in the second half of 18 century. One was led by efu wang
Sanjaidorji (1735-1778) who was grown up in the Inner Palace of the Qing Emperor. He was not only a trusted man but also
disciplined in the imperial court. Another one was headed by the Governor General of Uliastai, Tsengunjav (?-1771) who was
famous about his political and military merits toward the Qing empire. The Qing government granted them in the
enshrinement of their Imperial Ancestral Temple and their banner. In this presentation | would like to discuss the change of a
ritual that was figured out by the Qing law and an ancient ritual which is entangled with the veneration of Tsengunjav. The
ancient custom of human bone worship was still alive in the 20 century in central Mongolia although that was strongly
prohibited by Qing law. In that time this ritual was not only a Buddhist invention but shamanic tradition. | would like to
contribute the following things as result of my presentation:

1. How Tsengunjav was involved in the organization of Sabi and Minister of Ecclesiastical Affairs in Urga, Kiiriy-e.

2. How the royal enshrining, privileged from Qing Imperial House, was changed by locals as a ritual implement of Buddhism

among the Mongols.

XVIII 3yyHbl X0€payraap xaract Xanxag, xoép yAcbIH TOpUIAH bynar 6aiB. Harwir Hb MaHXMIAH XaaHbl OPAOH XYMYYXCIH, XYH
BaH CaHxanpopx Tpryynx 6ais. CaHxangopx 601 MaHXMIH XaaHbl XaMTMAH UTIINTIH XYH 6aitB. Heree Hb MaHXMIH LIPIUitH
X3P3IT OHLTOMJIOH 3YTrIX WANrapcaH YnMH BaH LI3HIyHxaB 6aiB. MaHXMIAH XaaHbl OPAOH TIAHWAT 6pCenAyya3X 3amaap yac
TOPUIH H0A0r00 TOrTBOPTOM X3P3NKYYACIH 6010BY afMA TAATbIH IPX XIMXIIT HAC 6apCHbIX Hb Aapaa 0IroX33.

MWHWI UATrING, YMHIMIAH 3aCTWiAH Ta3paac Xyynb 6Co0p TOTTOOCOH LUWHI TOPJNAH 3aH yiln 6oaox LIaHryHxaBuitH bymba
XOPOOHbI TalATbIH ECNON X3pX3H bui 6oNCOH bereef X3pX3H MOHFO/IbIH IPTHUA 6EBrMIAH MeprenTi xonboracoH Tyxaw
X3NNU3X 60NHO. X3AMiArIp YMHIWMAH Xyyanap HOEabIH 6ymba TaXMArbIH A3TMAT XOHZOXMAT XaTyy Laa3ascaH 6010BY XoLuyy
HYTMMIAHXaHbI UTI3A GMILP3/I33P X3PX3H 66PUNSrACOHNAT MOHMON YACbIH YHAICHWUIA apXMB [aXb MAaHX X3MHWUA CYPBANXMA
TYATYYPAAH TOAPYYIHA. IHIXYY MATTINMIAH VP AYHA HITAYII3PT, YIMACTalH XaHXNH LI3HTyHXaB x3px3H Xnb3yHaamba xyTartbiH
aBMIAH 30XMOH baiiryynant 60n0H Opree [3x MaHXMAH TENBGHWUA CaiablH sam Gairyynxaj oposILCOHMIAT X0EpAyraaprT,
MaHXWitH yes 61t 601COH CypBaIX A3rYYPTHBI TAXMATbIH 3aH Vi1 XIPX3H XYBbCCAHbIT TOLOPXOH XapyyHa.

MOHron 6M4Mr HOMbIH X31 43X “Cymaar”*-uitH X313H Henee

Jl. Tanbonpg MoHron YncbiH bonoscponbin Ux Cypryynb, Ynaanbaatap, MoHron ync

ByAAbIH HOMAOA A3NFIPCHIIC TOANA YAANTYA MaHAN YHAICTIH 3HI UX YXaaHbl Xyy CaHraac 6010Mx00poo MMmanair Tonpyynx,
6ac JaByynX rypBaHTaa XypTK33. IXHWIA X0EP yaaaruiH yn mep eHeefep THiM basnar byc y cyynymitH A3Nr3paniH bapumt
XaHTaNTTan YAACH oM. byaabiH HOMAoAbIF Wyyn 6onoH wyya 6yc Xoép 3amaap aBcaH bereep fam aBaxjaa TeBOJ X3HIIC
0PYYYNCaH Hb ANiAN3HX 61N33.

Tyc MATF3NA TOBOA HOMbIH X313y 60s10X “Cymaar”-WitH ro1 aryyarbir MOHFON GUYTHMIAH X313YiAH 3yPX3H TOITA FX HIPTIN
CyApYYAbIH aryynratan, GyTUMAH XyBbA, AYALYYX Y33X3, COHUPXONTON X343H acyyaan baiHa. IXHUIAX Hb IrWnr 6a ruiryynary
YC3r, TYVHUA XYACUAH aHTMNan, yaaax Hb afinil HIP TOMbEOHYYA TYYrI3p UAP3IX yTra, 6ac byc 3yin opHo. Iu3CT byaabIH yTra
30XMOIbIH XOITeH CYApPYYAbIT MOHFOAN X31H33 bypaH opuyy/x, 6apnacHaap MOHrON GMYTMIAH X33y AMAp HONee Y3yy/3B,
6MUMr HOMbBIH X3N 601X X3BLIMX3J X3P 33p3r YATIPAIB, YYrIIP AAMXWUH MOHFON XIJIHUI YIUIAH CaH X3pX3H basxcaH 637 rax
acyyaang TyC UATIN TOBY Xapuy erHe.

Come effects of “Sumdag”'? to traditional mongolian language and dharma literature

D. Ganbold Mongolian National University of Education, Ulaanbaatar, Mongolia

The paper presents some interesting comparisons of the content of “Sumdag” with the structure of the Mongolian grammar
books “Zurkhen tolta” (“The Heart Sutra”) translated as “The Heart of the Perfection of Wisdom" - one of the most
fundamental dharma teachings which were spread around the Himalaya as well as across Mongolia three times and the
teachings were translated from Tibetan. The first comparison was on its vowels and consonants and their gender
categorization; and the second - on similar terms and their meanings and expressions so on. Finally, the study was the attempt
to find proper answers to the questions such as how Buddhist teachings were translated into Mongolian; what the effect of

S “Cympmar” Hb M3praH Tomu Camb0/10-MitH 30XMOCOH TOBBJ, XIN3YAH HAaMaH HOMOOC B/ree yNaMxucaH “Cymxy” /@a}'g/ bytoy yuut, "ﬂarmvr"/;qm’ng/
6ytoy TIMATMIAH OPAOTO FIX XOEP CyAPbIH HIPUIAT Xypaax X3IC3H yr 6OJTHO.

9 “Sumdag” is an abbreviated combination of two sutras name “Sumju” and “Dagjug”, 2 of the 8 books, which come down today, for Tibetan grammar written
by Tibetan sage Tomy Sambod. “Sumdag /@a\rg/ means thirtieth and “Dagjug” /e;—:qm‘ng/ means symbols writings.
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them in Mongolian grammar was; and how dharma literature affected on the traditional written language and on the
vocabulary extension in Mongolian language.

Xan, COéN, G3Tr3/Ir33HMIA XapHALLAH XaMaapan

J1. TAHYUMMIT MoHron YncoiH Mx Cypryynib, MOHTOA X371, X371 WMHXN3JWAH TIHXUM, MOHToA yiC

Coén 6o app TYMHMIA eBepMel, 0/ caHamx (0/ yxaaH) M. X3/ 4 FIC3H XYH TOPOJIXTHUA aMbApasibiH MM TYpLINArbIT
TOBNOPYYNIH LOTLJI00X, HIF Tanaac ypba 6yT33H 6uit 60nT0COH 3AMIAH 6OSIOH OKOYHbI COENbIH 3YWANAT OHOS YeUiAHXIHL
M3/133/13H 3yyunax, Heree Tajaac eHee YeUHHXHUA COEMbIH 3YAAMIAT UP33AYIA XONY YENAHX3A Hb XONOOH 3aNraMXuX erex
YYP3rTar 6aiaar.Xan 601 HUAT XyH TOPONIXTOHMIM ICBIN aNb HIT YHAICTHUN IPT AP LAraac 34yra3 XypTaa 6yTasH 6uit 6onrocon
COE/bIH BYX 3YWAWAT TIMAIMNIX HIPNIHIII XYPUMTAYYNAH Xaaranx 6ac TYYHUIAT yeac yed YnaMxayynaH eBiyyaax Xaparayyp
baiaar yypaac YHAICTHUA X3MIAT YHAICTHUA COEM X3M3IH y33X 60JHO.

ToA0PXOM HIT YHAICTHNIA XYBbA YNIAMXNANT OOYHbI COENbIH MOH YaHAP Hb TOAHMIA C3TF3/IN3HMA TOTTBOPTON X3B LUMHX HOM.
C3TraNr33HNIA TOFTBOPTOM X3B LWHMHX Hb HOM Y33r3J1, YiAN ABAAJ, WWHX YaHAPbIH CaliH-MYY, CaliXaH- MyyXail, X3p3rTai -Xaparryi
I3X M3T 3CPITUCIH alF Xapran3yyaaH YHI3X YHINIMX M. YHINIMX Hb YHAICTHWUHA CITTINMI3HWIA OHLIOTMIAT TOAOPXONIOX
XaMIMAH TON WWUHX, VHACH Wanryyp 60n40r.YHINIMXMIAH aryyara Hb TyXailH YHAICTHWUIA 3PTHIIC Haall BYTIIH ynamxunx
UPC3IH 3WAH 60NI0H OKOYHbI COENbIH MOH YaHap 601X X3JIHUIA HIMKYYAI3P UN3PAIT baitHa.

YruitH “g0T00 X3163p” 13437 Hb 46160T X01600 YT TYYHWI YHACHA XMIACBIPAIH OYTIFICIH XITUIKCIH UAIPXMANIN XOEPbIH
XapUAILIH YANANIIP BYTIICIH Ayp 1IXK 3apUM CyANaaumua y343r. XN HIDKMIAH [OTOOA X3163p 601 YHAICTHUIAT COENbIH YYAHIIC
TOBOWATOH TOAOPXOMAX 600X TUAM Ayp TOAMMIYA, TYYHUIA TyXail YHINIMXMIAH WUNIPXUIANIN bonoxyiil 60anuT epTeHUMIAH
TyXait Tannbap oM rax 3pa3MTaH B.B. BUHOrPa0B TOAOPXOANCOH Hb X3NL, HIDKMIAH YTTbIT Talknaxa[ TyXalH X3JMAT TOPesX
X313 60NTOCOH YHAICTHUIA OYTIIH yNaMXMAX MPCIH 3AMAH 6a OKOYHbI COEJbIH 3YiN X3N133P33 AaX YTFAXWUH WNIPAITUIAT
3aMNLWITYA aHXaapy y33X ECTOM F3IC3H YyXan CaHaaHbl yrran 6osx baitraa oM. Xuw33 Hb: “IUIHXWIA TypaHXail” rICH yTrbIr
LIYMYYSIbIH 3PAT AC WHT /ATI0K/, XaTaaCaH FOINO WNT /BbETHAMY, WAT LINT /TYPKMEH), 3yPIaaH reerTn XuHI3p wnr MHLoHes/
I3X Xana3r 601 MOHFON X3N3HA, dPbC AC BOJSICOH, ACIH X3AP3I, TAAGHL Hb TaLLYyD 6/1rOMO8D, XaHa yaMIIP, XaTcaH 60py WnT,
AMAGHBI [YPAaB, HYAHIIC FaPAX, LYAIHIHNA MO LN, XaBAPIaHbI ACAH 3YPAICTIX 33IPTI3P OTYYIAIT.

YYH33C Y33X3, X3/1L| HIMX3IC TyXaiH YHAICTHUIA aX amMbpaJ, 3aH 3aHWKIA, ax Tepx Oyt rasap Hytar, bairanb Uar yypbiH
OHLJIOT, 3PX3/1X MPC3H YNAMXIANT aX axylm 33PIWMIAT OMATOX yXaapaxblH 33P3ru33 Tyyrasp AaMXYYNaH TYXalH YHAICTHUK
C3TI3IMI3HNIA OHLJTOTMIAT TAaHWUH M3A3X 60J10X HOM.

Dayicing ulus-un iiy-e-yin “delgeregsen linquu-a-tu oron daki mayad ilayuysan sim-e”-yin
kiisiyen-i mongyol bicigesii-yin sudulul

D.Tou-A Tob-lin Gindisiten-ii yeke suryayuli, China
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Doluduyar jayun-u "ebiige mongyol kelen"-ii tuqai. "Kdisi toluyai"-yin bicigesi-yin sudulul
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Anra 6on0x / On Disappearance

Claudia Heu Music and Arts University of the City of Vienna, Austria

This paper focuses on the topic of disappearance. When something disappears, will it eventually reappear? Is absence just
another form of presence, or the end of its existence?

Claudia Heu, Mungunchimeg Batmunkh and Gerhard Fillei have been researching the theme of Alga Bolokh - On
Disappearancein Mongolia since 2013. More Information can be found here:

httpfwww.claudiaheu.com/%/algabolokhulanbator

httpfwww.claudiaheu.com/#/alga-bolokh-iii-recherche

Based upon their research in Mongolia, they are asking about a European approach to and experience of disappearance and
invited scientists, initiators and other interested people to continue exploring together with them.

WX xyp33Hni [1343H ranas fAUAHIMAH XAAIT XHHCIH CyAanraa

I XXANCPARXAMLY 01861 JIopaaHabIH HIPIMXKHUT UX Cypryyab, MoHron 6a Tes A3u CyANaIbIH TIHXMM
MBLUTeB aHAATINYIHAKH XKiAA, MoHTON yAC

MoHron opoH, 1937—1938 oHbl yef TyxaitH YeMAH YNC TOPUIAH HONBOTMIH YNIMAAC YYACIH UX XINIMITAYYNINTUIAH YAMAAC CyM
XMila, GypXaH WYT3I3H, HOM CYAap Vit OIHOODP XBHOOTA6X YCTrarAcaH 61un33. IH3 yed XMiZ OYPUAH Xaar, TyYYX TIPTYYTIH XaMT
ycTax anra 60s1coH 6ereep WallHbl X3p3r AaXMH CIPrax 6aitraa 3HI LATT apXMB, HOMbIH CaH, XYBb XYHWH LYTAYyara T3pryyTHIIC
3apMM 3p33B3P XypaaBap HapuMT CINT rapy upx banraar cyanax y3ax WaapAanara rapy upx bairaa 6unaa.

Tyxaitnban “Xyp33, XMAAMIAH Xasr” HIPTIA HOM CyA1aayfblH aHXaapan TaTax 6aitHa. Tyc XasrMinH HOMOHS; XaNXblH 3acar
ryH Lopx60ablH 30XMOCOH Xaar, MoHron opoHA 3anapy baicaH XIIl Lanait nam TyBA3HXamLL r3ra3HT33 CaitH HOEH XaH, A34
[d3, XaHXWH TYH Hapaac TyiWH ailnTrax, rafn MOpuUH xun 6ywy 1906 OHbl HaMpbiH 3X3H caph CailH HOEHbI Xuilg,
FaHAAHUIHNMANMHE, 30XMONTOCOH TaHZAHNYHUATAMH XMALMAH LOTYMH, YOMpbIH Xaar, XanxbiH VI borg Xab3yHaamba
XyTarTag XataHbaatap [apxaH XyH BaH Marcapxas 6a [J3UYMHIYHCINIMH XUAGWAH LODPX, TYCNAry TYWM3J Hapaac ryiH ainTrax
30XMOAMOCOH  [I3YMHTYHOANMH - Xaar  6arTcaH  6aitHa. MYWUC-biH - MarucTp  LI3BIIHAOPXMAH  “JIaMbIH  T3r33HMIA
JlyBCaHAaH3aHXaHUAH 6a TaHAAHAAWIIMAMA XMAZMAH XaAr” T3C3H MArMCTPUAH axun 6aiiHa. WMHM3[ MWUHWA cypanx
CypBaNXMACHAAP: “YnaaHb6aaTap XoT Aaxb FaHAAH XyP33HUIA WALIHbI AOTOOA, Xypam” 13X 1925 oHbl rap 6uuman Matepuan 6a
TET-bIH Tycrai apXuBT XaAraslaMx HINKMIAH ayraap 465-n 6yit “[yAHXODP AaLQHTUIAH Xasr” 33prUAr OHWIOH AypAax 600X oM.
CYy/IMIAH Ve[ 3H3 MITIIP XYY4HUIA CyM XUAAMIAH XaAT 0NJ0X OYi Hb CyNanraar 3H3 YNTAINA XMATAIX 6010MX, HEXLeN bypayynx
baitHa.

[133pX XaaryyabIr cynanx y3axag: Cym xuiguiH xypan tyc GypuitH OHLAOT 3aH yiln, Tyxannban, yaupan 6ypuitH yanpbiH
OHLI0ITOM Xypan, TIAr3IIPTINA X060rA0X TyCrait €c 3aHWKUA, anbaH TyWaanTan Nam HapblIH IPX, YYP3r, IHTUIAH 1aM HapbIH 6ued
aBY ABax baigan, &c ropum, WKMHI NaM Hap Xypang xapxaH bues 63NTrax opox 6a TaBMrAax Waapanara 33pruir Xyyabunnax
TOITOOX OrCOH baix ax3a.

[1343H ranaB JauaHIvitH byca faLaHraac SArapax OHWION Hb TYC XaATUIAH OHLOIT TyCraraax erceH baitHa. Tyxaitnban, yr
[JAUaH Hb HOYHbI BMHO HYYL, TapHWUAH ECHbI JaLaH Ty rOHY00 Axacym bytoy [yinxop 6oa0H CaHayid, Jamumr, Xurkug rypsan
bypxaHbl 6acanran 6yraannir oHuongor. JlyiiHxop 6ypxaH Hb TapHbl ECHbl 1OPBEH TAHTAPbIH XaHbLALWITYH EOrUiAH alMIHitH
naam bypxaH 6ereef AYHXOPbIH XYPAbIr XypaxAaa TaxUATbIT 6YPIH XIMXK3IIrIIP XUALIT, YWHA: XMUHCPIT LyTraX, AYNLIH Xuiix ba
carap, yorop 6yXur, MX3C 6arw HapT AAHLWIYT 6prex 33p3r Hb TYC XUALWUAH OHLNOITON X0N60rAOX 3YHAC HOM. JHIXYY XaarT
6uucHIIp “KaB3yHaamba AepeBayra3p rard3HTIH 633p JyAHXOPbIH AaUaHA XyBapryyaan 3yyruitH Janait nambiH A3PraguitH
Hamxan fauaHruitH A3113M M3T33p A3TN3MJ ailnaaH COEPXCOH HYTYYA aIMH X3H 0KOYHAA aryynax byy yaar gop buumx aBbaac
Xaar 4op 60NHO” X3M33H aitnpcaH 6aiHa. TMiAM33C 3H3 Ecoop AYAHXOPUAH WaBb HYryya TeBAMAH HaMXun AauaHTMiAH
XaAruitH EcbIr 6apMMTIAH YHACIH XaAraa aBCaH 600X Hb ToAOpX0i Haitraa tom.

Jlanai ryHui xyp33Hui wasb JlyBcaHxam6aarniH cypraanbiH 30XHObIH TONM

b. XAMBAN MBLLTeB [aHAAHTITYIHAMH XWilf, OHAEP rIr33H 3aHaba3apbIH HIpamxuT MBLUAC, MoHron yac

[lanait ryHuit TaHAAHAAWYOAHXOPAUH ([lanait ryHuit Xyp33) XMiAAMIAH WaBsb JlyBcaHxambaa Hb TEBBJ X3/133p 30XM0A HYTIIN
TYYPBWCAH MOHTO/ J1aM HapblH H3r 6ereep 6ypaH 30XMoN Hb 2 60Tb 60NHO. JlyBcaHXaMbaarnitH HamTap, 30x1oa 6yTIaN Hb
3PA3M WWHXKUATII CyAaNTaaHbl 3PraNTIHA TOAUANGH opooryit HaitHa. TMIAM3IIC 6MA IPAMWAH 33p3r TOPUACOH CyAANTaaHbl
BUIAH XYyP33HL 3HI YMTMIAH Cyfanraar epHYYN3X 30PUATOOP COHFOH, ABUbIH Yp AYHI33p33 MOHTon Yncap 30XMOH
baiiryynaracaH 3pa3mM WHUHXKAMIHWA XYPANL UATIIN XININLYYAX, XIBAIH HUATAYYN3IL baliHa.

IH3 yAaaruitH eryyn3na33 JlyscaHxambaaruitH 6ypaH 30XMOMbIH BYPTFIN raprax, TYYHA TYATYYpAaH CypraanblH aryyaraTan,
WYAIMAICH 30XMONbIH 30XMOMX, LIYATMIAH Xadpuar, T3AI33pUiAH TaXMibiH 6ONOH TOTCreIMiAH WYAIIT TYATYYPAaH, TyYYHUIA
HaMTap cyaian 60J10H 30XM01 BYTIINUIAH CyanraaHa xonboraox 3apum M3A33r TOAPYyANaa.
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JH3 yAaaruiiH CylanraaHaac fapaax YpbAuWNCaH AYFHIATMAT Xuix OaliHa. TeBej X3/133p HOM 30XMON TyypBurY
JlyBcaHxambaaruiH 30XMONbIH 6YTAL, WYATMAH Xadpuar Hb Tyraaman 6yc esepmel, OHWIOrTOM 6aitHa. MeH rypBaH
TOPONXTHMIA MOPHUIAH 33Pr3Ip OKYHAa CyAs1aH, AMAP HIM X3IMX33I33P 3HI HacHAacC LWyHanaa byuaacaH, 3H3 HacHbI r3IX33033
[APAarnitH TOPNIAH, OPYIOHTHIAH [3X33C33 OPYOHTO0C IITAIXMAH YNKT YyXanunaryaag Teaninryi, eepuitH aMmbaapy acaH
TYXailH HUAMM Uar yeq Tyraaman 6ailcaH Tamxu TaTax, apxu yyX, MypyATan TOFN0X 13X MITUAH T3IM 3PIYYT MAYSIH XINXK, MYy
6ypyy Aanan 3yplunng Xen, YxaaH anaary oJiHbIr 368 CaitH MO TaTaH OpyyNaXblH TyXaif 30pUH CypraasiblH 30XM0 TYYpPBUCaH
baiHa.

Oral Studies of Kalmyks about the Life of the Buddhist Monks in the Soviet Era
(Based on the Expeditionary Materials of the Kalmyk State University in 2012-2017)

Evdokia E. KHABUNOVA Kalmyk State University,
International Scientific Centre «Cultural Heritage of Mongolian Peoples», Russia

Oral stories based on the memories of eyewitnesses of past events constituted a significant part of expedition material
collected in 2012-2017 in Kalmykia. Among them stands out the Buddhist theme, closed during the Soviet era. Many Kalmyk
families still have oral stories about monks, who were punished for their beliefs and faith during the Soviet era.

According to the stories of the informants, the Buddhist monks, who survived after persecution and repression, stayed
«closed» for a certain section of society but not for the believing laymen. They continued their Buddhist practice, spread
Buddhist knowledge covertly, performed ceremonies, made astrological predictions and treated with Tibetan medicine.

Oral stories about the magical abilities of monks, about certain facts of their biography are shrouded in secrecy.

The informants emphasized that the authorities managed to destroy the Buddhist monasteries, but not to destroy the
faith and break the spirit of the monks.

BypXaHbl WALIMH XMATIA MOHTOJIbIH OPYNH YEHIHH POMAH.
MOHTO/IbIH OPYMH YeHH POMAHA UNIPCIH BYpXaH WALIMHbI y3INT

XACXYY ©8ep MoHronbiH Wx Cypryynb, MoHron Yaceir Cyanax Xypaanaw, bHXAY

bypxaHbl WALIMH MOHION OPOHA X34 X3A3H YA3a A3NMPCIH. XaMMMIAH aHX X3333 JA3IPCIH TyXal C(yAnaayug 0NoH CaHan
AYPAAX33. IArI3p CaHanbiH AYHA OypXaH WALIMH MOHTO/I OPOHJ XOEP YAaa AINIIPCIH X Y3INT HINIIJ rasap aBcaH baiHa.
bypxaH LWaLMH MOHTON OPOHA A3NTIPY MOHTON TYMHUMA WYTI3H HOJICOH XYTarT XyBUATAAZ YPaH 30XMONbIH X3163p33P WALIKMHbI
HOMJI10J100 I31FPYY/IX, OJI0H OJIOH LALIMHBI BYTI3N X3BAYYX 6aiicaHbl HIrIH TOM XuL33 6on “Tauxyyp”, “OaHxyyp” 60HO.
YYH33C rafiHa ypaH 30XMOJIbIH WUHX OyXuit BypxaH WalinHbl 6YT33/1yyA Y H3133 rapy 6aiB. IH3 Hb MOHTO/IbIH 3PTHUIA ypaH
30XMOJIMIAT BYPXaH LWALIMHBI WKHXTIA YPaH 30XMON 6OAT0X33. Y33/1 yxaMcapblH X3163p 60COH ypaH 30xuon 6on 30xuory,
YHIUMIY HapT HWAMM TYYXMIAH XyBUPAs 6OPYNNT, Y331 CaHaaHbl 66pUNeNT 33P3r rafaaj [A0TOOA HEXUeA WajTraaHz
HeseeneraeH agun 6yc uar yed agun byc aryynara xan63ptait 6ongor. MOHIONbIH OPYMH YEHIH YPaH 30XMONbIH GypXaH
WALKMHbI TaNaap OPYMH Yes XIBNIMAIH FapCaH TYyX poMaHaac M3AaxX 60noxoop 60x33. YyHA Aapaax 30XMOYYAbIT AyPbAaX
6onHo. “TyHranar Tamup”,“YypuiH Tyaa”, “3aHabazap”, “Llar TOpUAH yiAMIIH " ... X M3IT 60HO. bug 3n eryynangad a3p
AypbAax 6aicaH TyxailH uar yeuitH 6ypxaH WALHWA Tyxail rapy 6alicaH eBepMeL, pOMaHyyAaac bypxaH WaLWMHUA TyXail

eryynax 6osHo.

ByAbIH WaALHbLI YH33AyyA

J1.XapnaH MoHron YnaceiH Ux Cypryynb, YTra 30xvon, Ypnar cyananbliH TIHXUM, MOHTon yac

beernitH Tamnara Ayyanaraf MOHTOMMYYAbIH 3PTHIIC YAAMXMAX WPCIH YNAMXNANT aMaH 30XMOJIbIH TOPAYYAMIAT 6epese
6artaaH JOMOr, APYY X3N X3JN3T XapUALAH LWIYTIIUIITIAMIIP OPLIMK UPCIH TOAMATYA XOrKMUAH ai3MUIAH X3M X3IMH3N, as
annara, OYKMININWAH YiAN Xe[eNreeH YAIMXXIH OpX YPAArWAH X3f X3A3H Tep/auiir eepTee bartaacaH baipar. beeruiiH
WALHbI TIHIAP, rasap, rafiblH TaXUATYyAaZ X000/AH LWAXaNT, XapXMpaa XeeM3anH INeMeHTyya HUATAIT bailx berees 3apum
OHrof00C XaMaapaH Ayy aBWa, X3/1 ApUaHA 66pUNeNT OpoX ABAaN baiaar. JHI Hb XeeM3I| TOCT aBMaraap MN3PXMIANITAAIT
Y4Paac Ayy XerXMUitH YpAArT 3apuM Tanaap Xon60rLox 6010MXTOM.

MOHTOJIbIH Fa3ap ra3pblH OJIOH XYP33 XUALWUAH N1aM XYBPATWAH JOTPOOC XyP/bIH as SHA M3IPIaH, UX AyyTal YH3aAayya rapy
00PCAO6 XYPJIbIHXAa SH AAHT HANPYYNaH YHIWAAT. JHIXYY O6YPXHbI WaALLHbI HOMbIT aPrUJI X00I0ATOOP TOLUIOH ITIMIAYYAIXUAT
“YH3a4" 13X 6ereef 3H3 Hb XapxvMpaa XeeM3MH H3I3H X37163p TeCT YN M. I Hap MOHION YHAICTHWUA eBepmel Ayy
XO0NONTHYYZA HOM. JAM3pP YH3aAYyAbIH TyXalh M3p (3p aMaH CypBa/IXyyAblr 3C TOOLBOA TIAMIPUAH AYyY XOONOMH OHLJIOT,
Ayyrapax apra yxaaHbl Tanaac cyaanraaHbl 6uyBap XxoBop 60/HO. CyM XMIAAMIAH HOM YHLINATAZ NaM Hap HOMOO H3T X3MHINL
OpYYNaH XeeM3ii TOCT aB1a ITWMINIMINIIP AYYAAX, CYCIITIH 0JIOHA HOMbIH YTTbIT TOAOTTOX YYAHIIC TYXalH XypPAbIF TIPryy3H
YAMDPAArY Waxman byayyH X000Aroop HOMbIT asTyynaH 33aayynaxag bycad Hb Aaranaax Masrtaid FOHWMATOH AyYAAar IHI
YAMXa Hb HIT TaNlaac WaLIKH CyANaN, HBree Tanaac ypaar CyananbiH CyanaraaxyyHbl HIr OHUIoi X3¢ar 60X baliraa yupaac
3HJ, 33X 3yXaac TOAPYYNaH Opyynx baiHa.
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The character of ‘monk’ in Mongolian oral and written literature

B. KHISHIGSUKH National University of Mongolia, Department of Literature and Arts, Mongolia

The character ‘monk’ is one of the interesting characters that has been described, developed and enriched in oral and written
literature of Mongolia for a long time. The characters of ‘monk’ are distinctively described in Mongolian oral literature with an
interesting motives and meaningful narrations, such as "The Fairy tales of Badarchin", "The monk and Carpenter", “Stories of
anchor Anand, and painter Anand”. The character ‘monk’ was first figured in the written literature with a theme of Mongolian
Buddhism. A poor and compassionate ‘Monk’ or ‘Buddha teacher’ in ‘Stories of Green Tara’ and ‘Fairy tales of Choijid princess’
and Molon monk in ‘Sutra of Molon lama's appreciation to his mother’ are a good examples of it. It is interesting that
V.Injinnashi, a great writer, created the character of Chang Chung Bumba or Tszui Chu-ji, a superior of the ‘bombo religion” in
‘Blue sutra of Great Yuan dynasty’ which is considered to be masterpiece of Mongolian literary works in the 19th century.

A number of characters of ‘monk’ have been depicted in most written literary genres of Mongolia, such as Lodon gevsh in
‘Tears of Lama’ by D.Natsagdorj, VIIl Bogda Jabziindamba in trilogy ‘Rays of the Dawn’ by B.Renchin, monk teacher in ‘Offcast
woman’ by Ts.Damdinsiiren, Renchin in ‘Flame of Incense’ by L.Badarch, Ravjaa qutagtu in ‘Chant of Spirit’ by J.Purev, angi
Renchin in ‘Pure Tamir’ by Ch.Lodoidamba, Sanj getsel /khanbo/in ‘Temple without peak’ by L.Tudev, Ondér gegeen Zanabazar
in ‘Zanabazar’ by S.Erdene, Badrakh khanbo in “Light of White Temple' by Ts.Zandraabaidii, monk of rock in ‘Blue fate’ by
D.Norov, healing monk in ‘Golden jun jor’ by D.Tsendjav and Ravjaa qutagtu in ‘Saint’ by G.Mend -Ooyo. In this paper, the
author discusses tradition, change, transformation, and development of the character of ‘monk’ in Mongolian oral and written
literature.

MoHron xanHui "wawun" 6a "religion" r3a3r yxaraaxyyHbl XapbLaa X01600HbI TyXai:
©B6p MOHIoNA OpYNH YeniH "WALWNA" 3431 HIP TOMbEO HIBTPIH OPCOH Hb

b. XOXBAATAP LLlooBa IMarTanuyyaniH Ux Cypryynb, ANOH ync
MoHron xanHuit "wawnn" (3ajin/Sasin < Skr.édsana) ramar yr Hb 34yra3 yxargaxyyHbl XyBbj, ANOH, XATAA X3MHUIA T2 r3gar
XaH3Tai ayiu, "religion” rapar ytraap xaparnargax 6aitraa 6onosy, XVIIl 3yyubl "Mongyul kelen-ii biigiide qurayaysan bicig'
[ERESIZE=ZE] 33par MOHIOA X3HUIA TONb BUUTYYAdA XATAA XINHMA 5 13031 YrTan AyHA3r 6aitB. XapuH XATaf XN Hb
anoH xanx3a¢ "religion" xam3ax yrra 6yxuit Z2ZY (zongjiao) r3LIr YIUAr 39313H XIP3IICHIIC XOMLW IHIXYY 22X Hb XATadas
X3BAI3MACIH MOHTOJ X3IHUA TOTTMOJ X3BA3/IYYA3A Uy surtal (1908), uy suryal (1909), sitiigen suryal (1913), jiil-G suryal (1913)
I3X M3T33p AH3 AH3aap opuyynaraax HaiicHaa 1925 oHbl 11 capp, x3BN3rneH " Dotuyadu Mongyul-un arad-un sedgdil™n "Sasin"
I3/I3T YT Hb aHX yaaa "religion” -ui yTraap xaparnaracaH baiua.
WNIAHXYY TYC MATIIN MOHTON X3NHWIA "WwawiuH" r3A3r yr Hb anb yedac "religion” rapar yrraap xaparnargdx 60acoH 6a T3p Hb
X3pX3H OBOp MOHTO0/IZ HIBTP3IH OPCOH TyXai XIX 3yyHaac XX 3yyHbl 3X3H XaracT X3BAIFACIH TOJIb 6UUMT 63 TOFTMOS X3IBAINIUIAH
yyxas MaTepUanyyabIr YHAICNIH eryyiax 60Ho.

Faxian and the Mongols: The Roots of Mongolian Buddhism Between the 19th-20th Centuries

Matthew W. KING Associate Professor of Transnational Buddhism, Department of Religious Studies,
University of California, Riverside, USA

This presentation explores the Eurasianist circulation of Faxian's (28, 337-422) Record of Buddhist Kingdoms (i B35E,
Foguojl) into Mongolian, Buryat, and Tibetan communities beginning in the 19th century. In Mongolian and Tibetan
translation, this famous 5th century pilgrimage tale and witness to Silk Road Buddhist societies was re-interpreted by
Mongolian Buddhist scholars to illuminate the deep history of an emergent Mongolian ethno-nationalism and its associated
Buddhism. The focus here will be ways that Faxian's work was made to tell "Mongolian Buddhist" stories that responded to late
Tsarist geopolitics, Khalkha Mongol revolutionary pressures, and the displacement of the Mongolian and Tibetan refugee
diaspora.

On practice of Tibetan Buddhist belief in Minority Mongolia.
Focusing on investigation in Taiwan Mongolia

Yuki KONAGAYA National Museum of Ethnology, Japan
CHASUCHAGAN Soukendai University, Japan

Many Mongolians who live in Taiwan have migrated with the Kuomintang government lost in the Chinese civil war, and in 2007
statistics has reached over 400 people. Since they have been in Taiwan for 70 years now, how are their Buddhist beliefs
transformed and how are they being practiced? While Mongolian language and culture are almost lost, what role does
religious belief play in the maintenance and construction of Mongolian identity? In this presentation, we will examine the
above problems centered on the field research conducted in Taipei.
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The history of the preservation of the shrines of the Taltakhin khurul Tashi Gomang

Bair M. KOVAEVA Kalmyk State University,
International Scientific Centre “Cultural Heritage of Mongolian Peoples”, Russia

The history of Buddhism in Kalmykia is also the history of Buddhist monasteries and temples (khuruls). In 1911, a wooden
khurul "Tashi Gomang" was built. Taltakhin khurul was the largest and most beautiful building. There were 17 people in it: 7
gelung, 5 getsul and 5 mandzhik. The last priest of the khurul was Lekshit-bagsh. He left this world on the eve of the defeat of
the khurul. In 1933, during the period of mass repressions, the temple was closed, demolished and looted. But two Taltakhin
shrines - White Tara and Green Tara - were saved thanks to Mukabenova Elzyat Papayevna. Later they found themselves in the
Lidzhiev family when she married. When the Kalmyks were sent to Siberia in 1943, Elzyat Papayevna took them out, and then in
1957 brought these deities to homeland. Being in old age, she bequeathed her daughter-in-law, Alma Ubushievna, to keep and
protect the shrines, to give people the opportunity to worship and receive the blessings of deities. Alma Ubushievna kept her
covenants strictly for more than a quarter of a century until her death.

(Re-)Creating Buddhist Art tradition in Mongolia

Maria-Katharina LANG Institute for Social Anthropology, Austrian Academy of Sciences, Austria
Tsetsentsolmon BAATARNARAN Mongolia

The suppression of Buddhist tradition in the communist era played a significant role in the social imagination of the “revival”
and “innovation” of Buddhist art in Mongolia. While it was a pathway to re-gain “the loss” or (re)-identify the tradition for
Buddhist artists just after the 1990s, it soon became a competition towards being more “traditional” (v/amyjlalt and
“authentic” (yazguuriin). The Buddhist Art School of Gandan Monastery, as well as private schools and artists started to strive
for producing “Mongolian Buddhist Art”. At the same time, Buddhist art production became commercialised so that it serves
for different social segmentations. Due to the affordability, artistic feeling, taste, and individual attitudes, people choose from
cheap copies, mainly made in China, to high-quality masterpieces. However, it contradicts with the belief that spiritual power
would not exist in incorrectly and distastefully depicted deities. Based on fieldwork in the years of 2014-2018, including
interviews with key actors such as artists, monks, art collectors and professors, the paper elaborates the process how Buddhist
art is being commoditised and at the same time being instrumentalised to express one’s identity in Mongolia. Furthermore, it
argues that contemporary Buddhist artists aspire rather a distant past tradition than to foster innovation.

XyAT3H AaiH 6a F3aHAAHTINYIHAMH XiA: A3nitH ByaancryyabiH JHX TainsHbl bara Xypan

X. JIXArBAZIIMYMT MoHron YncbiH Ux Cypryyb, AHTPONONOrn-ApxeonorninH T3Hxum, MoHron ync

IHIXYY UATIINA XYUTIH fadHbl yeq 6yioy A31XMAH X0Epayraap AaiHbl Aapaax ye3ac 3x3NcaH 3XY, AHY TapryyacaH KOMMYHUCT,
KanmMTaANCT CUCTEMUIAH XOOPOHAOX Y33/ CYPTaNbIH TIMUIN 60SIOH IBCINA YN HITAIX XOAGNTOOHUIA OPHYYA, TyXaknaH A3uitH
OyanblH WAWMHT OPHYYAAZA HONeeseX 30puaro 6yxuit 3XY-blH reonosMTUK, HOree Tanaap A3NXWAH XOEpAyraap AaiHbl
HeJ166reep TYCraap TOITHO/I00 6aTanraaxyynaH yamaap HYB-A ruwyyH3I3p 3NCHWA fapaa couuanuct 600H KanuTanuct
OPHYYATaW Xapuauax AWNNOMAT cyBraa Tanax BHMAY-biH 6omiorbiH xyp3sHg 1970 oHg BHMAY-g 010H yncbiH A3nitH
byaancTyyAbiH IHX TaliBHbI bara Xypan (ABITBX) baliryynaracaH TyyX3H yunp WanTraau, yr 6airyynnarpiH yitn axunnaraaHol
6pHO.N 60JIOH COLMANN3MbIH OH XMayya3a BHMAY-a uop raruaap yitn axunnaraa asyynx 6ancad FaHAIHTIMYIHANH XUALUIAH
OPOJILLOOHbI TaN3ap apxuBbIH HapUMT M3/133, XOEPAOTY 3X CYPBA/KUHA TYATYYPNAH Oryyndx oM. MeH untrang 3XY, bBHMAY-n
COLMANNCT CUCTEM 33/ipaH YHACHBI flapaax yr 6anryyanarbiH YN aXunnaraaHbl Tanaap eryyHa.

MyTtewecraue H. ®. KataHoBa B MOHroNbCKNiA YpsaiHxait (1889 r.) n ero MOHronoBeayYeckue WTyAuu

I. E. MAPTbIHOB - HD. A. MAPTbIHOBA - P. M. BANEEB KasaHckuit (Mpusonxckuil) GepepanbHbiii YHUBEPCHUTET,
Poccus

B nepuop HayyHoro nyTewectBua B Cubupb, TyBy, Pycckuit n BoctouHblit TypkectaH (1889-1892 rr.) H. &. KataHos (1862-1922)
YAeNSN BHUMaHMe A13bIKY, 3THOrpadMM W aHTPOMOJOTMN TIOPKCKUX M MOHTOJIbCKMX HAapOAOB. B poccuitckoi v eBpomneickon
ucropuorpadun nybanKaumua u NccieioBaHNe [AHHOTO HanpaB/eH!s ero KOMNJIEKCHOM AesSTeNbHOCTH Hauanoch B NepUOf ero
KOMaHAMPOBKM B LleHTpanbHyt0 A31i0 1 NOAYYMA0 AasibHeNLIee pa3BUTHE HA COBPEMEHHOM 3Tane. OfHUM W3 NepBbIX ITaNoB
ncenefoBaTenbckon pabotbl H. ®. KataHoBa cTanio npebbiBaHMe B MOHIOAMM, @ UMEHHO Ha TEPPUTOPUM YCHHCKOTO WA
YpsAHXaickoro Kpafi. JTa CTpaHa bbl1a HaceneHa Kak TIOPKCKMMU, Tak M MOHTOIbCKUMUW Hapoaamu. Ha Tepputopuu Tysbl H.O.
KataHo npobbin ¢ 15 mapTa no 28 asrycta 1889 r., cobpaB OrpoMHbliA S3bIKOBOMA, (OJSLKJIOPHbIA U WUCTOPUKO-
ITHorpaduyecknit matepuan (1122 necHu, 160 3aragok, 15 ckasok, 35 MudoB), NpuyémM WHGOPMATOPbI MO3BOASIM eMY
GMKCMPOBATL MX MMEHA M BO3PACT, YEro He YAaBasoCh HY OAHOMY W3 NPeXHUX UccnefoBaTened. MyTewecTue B YpAHXanckuii
Kpait B MOMHOA Mepe pacKpbli0 MCCIef0BaTENbCKUIA Aap POCCMIACKOTO YYEHOro S3blKOBeAa, 3THOrpada M GpoNbKNOpUCTa
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XaKacckoro MpoucxoxaeHns. B noknage 6ynet yaeneHo BHUMaHWe 0630py ony6AMKOBAHHOTO M apxuBHOTO Hacneaus H. .
KaTaHoBa, NOCBALLEHHOTO UCTOPUN W KyIbType THPKO-MOHT0JIbCKOTO MHUpa.

N. F. Katanov's Travel to Mongolian Uriankhai (1889) and His Mongolian Studies

D.Y. MARTYNOV-Y. A. MARTYNOVA - R. M. VALEEV Kazan Federal University, Russia

During his research travel to Siberia, Tuva, Russian Turkestan and Western Turkestan (1889-1892) N. F. Katanov (1862-1922)
paid a lot of attention to the language, ethnography and anthropology of the Turkic and Mongolian peoples. In the Russian
and European historiography the publication and research of this area of his multi-faceted research began during the period of
his travels to Central Asia and gained further momentum at the present stage. One of the Ffirst stages of N. F. Katanov's
research work was his stay in Mongolia, particularly in the Usinsk region, or Tannu Uriankhai. This country used to be inhabited
by both Turkic and Mongolian peoples. N. F. Katanov stayed in Tuva from March 15 to August 28 of 1889 and collected a vast
amount of linguistic, folklore, historical and ethnographic materials (1122 songs, 160 riddles, 15 fairy tales, 35 myths), and his
communicants allowed him to write down their names and ages, which none of the previous researchers had managed to
achieve. Katanov's travel to Tannu Uriankhai fully unlocked the research talent of this Russian linguist, ethnographer and
folklorist of Khakas origin. This paper reviews the unpublished and archival legacy of N. F. Katanov that is devoted to the
history and culture of the Turkic-Mongolian world.

byaanickne anemMeHTbl B KAIMbILUX HAPOAHbBIX CKa3Kax

KepmeH B. MEHKEHOBA NHcTuTyT Kanmbiukoi unonorum n BoctokoBeaenns,
KanmbluKbli rocyaapcTBEHHbIN YHUBepCuTeT, Poccus

byaAU3M UTPAeT 3HAUNTEIbHYIO POJIb BO MHOTUX CHepax XM3HW KOYEBOTO KaiMbILKOTO Hapojia, BKYasA Gonbkaop. MoTHBbI
by AaMIACKOI Pesurnil NPOCIEXMBAIOTCA BO MHOTUX KaIMbILKMX HapOAHbIX NPOU3BEAEHNSX.

Ocoboe MecTo byaauickue 3/eMeHTbl 3aHMMAKT B KaJIMbILKMX YCTHbIX HApOAHbIX Pacckasax. Bo MHOTMX W3 HUX
BCTPEYAKTCA pa3HO06pasHbie YNOMMHAHWS O PEJIMTMO3HbIX LI@HHOCTAX, PAaCNPOCTPAHMBLUMXCA CPeAM KaJIMbIKOB 6narogaps
NPUHATHIO TMBETCKOro 6yaau3ma M nepeBoAveckod MAesTenbHOCTM 3as-MaHAuTbl. JNeMeHTbl OyAAMACKOA Penuruu u
dunocoduu npeacTaBaeHbl B KaJIMbILKNUX YCTHbIX PacCKa3ax 04eHb 06LWKpHO.

The current legal conditions and Mongolian government policies towards religion

Dr. Ts. MINJIN - B. ONOROO National Security Council, Institute for Strategic Studies,
"Altan tsamkhraa" NGO, Mongolia

Our reports under the topic of “Tradition and Reform of Mongolian Buddhism” will address following 3 issues during the
conference. It includes:

1. The fundamental nature and evolution of the state policies on Mongolian religion

2. An analysis of the policies and legal frameworks of religions in Mongolia

3. The views on new draft law and solutions of the challenges
Mongolia has been promoting following ideas and views while implementing the State policies on political and religious facts
during the process of its historical development such as; "To express respect for all religions", "To combine the politics and
religion", "To promote Buddhism", "the state honors its religion and religion promotes its state". It summarizes the state
policies, impacts of internal and external factors, as well as tradition of communication between state and religion and several
transitions towards religious development and evolution during the historical times.

In the process of victory of the democratic revolution and complete change in social system or in October 21, 1990, by
declaration of President of the People's Republic of Mongolia, P. Ochirbat, "Regulatory Committee for State and Temples" was
established and that became a basis of major change in the state policy on religion. Further, we are going to introduce some
scientific analysis on Mongolian Constitution on State policies and relations between state and religion, National Security
Concepts, Law on Temple Relations, and other laws and legislations of Mongolia.

Currently, religious issues became important topic that attracts social interest. The first legitimate discussion on "Freedom
of Religious Beliefs" was held in October 26, 2018.10.26 and addressed issues on state and religious affairs and religious affairs
and worship that cause major changes in the legal environment. Some of issues and topics covered in this draft are being
addressed and proposed solutions are being discussed.
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The “Red Deity of Mongolia”

Batmdnkh MONGONCHIMEG University of Bern, Mongolia / Switzerland

This paper focuses on the Mongolian Buddhist protector Jamsran. He is one of the ten deities called “ApBaH xaHran".Before he
became a Buddhist deity, he was very violent, as tradition tells us. Jamsran is a protector of the religion of the Buddha and a
protector of all those who venerate him. His Tibetan name is “Begtse” In Central Asia he references to Gesar's story'.

" Nebesky-Wojkowitz, Réne de: Oracles and Demons of Tibet. 1956, p. 88.
"2 baacranan, LUL.: Apsan xaHran 6ypxaasiH Taxnira. Ynaawbaatap 2015, 436-p xyyaac.
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According to Mongolian Buddhist tradition he was first introduced during the reign of Abtai-Khan (1554 - 1588). Among
others, he was worshipped by the Jibtsundamba Qutuqtus/ Bogd Gegens. This paper investigates the role of this protector
deity after 1990.

MOHr0IbIH TOM YN1aaH Caxuyc , Xamcpan”

b. MeHreHUNM3T bepHuit ux cypryynb, MoHron ync / Lseiiuapb ync

XamcpaH Hb “ApBaH XaHran” caxuycblH HIr 66reef aHx Mall JOTWMH, XaTyy, XOHOONTIH ePTOHLMIAH 3131 TIHIIP ABCaH ba
XOXWM Hb BypxaHbl WaLlHbl caxuyc 601coH 6anHa.Tapaap caxuyc yunp Aaam bypxaHbl 3apaAurniT bruenyynx, bypxaHbl WalinH
60/10H BOPUIAT Hb LIYTCIH X3H OYXHMIAT CaiTap XamMraaiHa Xam33x33. TyyHUA Tesn, HIpuir ,Begtse” rapar berees 6ac osioH
yncag war-god Xam33H HIpa3raaar. Tes A3nitH opHYYAad TyYHUIAT [3C3p XaaHbl TyyxTan X0n60H y3p3r 6on xapuH MoHrong
ABTail XaaHaac ynamxnargax, HaiiMaH borfoop 3aaramxnaricaH caxumyc XamMm3sH y3aar 6aitHa. XapuH 1990 oHOOC XOM LWL TyYHUIA
baiip cyypb amap baliraa Tyxan ang eryynax 6osHo.

OI0YH yXaaHbl Tyxai 3yHPNICIH XINNIMMIAH BYT3L, YTTbIH OHLJIOT

b. MeHreHu3L3r MoHron Yacein Ux Cypryynb, MOHTON X371, X3NWWHXN3INIAH TIHXMM, MOHTON yAC

BUA 3HIXYY MATIINA33 OKOYH YXaaHbl TyXail 3yAPAICIH X3INNIMMIAH YTra, OYTUMIAH OHWIOF, Aaraaf MHMX X3BLWMX HONACHbIF
Tainbapnaxaap 30pbCoH 60/1HO. Tyxannban, IOMbIT yXxaapy OANTOXTYIA XYHUIAT “YXadH Hb YYIIHAE, CAHAA Hb CYYKHHAIT TIX
X313x 6ereep yr 3yHpA3CIH XINNIMMAH CaHAAT BYTIIX XMLIMT XIMXYYP (3TANOH)-33P YyLL, CYYXWAT COHTOCOH baiiHa. Taraxaap
aN1Baa KoM OpLUKX OpOH, banpnax baipTait, T3AMIIP Hb OYrA 3yi TOrTON, 3p3M633p33 N1 6aliHa. XapuH TIPXYY OPLLNX Ta3pbiH
3p3amb3 Hb angargaxaap, Toapyynban, yxaaH Hb yyuaHAaa, (aHaa Hb CYYKMHAII 0POX0oop “T3H3r” 600X M3ITIIP TOCOOJIEH
OMITOCOH X3M33H X3NX 60NHO. IHI Hb XYHMI YXaaH UIIKMHIII BanHa rIX y3C33p MPCIHTII X0NH600TOI. HEreeTaaryyp, MoHron
XYHWI yxaapnaap yxaaH Hb XeHAMN, yyaam Tanbai byxuit UIIKMH A0TOP YPrajiX YeneeTann Xefesx, Iyiard yxaaH cyyx ctom
aTan YYHUIAT GMenitH X3CarTait Xapblyynaxag 6yxan uyn uenitn xacar 600X “yyuy, cyyX’-HA yxaaH opox oM 601 MyAryy TIHIT
60/10x M3TI3p C3TIIXYAH epTOHL/I00 TOCOOJIBH AYPCIICIH OHLJION Xaparaax 6anHa. YYHIIC yyadH “XyHun udax 6on ryinris
yxaaH cyyx OPOH tom” XaM33H TOAOPX0AAX 60IHO F3X y3B3A 3HI Hb X.JlakopdbiH “conceptual metaphor” r3parTait xaBbTax
JIYTHINT 601X 60J10X KOM 13X y33X banHa.

3acarT XaH anMruiH XXanxaH3 XyTarTbiH WABUAH HYTTMIAH XO&p 3ypar

LLI. MBHXBAATAP MoHros YaceiH bonoscposibiH Ux Cypryyns, HXYC, MoHron ync

3aCarT XaH aiMMMitH XanxaH3 XyTarTblH Waeb 1824 oHA bairyynargax, 1923 oHA XaHTaAWMp YyAblH aUMIUiAH ©ON3MAT
BafH3YpX YYNbIH XOLWYY X3M3I3H HIPA3IAIXK yAMaap 1926 oHA [3ArapxaaH YyAblH XOWYYHA HUANCIH 6133, IHI yes Xxon60rmox
XanxaH3 XyTarTbiH WABWIAH HYTIWAH 3ypar nasTansa 3 6anaraac 1913, 1921 oHbl 2 3ypar YHAICHUA HOMbIH CaHTWIH CaH
XeMperT 6aitHa. Yr HyTruitH 3ypraac XanxaH3 XyTarTbiH WWaBb HAap 3aCart XaH anMIvMitH Axail 3aCruitH xowyy, lanan 3acruiH
xowyy, [lyypary 3aCruitH XowyyTai xun 3airaa 6aicHbIr M3a3x 601HO. XOEp HYTTMIAH 3ypar X00poHA0X 10 OPYMM XMMIAH
XYyraluaaHp WaBnAH HYTarT @epYNeNT rapaaryit 6010BY HYTMMIH 3ypar YNAA3T apra 3y HUA33A 6pYNBrAceH Hb XapardaHa.
YYNCbIH X3B LWNHX, FON MOPHUIA ypcaL, HyypbIH TOFTOL, CYM XMIALMIAH 6APUATa 33PrUiAT TOCTIN 3ypCaH 6a 3apuUM H3T Yy, roblH
balipnanbir angax 3ypx3d. Xoxyy HYTrMIAH 3ypartaa 3ypxanH XypAuiAT aliMrNacaH Hb rasap 3yiH bueTuitH baitpnannir anpaa
baratail TIMA3N3X 60/X33. OHEO LAIT MApTarfcaH X34 X3A3H TYYX3H ra3ap YCHbl HIPUAT TIMAIINIK YAAIIGH 63 KanxaH3
XYTarTbiH CyM, anbaH rasap 33pruitH Gaipuiua, HIPWAMAT TOAOPXOM TIMAIMNICIHIIPII AIIPX XOEP 3ypar OHLJIOT M.
O/L00rWitH ra3pblH 3yparTan XapbLyynaH Y383 X3MX33 6araryit anfcaH, ra3pbiH 3ypruir HUA334 XYpaaH ariwaacaH mMaT baiHa.
MeH HereeT3iryyp 6uAHMI yes 3ypCaH 3apuM TYYX3H ra3pblH 3ypar affaaTai 60aCHbIT HOTOIX baitHa. TUIAM3IC XOLLYY HYTTUIAH
3N[3B acyyANbIT TOAPYYNAH CyANaxaf HYTIUAH 3ypIMAH ay Tyc ux 60M0XbIr A33pX XKasXaH3 XyTarTblH LWaBMAH X0Ep 3ypar
6aTnaH xapyynx baitHa.

The Unique Pitch and Tone Arrangement in Man/and Megzem

D. NARANTSATSRAL Mongolian University of Science and Technology,
School of Social Technology, Department of History and Cultural Studies, Mongolia

Maniand megzem, the religious readings, are read in the accompaniment of the pleasing succession of simple musical sounds.
They function not only as instruments of Buddhist teachings to fulfill religious beliefs and dreams among Orientals but they
also represent as a specific category of folklore.

It is necessary to underline that Mongolia's Maani and Megzem, and their melodic readings are used to find one the
reasons for freeing one from his or her evil deeds and freeing yourselves from sins that one has done in the time of one’s life.
They have been honored as an important sign toward enlightenment via using of religious readings. In this case, human
capacity of knowing has been considered as equivalent to the religious idea, and human feelings and dreams were honored as
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worships and magics.There are a variety of melodies and timbre in the readings of Mani and megzem. In this paper, their
distinctive genres have been considered the melodic readings of Mani and Megzem. For example, it includes Avral Gurvan
Chukhag, Dunchuur Mani. The distintiveness of melodies and timbre has been also studied at the above mentioned sites.

The melodies of Mani and megzem belongs to Mongolian folk musical genre of melodic callings. They have a simple
structure and a single rhythm and occationally, they may have a complex structure and rhythm.

Mani and megzem's origin has been analysed using a dual method. They are the abridged and schematized version of
Buddhist teachings. Their structure has been compared to that of Mongolian folk musics and their melodic features were
studied based on the research materials. The studies reveal the origin of mani and megzem and the specifics of their melodic
tones. These melodic tones have been reached to the minds of the believers and served as elements of educational purposes
and perspectives.

Cingyis qayan-u tngri-dil sijiigleki djel sanay-a-yi dgiilekii ni (ayuly-a-yin tobci)

NAsUN Qataci Fang Obiir Mongyol-un udg-a uraliy-un-kin-u qolbuy-a, China

w9 ot etz (azsay, () g g Jtal Yo P

o 32y Loy, yalipuduupncpuay sy Cysay g2y Cpu, psay, 3 gy
D sy S L 924 ( oo ) ) A GULY P ey 6 ( Mgy i pa paliay ) v poy Copiog pa ozt ety yeo pargy pe s sy ) POy

(D20 p Cpuaiin ) ) DMOMS] 8 C s NEAD] pUILYF G2 o § iy PIps
300 Yoy 93k, + Moy yuiisng Lo )@ pouo & Mo e Moy oo o (aziay, po paatiailuoy pg Yoo 3N pustutay g8 Cpuiu, uotay puariay. g8 Yo @ il ppis

o Gty 5 p pOBS pupppnal peyailay 8 ol M Yoy (Gu Lov pa pasay gass Moy g e Cysay, M8 juung

(prucpaiiteton. | prusptoy, g Tpgyayy g py po pypbten Lpunos 1o pailyoy. ygian fo popar ghilpay ) Sy - 2By
Con umyas Mg duo duisng (ot 6 Papige o ety MDA v S MapGH® P 1Nty DOGIL D Mgy 93249 MY doun M8 Gy oS, sy, g8 uty § iy AIAE

o Cpasg puappy sy R0y youud Qo glogy 60 Ppspiluuy P youg, g MY Dty + 92y 68 Cyaly uilupuupilay Mptiugy pusjs Mg JOEAE g padi]

w oy Loty ol pailuarain guangy y Dl g P ppaiisng G« sy, pass pacsyng lacsay, 0 ppaisng (s guamssa Gy yiisngg Cpis pa paazialipnay
CRIEFE ) vemo®ag - om0y 8 =0 8 o5p30 N0 0 000y 38y 0 (08 PRyag  oaph St P Nele wEDay

Costay )+ ( gliagss pagpy s 35w g )+ ¢ g pas y5ouy ity ) 60 ( pusirgaip hralih] pa paiuay ) so Gy pomo oty papg o9 S8 po Caziay. po panryalipy
o Mo g Ml iy ) NSL N0 pAD SANLY Jidlp PP Mty g Guapliuny ) WEuIpue M puiling syt g8 yilng Mia et A uptiguiay

Copugu, Doty paliy, Cpussg Conpmo s paapyy oy + g ity paiay dauy My Cpauagore Cpapasy yodusoy puliatey yaliduay Moy posey padiy Mopy M Guiduug g3 Yipue,
Juvadpeg pry (gl pausey Cpuiug Mua pa Wt oy ST 1 M) MG, Justayy MO MO, 0Oy Giugy Moy, puyg G210 el C puaafs panfy gy pattay (ytarussy

20 Cppay g patey paifpuy 1o (o puppacioy, g8 yuiistg Lot pang 38 pupparioy, g8 o, A2y gty o sy, gpaiiing Gt g g Gt L (g g e+ Cpay g

Covi payptnr grigy Coapal, o2 yuus 62 peag g Couy, uriay, gupariay, g8 yiouo § paluy ppasz + gagtuag Cpay pupdipuiay prustusiay g giasy po paliuay i pasils

e g Cpuriepy M gl papunigy o i piaily, po Moy M NSWG o ((JpARLG ) Uity po pEutia p o, 20 Mo DTty MG GRuptaay

e e Coy puiling pusgy p sl po paliy g MK A4 it v (g dau g2uy ouitngy hass giay, g (e pigpy, o Juy olilyayy ppibo apoyion M o pigiay
Y Cpule Moy gupazioy, o8 Siouty § paly M oz Cpupsziy, Mssay Do Daisiepiauiiay, 0 399 ] o] Mo poafiaily g MBY g0 BTG ML puultlge NDUNGHY ity

Cpasgy Gty sy g gpy P8 ( poptoye pugsy + pogtey. Coug o poytoy. naiae ) NSptoy. gl papusalingy + g2y Mgty Mpot] 3 g 3 ety o daupy ( yi2ytoy.y
oy Cun, Guigy GEUHR) GE MAg + Moy DEpUBIIGL N WUAT oy g Mty MR hojaliiatay M OLT AP N0 RIS, PSE) D MRS+ MK QAL Ntk Ao paly
o, gy o8 Coppsan paliniia], yadusy pailgsy, pougy g Cosiyn 0oy pouny o g2t pops o8 Cucayy Jant sy sy payuny pscapiay o ¢ qups (ot ) pagiygg puss Cpapnr

35 Mn MY S0 ) o ( GGG, GLu 9N W Yoo ) o ( 9Ll 9N WSy Yoy ) ¢ ( 9ZOBUSL Wiy Smo ) + ( 92l 928 Cucily Yo 303 parigy A puo
Cosp g8 Conoy, oy ugmnay oo g 92 G g w33 Csag o dypg Py Pty o psoy e sy, guusaliogs . s, 2y Crpuags Mooy ooy, g8 uty @ iy oo

o paaziaiiney g gszyy s ( puys (o ) g iy sz 3 My o0 oy Copulys pacioy, puppariay, o8 pplisng g2 May g Cpule josay gupaciay. 6 Jouy g paliss ppss
o oz gesiung paypatay py. Cyan po paiy gy pas Cou ezl Coney ytons pausgy guaty, g0 poycitystagy sl pas piling Gt pap pasgy o Moy Coug g gumuar oy
Souo Gty s ugiay, palegy AT+ patiasy 349 Cotas o) ( QO Moigh Do Jtuly Yomo ) ¢ ( Pununpalng, Cpuy DS $om ) « ¢ passdualing gy, 3 30wty ) + { GABVSY

P oimuiay g g Ny o Cparg peuans Cyigu pusan sy puyosipecion 63 ppsity NS sy N YU DR 2 el g g (ot geaingy 33 S5t N8 puitngg
0 0 GG PO ) MK N0 A SN Bidl WG, M WY GUATIGY 38 Jlitg MY 9 dpiiiug LS AT ho sty . gy b Gunsias Uy paigiy

Mongolian Buddhism: Tradition and Innovation, April 25-26, 2019, Budapest 25



KomMyHHM3M 63 MOHTOANbIH 6ypXaHbl WwatwmnH 1944-1990 oH

X. O4rapbj MBLUTeB MaHAAHTIMYIHAMH XM, MoHroA yAC

MOHI0N OPOHA KOMMYHWCT X3JIM3TAYYAINTUAH Ye, 0JI0H MSHFaH 3pA3MTIH JlaM XyBparyya rafiHbl TypamMruit 604n0roop amb
eryyTIYYAX, 3yYH 3yyHaap ynamXnarfaH XenKCeH MOHTO/IbIH GypXaHbl LWALIHbI WABXArAAWIyA HAHAMH 6B COEN yCTax, HIp
TOAMA BONCOH Y yXaaHT M3IPrIANIAH epeen bysHbl Xyu3ap TaHAAHTIFYIHAMH XML 1944 OHL MBPrenuitH iyraH HIPTINAIIIP
JAXMH HIIFAIK, KOMMYHUCT HUATMUAH XaTyy Xapaa XSHaATbIH 0D Xypan HOMbIH YA aXuanaraaraa AByyax 6aicaH LoOpbIH
raHu xunp, 6ais.

1921 oHbl 7-p capbiH 10-HA ApAbIH 3PXT X3MX33T Laa3aT MoHron Ync 6airyynaracaH T3p e4peec 3Xa3H 36BNONTHIH
yANPAATYMA TACPANTIYi TyNraH WaapAacaap 3udcT Hb 1937 oHbl cyyny 1938 OHbI 3X33p MaHal YACbIH ByX Xyp33 XMAAMAT XaacaH
Hb XX 3yyHbl MOHFONbIH TYYX3H[ TOXMOCOH Mall TOM 3MIIHIN 6aitnaa. X3A3H 3yyHbl Typl GYpXHbI WALIHBIT UTFIH A33A31X
WyTIX 6MWKMpCI3Ip MPCIH MoHronbiH 6apar 6yx XyH AnaHryaa HactaH byypayya MaaHb HYTA33 HUMI3I3X, IHI XOUT X0Ep0o
bypxaH [3343CT faaTrax bysHbl YANCII apBUXYYNax MBPresIMiAH raHL Y CyMryit 60roCoH ynaaH opocyyaan Tyinaac romaox
bun3HA eepuitH 13X Tep 3acar ep Hb 6aitHa Yy X3M33H raitxaH 3pran3ax 60scoH r3gar. MHrax 1938-1944 oMbl 6-p capbiH 1
XYPT3J1X, 3ypraaH Xu, TaBaH capbIH TYpLU FaHLL Y cyM ayraHryn 6aricaH eep yac 3H3 A3axuit f33p baiaar 6onos yy?

TyxaiH yes, MOHTO/ MIAM OHLIOA 6aiaan 6ui 60roCOHA MOHTOIYYYA MX3IXIH LOYMPAOX DalicaH 60N X0NbIH XYH COHCOO.,
UMX3HAII UTFIXTYA baitcaH byt 3a. Opocyyn MOHTO/IbIH YAaMXAANT LWALHBIT XaaX XOPUINIOCOH YyXaM LIAJITFaaH Hb 0y B3
r3Arvir eHeenep 60110 TaitnbapnacaH cyanaay WWHX33Y TyH XoBop 60a0TOR. Maragryi 61 01X YHIWAAryi COHCOX M3A33ryil
baiix 601HO. XapuH 3pA3IMTIH M.3HxcaitxaH 633p 3H3 Tanaap eepuitH 604100 MNIPXMIANXK XINIXAII: OpPOCYYA MOHTONYYYAbIT
VHI3ICHUIA Y3N133C Hb XOHAUAPYYNIXMIAH TYNL N1 YNAMXIANT 3aH YiAN133 IpXIMA3H Xafrasncaap banraa byx nam HapbIr yac TepuitH
XWJIC TYXMP X3P3TT TaTaX UXIHXWIAT Hb Laa3ax YALCIHUAT Hb WOPOH TAHAAHA WMATIICHIIP MOHTONA WALIHbI XyP33 XHAAYYA
XaarfacaH oM rac3H 6Mn33. by yyHA Tan ery ep Hb J1 XaMIMIAH FOJ1 WAATIAaHbIr 01004 X314mX Wir 6017100 X3M33H boaox baitHa
(Nonxua, 2014).

1944 onp, faxvH 3praX 601COH yunp Hb: 1943 onp Mapwan Yoibancan, bymusHa, AHxmaa, LU3aan6an Hap OpocT ounx, apa
TYM3HJ, TOP 3aCraac 3x OpHbl 63N, TYCNAMX Xyprax3ap ABX33. Tap erceH Teneeneryauir CCCP opHOOp HOM Y3yyX 30471004
H3T3H OpOM TOM UannMaraHg ypbx33. Tana KanuHuH bymuana aapraac “MOHIONbIT WALIMHTANA F3X AyYCaH, TaHal LWaLNH
UWHb X3B33P33 6K3133” 13X3 byMU3HA ryail canpaHryit baitantai “MaHal WwalvH 6anxryi 60NCOH, 1aM Hap CanH Aypaapaa
XaMTpan, apTesib, KOMMYH 607100 TapunMXcaH” X3IM3IIH XapUYNX3d WHIIXK X3IN3X3A Hb KaJIMHWH MX3A raixax 6aix3a. IH3
OYXHI3C YyA3H MOHIO/IA WALHbI AMAp HIMIH VAN aXuanaraa 6anmx x3apartan Xam33CHIIC ragHa, 1944 onp Amepuknit J3a
EpeHxuitnery Xanmc Yinnc MoHrong Mopuax up33j 6aixaaa WalivH HOMbIH Tafaap aCyyX COHMPXCOH Hb Y H3/I33/ HeJIee
V3YVIICOH 6ereep 3Ar33p LWANTraaHyyAblH YAMaac Tep 3aCTWAH yaupAnaryys TyxaWH oHpoo LorysH racryn Haiica
I.FombomopxuiAr ayyaaH A0MOOH XYHWA BYPINAIXYYHTIA 60004 Xypan XypaX, Xyp33 TaHAQHTIMYIHAWH XMAZMAT HIIXWAT
XYCCOH oprefies 61y rCH baitHa.

Withxyy racryi T.rombopopx, H.3pasHanun, I.baT-Oump, P.Fapamcan, M.lanaapua, J1JlyecaH, O.[arBaxaHuaH HapblH
[07100H nam 6ypayynsH “ONOH 3yyH XMAMAH Typw BypxaHbl WALIHbIF WYTC33p MPCIH MaHail apj TYM3H LWALIMH HOMOO
3p3aNXuANX 6aiHa" r3C3H yTraTai eprefen duucaHui paryy 1944 oHbl 5-p capbiH 25-Hbl 6ApUAH YACbIH 6ara XypAblH 34-p
TOITO0/100p YpbJ, 1aM baicaH XyMyYCHUIAH XYC3aTI3p YnaaHbaaTap xoTo4 “MepresinitH fyraH” H3pTINraap FaHAAHTINYIHAMH
XMAIMIAT JaXMH HI3X33p 60J1COH 6aiiHa. XVI-p XapHbl “HapaH raTanrary” (HUA0MX3.) XIMIIX X6X OUUMH XUANIAH 3yHbI TIPTYYH
CapblIH WWHWAH HaliMaK[ XypNaa 3x3x 6aiix33 (FaHAaHTITYIHANH, 2012).

TaHAAHTITYIHANH XML Hb JAXWH COPFICHIIP Aanf Hyyraax 6aicaH 3pA3MTIA Nam XyBpar, HaHAMH OypXaH WYTI3H, HOM
Cynap UyrnapcHbl 33parwds ©sep MoHronooc¢, lopHoa aimart Y3amuuH, baprbin xypan, Cyx6aatap ainmart XyyunaplH xypan,
JlopHOroBb anMruitH Xap aipar, Hyasng bangaH 3acruith xowyy, FoBb Tyw33 ryHWit xowwyy, M3praH BaHMMIAH XOWYYAbIH Xypan,
XoBAbIH bysraH cymanp TOpryyablH Xypan 33p3r Hb HYYH MPX, YAMaap laHAAHTIMYIHAMH XMALIA HIFACH oM. WHMI[
TaHAAHTITY3HANH XMIAA Hb “MeprenniiH ayraH” HIPTINI33p YN aXunnaraa aByynx baiiraas, MoHrosibiH bBypxaHbl WallHbI TOB
3axupraa 6onx, 1947 oHp TAHAAHTINYIHAMH XIMIIX HIPII AAXMH aBcaH. WiAHXyy TaHAAHTINYIHANH XML Hb MOHTO/bIH
bypxaHbl LLawwHbI Tes 3axupraa 60/1coH oM.

A Mongolian Printed Fragment of Bodhicaryavatara from Dunhuang

Borjigin OTGON Northwest Minzu University, China

From 1988 to 1995, the Archeological Research Institute of the Dunhuang Academy (Dunhuang yanjiv yuan kaogu yanjiu suo)
organized personnel for the archeological excavation of all the caves in the northern area of the Mogao Caves at Dunhuang in
Gansu province. The project unearthed a large number of manuscripts written in different scripts, including page fragments in
Tangut, Syriac, Uygur-Mongol and 'Phags-pa scripts, all of which had not been seen in the manuscripts from the famous Library
Cave (Cangjing dong, or Cave 17). 10 page fragments of Buddhist texts in Uygur-Mongol script were discovered in the northern
area of Dunhuang's Mogao Caves, including 1) a fragment of a xylograph edition of the Mongolian Bodhicarydvatdra, different
from, and probably earlier than, the famous Daidu print of 1312; 2) a similar fragment of a Mongolian script manuscript of the
Mongolian translation of the canonical Heart Sutra (Prajid-pdramitd-hrdaya-sitra); 3) a fragment of a printed Mongolian
translation of another Buddhist canonical text, the Aydyapravess, and 4) a fragment of a printed Mongolian translation of
Buddhist canonical text, the Sarva-durgati-parisodhana- usnisa-vijaya-dharani.
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AHaraax yxaaHbl A6pBOH YHAIC CypBANXMAH “A3ryyp yHAIC" 43X TOOHDI 3YiNA XUAX AYH WWHHXN3N

b.0TroHYMMAT - Y. BATHAPAMIAN AHaraaxbiH WnHXN3X YXaaHbl YHAICHUM UX Cypryynb,
MoHron AHaraax YxaaHbl 0n0H YacoiH Cypryynb, MoHron ync

banragang 6010BCPO, Vil XOLONTOOH, YUUP TAAbIT CYAANAAT COEN UPTIHILAMAH TYYX, WALIHbI TYYX, XN WHHXAA, YTIa
30XMON CYA1AN, COEN XYH CYAIAN, YPAATHIAH OHON LWYYMXI3A, CATI3 CYANaN, aHAraax yxaaH 33par 010H 3yWANAH 3pA3M yXaaH
6aitfar. MoHron 631r3p3n 3yit Hb OINXWA JAaXMHbI OYCaf MPIIHIWKMA, COEN YPAAT, WALIKH CYANabIH LOTPOOC XaMIMiAH bara
CyAnaracaH canbap Hb 13X Xaix 60/H0. b33N Hb 66p BOPHIAH FICIH YTra CaHaar MA3PXMIANX banaar. YYHUIA HIT Hb aHaraax
yYXaaHbl TOOT 3yiN33p 631r343X 1OM. MaHait MOHTOJIbIH apA, TYM3H 3PTHIIC Haal 3H3 6313 TIMAT33 aHaraax apra, 3aH 3aHwWu
60/10H axyitH cOENo0 6aitHra Xaparnaca3p ereer XypeaH.

BUA ynamxnan WHHIYNINMIAH 3HIXYY IPUH VeL OPYMH LATMAH aHAraax yxaaHbl OHONbIH C3TI3AM33, IMHINYAT
XODKYYNIXHUAH Callyy MOHTONYYYA OMAHMIA 66PCAMIAH aMbApan axyi, COEN MPIIHILAIIC YPraH rapcaH 0J10H Casbap yXxaaHbl Har
60/10X yNaMXNAAT aHaraax yxaaHbl 3X, CypBAIX OYTIINNAT HATTNAH WUHXUAX, CAATap CYANaX WaapAnaraTai M. MOHTO/IbIH
YNAMXNANT aHaraax yxaaHzg cypanuax 6y 6010H 3HI YNFNINIIP aXMANax Oyl IMU, CyANAayabIH 3aALWIYA Y33X CyAnax ros
6yT33n 60N “AHaraax Yxaawbl [lepseH YHAIC” 6ereep Laail ToApyynaH y3ean “Llor Terennep nepBeH YHAIC -UIAH WMMHUAT
VHA3C MIT XYPAaHTyiNCaH “A3ryyp YHAIC -UAT CyANaH WUHXAIX Hb OHON NPAKTUKMIAH ay X0N60TA0NTON HOM.

NAMA cypBanX 30XMONYyAAL LYPACAH TOOHBI 3YRANAT CyANaH, CYAANTaa WUHXUATIIHUK IPTIATIHA OPYYNaX Hb YNaMXnanT
aHaraax yxaaHbl OHOJIbIH TyH 63T M3AN3IMAT 01X aBax TOAMAIYA Laaluup 3MHIN3YA, YPbAYNNAH CIPIUIANIX, IM Hailpyynax
apra, yNamMxaanT 3acaf IMYMAITIIHWA YaABAPbIT I3IMLUNX, XYHAIT IHIPIHTYH, OKOYH TOrenaep 3mMy 60/10H TeIeBLINXEA YHAIC
cyypb bongor.

TUAM33C 6MA 3MY 60JIOH TENBBLIMX CYYPUAT aHXHAAC Hb 36B TaBMXbIH Ty CYPraiTaHh TOOHbI 3YWAYYAMIAT aWMINaAH
M3f13T, YajiBapaa bataTraH xap3rna3 60/1rox Hb YyXan HOM XIM3IIH Y33XK IHIXYY (3ABMIAT COHTOH aBY aHaraax yXaaHbl TOOHbI
3YIIMIAH 63113431 Hb AMAp YYNUPTaiA, TYYHUI MOH YaHAp Hb IOYH] OPLIAOT, AMAP 63NTIAINTIA 6ONOXbIT TOAPYYNAXbIT 30PUCOH
oM.
3opunro: AYLY 6yT33AniAH A3ryyp YHAIC A3X TOOHBI 3YAAYYAUAT CYANAH HITTIIX, AYH LWMHXNIN XUAX
3opuar:

1. YnamXnanT aHaraax yxaaHbl TOOHbI 3yANYYAMIAH Tapan YYCIMIAT TOAPYYAaX

2. AHaraax yxaaHbl “A3ryyp YHA3C" TOOHbI 3yANYYAMAH HIPUIAH YTTbIT Tait16apax
Marepuan, apra 3yii: Cyaanraar 6apumT 6UUrnitH cynanraaxbl apra, M333 MaTepua Lyrayynax YaHapbiH CyfaaraaHbl apraap
XWITH3.

CynanraaHp repMeHeBTUKMIAH apra 3yiA, 3X 6uunr, cypBamx 6UYNT CyAnanbIH apra, 3af1aH WHHXWUAX HIFTIIH AYTHIX apra,
MarapiaH Xarcaax apryyabir alnrnaH cyaanraar Xuix rymu3Tras.

bup cynanraaHbixaa axsblH XYP33HA Aapaax CypBasX 6uumMr, MIpraAuiH Tainnbap 30XMONYYAbIF X3P3rN3rA3XyyH 60aroH
AWNTNACAH. YYHE ~ooRssdisdugamagyemsaasgaad asdagaagmed OTUT EHAOHTOMB0-H AHaraax yxaaHbl A8PBEH YHA3C
30XMONbIT alMrNaHa. TeBeaninH XexHyypT 1992 oHn 787*1092 1/16 xaMx33T31 669 XyyAacTairaap TeBe/, X1 A33p X3BAIACIH 3X
30XMOJIbIT 6MA CyAanraaHaaa aWnriaHxa.

BYT3H H3p Hb "PalaaHbl 3ypX3H HANMaH MMLLIYYHT HYYL, YBAUCHIH YHAIC XIMI3X OPLIBOA", TOBO, HIP Hb "[lyA33 HAHOY AHAar
Xa/J1Ba CaHBA MAHArTH XyAXMW Xanea wyrco” ragar. "A3ryypbiH yHA3C", "OHONbIH YHAIC", "YBAMCBIH yHAIC", "Xoia yHAIC" TIX 6
6ynar, 11 opoH, 15 yec, 4 TOBY r3x XyBMap/iaap aHaraax yxaaHbl OyX aryyarbir HUAT 156 6yNarT 6arraacaH 6aiHa. YyH33c bua
TIPryYYH 6y13r "A3ryypbIH YHAIC'-T AWMTNAHA. JHIXYY 30XMOJT Hb BYX 30XMONbIH aryyArbIr 4334 XIMX3IIMIIP XYpPaaHTynacaH ToBY
30x10/ 60/1HO. YYHA: 3-H YHAIC, 9-H Mof, 47-H MeYmp, 224-H HaBY, 2 LU3L3T,3-H P XIM3IIX YAITIPAIIX apraap XyHUit buenitH apyyn
3/, ©BYHMIA 3YiA, OHOLLIOF00, IMYMIIFIIHUIA AryyArYYAbIT 6-H OYN3IT TOBUNOH BrYYIAIT.

Yp AyH:
1. “B3Ar3"” X3M33X yr Hb “MOHTOJIbIH HyyL, TOBY00", “ANTaH TOBY” 33P3r 30XMOA “WMHX TIMAIr” 1ICIH yTratai baiaar. LnHx
TIMI3T 33aCaH “631r3” 13431 YTHIIC UAYY TYH TYH3TUIA YTTbIT UN3PXUIANIXIIP3I3 “631r343N" TICIH YTIa YYCH).

ANMBaa WHMHXN3X YXaaHbl CYYpb YXaraaxyyH Hb dunocodu baiaar. [LopHO AAXMHA MX TaBaH yXaaH, bara TaBaH yXaaHbIr
V33X CyA1axAaa 3x/133/] 33aBaj Cyypb 60AroH “Yuup WaNTraaHbl yxaaH"-bIr y3a3r. “YUnp WantraaHbl yxaaH" Hb MEH YaHapbIH
HOTO/IT00, YPUAH HOTOAM0O, YIYACIINNAH HOTONMOO I3X M3T KOMC Y33rAJIMAT ONIOH TaNaaC Hb WMHXUARIM aTangar 3eB
HOTOITOOHbI apryya 6aiaar. IH3 apra Hb aHX JHITXIT YYOIXK X6rKceH bereen TeBeAen “Yuup WANTraaHbl yXaaH -bir WWUH3
Masraap 6atanraa, HOTONr0O, YTYACTIXMIAH 33P3T OI0H aPrbIT X3P3TA3H XaPUALAH XININLIX, MITII33X MIT 6BOPMEL, X3163p33p
XODKYYX A3NT3PYYACIH baitHa.

LanTraaHbl MEH YaHap AMAp HIT yxargaxyyH 6anxryit 6001 yp YA rapHa, WantraaH 6ypACIHIIC yp TOPAST, TYYIIIP KNALWNXI]
aNNBaa 3ynn TMitmM 6aiaar rax MIT WANTraaHbl YPUIAH TyXal yxaraaxyyHbIr eryyacaH baigar.

AnnBaa 3yitnniar 6aTnax, HaLaax, YryAcrax 33par yYup WanTraaHbl 0JI0H apryyaaap TainnbapaaxbiH TyAL T00roop 631r43x,
3paM6INX Ayraapnagar 6aicaH. JHI Hb LAALWMA aHATaaX yXaaHA A3ArpY XyHuiA 3pyyn 6ue, eBYMH 33PIUAr TOOT 3yiN3IIp
6311313X Cyypb 6ONCOH.

2. AHaraax yxaaHbl 16pBeH YHACKAH A3ryyp yHAICT 1-84000 xypTa/n HUIAT 108 TOOHBI 3yiN rapy 6anHa. YyHa:

“OryyN3xuitH Cyypb"-nitH aHxayraap 6YN3rT 87X TOrC HOrYCOH IMUNIH XaaH puj, XYBMraaHaap CaikTap XyBUJITaH rapracaH
ApILUNIH OPOH XapBaacC Y33CrINIHTIN X3IMIIX 5 3yANUIAH IPAIHIIC OYTCIH IMUIAH XOT, TIP XapLUNIAH YUM3IT Hb INAIB 3YANNIAH
33H[M3HI 3PA3HIIP YMMITNIIACIH 6erees Tp 39HAMIHI 3pAIHI Hb XUN, Wap, bajraH, xaBcapcaH, XypMan eBYHOOC 601coH 404
OBYHWAT apuirax, XajyyH eBUNH, C3pYYH bonaor, XyiTaH eBYMHA 6yn33H 6ongor, 1080 TOTrOpbIH S3ryypbIr aMUpAYYAAar,
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X3P3ITaN XyCCaH byranir 6yT33a3r 60n0i. bypxaH barw IMUIAH 0/ U3LIPAIIT OPLICOH 66rees IMUIAH ON L3L3PA3T TYYHUIA TEB], 4
TanT YyAblH OPONJ XYBWUATAaHT apllyyAblH OAP WYTCIH OpPOH BypxaH 6GarwnitH WKHI3P XYBMAracaH Y33CrINIHTIA, ATIINA
30XMCTOM Y3B33C Y33CIINIHTIN XIMIIX IMMUItH XOT banraz baitHa.

Xoépayraap 6ynar TyyHA 4 YHACKIAH BYNTMAH ToOr 600MT/I0X berees CyyIMAH YTrbIT XypaaBan A3ryypblH YHACIHA 6 6ynar,
HOMJIOXYAH YHACIHA 6ynar 31, yBAMCbIH YHAGHA 6ynar 92, xodn yHACIHA 25 6ynar HUIAT 154 6aiHa. 4 YHACMIAH 60OMTbIH
CYYNMIAH YTTa, Or00T TYLaaXbiH 2 6yn3r HIM3ra337 156 60nH0. ToAr33puiAr 8 ruwwyyHA Xypaax beree yBANCbIH YHACUAH ByArIac
buen 70, HANXac, IMIITINA, XOpA Tyc byp 3, aa, wapxang Tyc byp 5, wumxyynaxag 1, xyuxyynaxag 2 bereen bycan rypeaH
VHACIHA33 epeHXWip Hb Tyra3r. bynar T3AM3p Hyryynaap aHaraax yxaaHbl OHOJbIH MX €C YWHWA 3X3H, OYHA, 3U3C rypBaH
BrYY13XYYHUIA 3UICT OFOOTO/ 30XMOH Y3YY/ICIH MeH 60/10M.

Opuumx Ec 8BYHMI CYypHitH rypasayraap 6ynar aax 88 3yin T00roop 6BYHKIA CyyputH 6aRANbIT XOLPOOATYIA M3A3X 60/HO.
MeH yaHap Hb ypBaaryi xui, wap, 6aaraHbl 15 HaBY, 6UEMAH TamMUpPbIH 7 HaBY, XMPUIH 3 HaBY, Ayp YpBacaH 8BYHMA 3
LWANTraaH, 4 Hexuen, 6 opox yya, 3 oplumnx éc, 15 ryix mep, 9 xeanex uar, 6BYHKI 9 yp, 12 ypBax WANTraaH, 2 TOBY yTra 33par 88
YXaraaxuuHbIr Oyrauir M3AC3H33P 8BYHMIA CyypUIH 6aibir orooTo 6ypaH Mapax 60sHO.

TaHMH 6apuX WWHXAIXUAH BYNITT HYA33DP y33X 6 apra, Xypyyraap XYPIALdXWAH YYAHIIC WHHXN3X 3 apra, yrasp acyyx
VYAHI3C WHHXA3X 29 apra, HUIAT 38 WKMHXNIX apraap eBYHMIA CyypuitH byx 6aipbIr IHAYYPINTYA MarafTai HOTIOH byynrax
YajiHa.

J133pX M3TI3p TaHWH WHHXNUIAH YYAHIIC OBYHUIAT TaHMH M3COH 6010BY aHaraax apra yryn 601 eBYHMIAT aHAraaxX Y Yajax
YYMp TaHWH M3/CHWIA lapaa aHaraax aprbiH OYATWMAT OPYYIX33. YPbjl HOMAOCOH 6BYHNIA 3 WMHXMIAH YYAHIIC TAHUH MIACH
TIPXYYy 6BYHMIAT aHaraax apra Amap 6aiix B3 133N aHaraax aprbliH 3-p YHAICT 6BYHMI epeHaer 600X MA33, ABAAN Mep, IM,
33C1bIH MO, 6aiHa. Tap M3T eBYHMIN epeHaer 6010X MAIIHA 15 HaBY, ABAAN MEpA 6 HaBY, Imp, 50 HaBy, 3acanp, 7 HaBY 600X
berees; HUMTAII aHaraax aprag 98 HaBy 6aiHa. ToArI3p aHaraax aprobiH 98 HaBUMAT a/IMaNpaH CYYATYA UTIIN GULLPINTINIIP
HOMJIOCOH [aryy Hb WX LWAMAMAap X3P3ri3Baj Ta 633p aHaraargaxyyH 60JICOH ©BYTOHWIAT 30BAOHTMIAH banuur waeap mMaT
OBYHMN Hanuraac yTap TYPraH rITINIIXK YafHa XIMIIH OryyNCaH banaar

[ypBaH YHACIIC CaNaancaH 9 mofd, TYYHIIC CanaancaH 47 meunmp, TYYHIIC CafaancaH 224 HaBy, 2 U3LPM, TYYHIIC
60/10BCOPCOH 3 YPUIH CYyyNIMIAT Xypaaxaaa TIArI3PUAH 3yMN TOOHbI YYAHIIC 3apAnuraaxad. MM yypaac ux buaur bunryyx
Terennep boaranyyn A3ryypbiH YHAIC TOAMAXEHA TYNTYypRaH AHaraax yxaaHbl yTra Gyrouir oinrox vyapaar. XapuH noopa
OHOYHTaH Hap A3ryypbiH YHACUIAT Y3C3H TOANUTOOP TYYH LWNAT OMITOX YaAAATTYIH YUND AAPAarvitH 3 YHAIC 33p3r AHAraax yxaaHbl
aryy ux OHOJ EcyyapIT y333p3it X3M3IIH BryyacaH banaar.

IMWItH 23, 6BYHUIM aHrMNan 17, 3acan 8, OHOLWIOr00 7.

Dyrvant

1. JpTHWA 3HITX3rKiH Atoypeed, JlopHO AaxuHbl X, 6ara 10 yxaaHyyaaac ynbaatan MITrLAIN, OWATOAOr, HOTOAAOT

3Ar33p33C TOOHbI 3yN rapan YYCIITIN Hb Xaparaax banHa.

2. AHaraax yxaaHbl “S3ryyp yHAIC” TOOHbI 3YWAYYANUIAH HIPUAH YTra Hb OJIOH 3YAAYYAWMAT aryynx eryyax H3puipmar

6aiix33 eHreHui 6313rA37, HIPUAH 6313rA3N, Aand YTrbIH 63131037, 3YAANAH 631313, EIT HIPYYA33P 6rY 3aHILX33.

JlyHbXyaH aryitH yArypXuH MOHIoA 61y433CT TycrarAcaH MOHTrOAYYYAbIH 6ypXaH WaLIHbI YAN aXMANAraa

bopxruH OlOyH ©Bep MoHronbIH barwwith Nx Cypryynb, BHXAY

BHXAY-bIH TaHbcy Myxup 6aiix [yHbXyaH aryi Hb 3PTHWI TOProOHbI 3aM Aaxb Yyxaj rasap 6ereen OypxaH WalIHbl H3PT
MOpresiuiiH 0poH bancaH oM. [lyHbXyaH arynraac 3pTHUIA yo3r GUYTMIAH 010H AypPCran 0NACOHOOPOO A3NXMAL anAapLICcaH M.
TyyHuit foTop MOHrOMYYYAbIH apBaH rypas, apBaH [6peBAYI33p 3yyHbl TYYX3HA X0160rA0X YATYPXMH YCTMAH HWUY3IC TaBb
rapyi 6aitx 6erees bypxaH WwalMHA xon6b0rACOH Yrc 0I0HTO0 UA3PCIH banaar. Tyc eryynang 34r33p YArypXnuH MOHTON YCTUitH
O1UY3ICT MAIPCIH YICT HApUIAH aXMINANT XWUIAX, TyXalH yeuitH MoHTonuyyabiH JlyHbXyaH OpyMM Aaxb GypxaH LWallHbI Yitn
aXMnaraaHbl Tyxan ToBY eryynax 6osHo.

“YBAnC" XaM33X OMATONTbIH TyXana

Ll. OHePBAAH MoHron YnceiH bonoscponbid Ux Cypryynb, MoHron cyasiansiH 768, MoHron yac

JlOpHO [IaXMHbI TYH yXaaH 6010H ByA/bIH WALHbI Cypraan HOMOAA TYF3IM3IA X3p3rnaraasr “Yeanc” (caHckput: UPA- DE§A)
IICH 0iNronT 6aiaar. 343 YBAMC (Mo. Ubadis) racaH yrasp uyxam smap OMAronTbir TIMASIN3A3T Tanaap HOM 30XMOJ, TOJb
buuryynIaC ToApyyNX Tannbapaax 30puaro TaBbCaH M.

YBAMC X3M33X IH3 YT MOHFON XINIHA aHX X3AMAL, OPCHbIT TOAOPX0i TorToox 6onomxrydn 6071084 ByaabIH TyH yXaaHbl
3apJIMT, WAWAND, IPTHUA IHITXITUIAH Bef, (TYyNbC)-MAH 30XMON BYTIINUIAH OpuyyNraap AaMXMUH UPCH GononTon. bumaHg
M3a3raax by 6apumrtaap “bypxaH barwmiH apBaH Xo€p 30XMOHTYR”, “CaitH YIT 3pA3HWAH CaH” I3X M3T ONIOH 30XMOAJ
TOXMONJ0X HanHa.

CaHCKPUT X3NTHNHA UPADESA RGH VI TOBA OMUTWIH X3133p AAMXMUX MOHTOJ X3N19H, OPOX/00 YTra aryynra Hb yam eprexmH
XYHWA OHYH yXaaH, 133/, M3AP3XYAH Malll HApPUIAH OAATONTBLIT MA3IPXMIANIX 60NCOH BanHa. YYHUIAT TOADPYYIaXbIH TY[ MOHTOJ
X3JIHWI Tanbap ToANyA, CAHCKPUT, AHT/IM, OPOC 33P3T OJIOH X3THMIA ToNb bruryya 60710H byAAbIH WalLHLI Tannbap Tonnynaz

TYArYypAaH YT ORATONTbIH YYMp YTIbIF TOAMIOH Tait16apnacaH 60sHo.
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The Renewal of Mongolian Buddhist Terminology

PETER Alexa Eotvos Lorand University, Institute of East Asian Studies, Hungary

In the early 13th century the court of the Yuan dynasty welcomed representatives of various religions like Nestorian
Christianity, Islam and Manicheism, and also Buddhism. As several members of the imperial family showed interest in Tibetan
Buddhism, scholars began to translate texts from Tibetan to Mongolian. At that time there existed no elaborate system for
translating Buddhist terms, the terminology applied was mainly based on Sanskrit originals, inherited from the Uighur
tradition centuries earlier.

By the end of the 17th century Buddhism penetrated deeply into Mongolian culture and many Mongolian tribes were
converted one after the other. The amount of translated texts and treatises written originally in Mongolian significantly
increased. Due to the strong influence of Tibetan Buddhism, the method of translating changed following the Tibetan
tradition to work out equivalents for all terms in their own language, which resulted in a new, elaborate system of Buddhist
terminology.

The aim of this paper is to show the evolution of Mongolian Buddhist terminology through four vocabularies dating from
the 13th and 18th centuries.

Buddbhistic themes and images in the meditative lyrics by G. Ayurzana

Mariya PETROVA Saint-Petersburg State University, Faculty of Asian and African Studies,
Department of Mongolian and Tibetan Studies, Russia

Meditative poetry is a kind of poetic creativity that has the character of deep philosophical reflection on the problems of
human life, love, being in general. Meditative lyrics convey poet’s thoughts about certain life issues.

Modern Mongolian poets are pushing the boundaries of meditative poetry noticeably, trying to reflect this or that idea, to
overcome descriptiveness and declarativeness. This is facilitated by the appeal to the Buddhist theme, characteristic of
Mongolian literature of the late 20t - early 21t centuries.

Today G. Ayurzana (born 1970) is one of the writers whose philosophical and aesthetic direction of creativity represents the
development trends of modern philosophical thought. To a wide readership he is known for his novels “Mirage” (2003), “Ten
Dreams Debt” (2005), “Born of Echoes” (2007), “The Shaman’s Legend” (2010), “Shugden” (2012), “White , Black, Red "(2014),"
Pulsation” (2015),” Sacred Hangay's Secret”(2017). Buddhist themes, motives, images are not dominant in the author’s work,
but they occupy a sufficient place in it. The collection of poems "Meditation" (" Byasalgal', UB., 2013) demonstrates the poet’s
religious and philosophical concept.

MoHro yAc Aaxb WaLlHbI TeNeB baiifan, LaalabiH XaHanara

b. MYP3BCYPIH MoHro/ibIH LUKMHXA3X YXaaHbl Akagemu, GunocoduitH XypaanaH, MoHron yic

2015-2017 oHa LUYA-uith dunocoduith xyp3sanaua “MoHron Yac naxb WallHbl TeseB 6aianbiH cymanraa” 343BT Cyypb
Cy[aNraaHbl TOCON XIPINKCIH. IH3 CyAanraa Hb 1994, 2003 oHyyAaA rYALITIICIH WALLHLI TENBB 6albIH CyaanraaTail apra 3yn,
apraynasbiH XyBbA WKMA Tyn OMAIHA MOHTONYYYAbIH WALWWH WYTAIT rapy 6yit eepunentuir 10 0pYMM XMIMIH
WHTepPBaNTaliraap axurnax 60aoMxXuir onrox banHa.

Yr cyfianraa Hb eHeeruitH MoHron YNC AaXb WALKWH WYTA3MMAH TeNeB 6aiAnbIr TOAOPXOMI0X XaMIMAH CYYIUIAH YeuitH
cynanraa 6osnx 6aitraa Hb 3HI CyfanraaHbl WHHINAT, a4y XON6OTANBIT MATFIX 6aiHA. IHIXYY MATIIAL CyyiuitH 30 opyum
XUANIAH XyrauaaHa MOHION CYCITTHYYANAH X3B WUHX, TeNeB 6ainaang rapy byit eepunenTuiir xapyynaxbir 30pbjioo.

Cynanraang MoHron yncbiH 20 admruiiH 70 rapyit cym, Ynaanb6aatap XoTbIH 6 AyyprunitH HUIAT 2500 rapyii Mprag xamparaax,
51 acyynTrait, 290 rapyi xapuynTblH XyBUA6ap byxuit caHan acyynrbiH Xyyacaap M3A33/13/1 LYIAYYNCHAAC WAApANara XaHracaH
2392 aHKeTaf AVH WHHXNATI3 XMAB.

byaAblH WAWKMH Hb MOHION XYHWA OKOYH YXaaH, Cyc3r GUILP3A, UTFIN YHIMILWA, 33H 3aHLWNKA, &C CypTaXyyHTan HAIT
X0/1600TOATOOP TYYX3H 3aMHANbIT TYYJX 3AYI33r XYPT/ ABX UPCIH. JHI Y yTraapaa byAAbIH WallnH eareer xypTan MoHron
YICaZ YAAMXNANT LWaLLMH, 30HXMI0X WallHbI 6aip cyypuitr xagrancaap baitraa 6unaa.

BY 1990 0HOOC 6MHEX 70 XWAWAH Typw MOHTON OPOHS LWALIMHIYIAH Y3N133p y33N CypTanxcaH baicaH 60n 1990 oHbI
apPAYMNCAH XyBbCrasiblH Aapaaraap YHACH XYyNMapaa WALKMH WYTIX, 3C WYTIX IPX 3PX Y6se6e HIINTTIA 60NCOH. Tap uar
MBYeeC YNaMXNANT OyAAbIH WALLIHbI Y331 CYpPraan YN axunnaraa AaxuH Gprax, TyYHUiA 33paru33 MoHron yacag XpucTuitH
60/10H 6yCaA WaLLMH HIINTTIA Y3301 Cypraanaa HOMJIOX, YN axunnaraaraa asyynax 60s1CoH.
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Concept of "Death" in Buddhism and Islam
(Based on the Analysis of the Stories included in Mengewritten by D. Tsendjav and
7896 written by Abai Kunanbaev)

B.Riza National University of Mongolia, Department fof Literature and Arts, Mongolia

My presentation will cover the different approach of Buddhism and Islam to the concept of “death’. This concept is explained
both in Mongolian and in Kazakh literature, especially in Menge ("Birthmark’) written by D. Tsendjav after the Mongolian
people’s renovation, and 7896 written by Abai Kunanbaev in the 19t century.

Menge demonstrates the Mongolian Buddhist concept of rebirth to the world including the Mongolian custom of marking
the deceased one in his body and who will have than a birthmark on the same part of his body after rebirth. However, there is
not any word about rebirth in Islamic literature, which confirms the different approach of Buddhism and Islam to death: there
is rebirth in Buddhism, but not in Islam.

However, the general approach of the two religions to death is quite similar in spite of the difference in the existence and
non-existence of rebirth. According to Islam, people should be in aware of their death in every moment of life. If a person
forgets about it he will be greedy and desirous living only for wealth and well being if this life. It will be difficult for him to
separate from these wordly items at the moment of his death, and will start to commit sins. The concept of Buddhism is very
similar to it: the domritual aims to separate a person and his secular properties.

As conclusion, we can state that although the concept of the two religions about death is similar, its manifestation and
practices are different. The reason of the similarity is the merciful and sympathetic views exist in both Buddhism and Islam.
However, the process of expression and methods of actions are different.

XanxbiH TywW33T XaH aHMIMMH TyLLIIT 33CTMIAH XOLUYYHbI XYP33 XUAANHH
YA 3XMNNAraaHbl TYYXMAH acyyaana

T. CAAHXAPTAN ApXxuBbIH epeHXMI razap, MoHron ync

TYLW33T XaH aAMIMAH TYLW33T 3aCTUiAH XOWYYHA TaXaMWNTT CaitH 6uanrT cym, anxuitH xypan, Toerperuiti xuing, Manba gauaH,
©n3uit apBUXYYNAry Xuig, IpA3H3 6aaHbl XKidf, Ty4uH XacblH XML, XTONNIAH XKilf, Xap HOEHbI XuiiA, LlaraaH XxafiHbl Xypan,
bynar 6unyytuitn xypan, [anaitH xypan, TanbiH xypan, CaHrUiAH fanaiH Xuia, TIHIINMMIAH Xuidg, LLaBunpbiH xuia, AMaH
YCHbI XMIAA, YHICTUAH XuMiAfL, XafaacHbl Xuidg, LUap XxyncaHrmitH xuidg, LlaraaH cyBaprbiH Xuia, ABpaxbiH Xuitf, CaitH 6UUMITHIH
XWIAL, JIYHTUAH XWig, JTamMbiH XWiA, HanuxblH xuia, [I0100HbI XWIA, PallaaHTbIH XML, IX3H L3TMAH XWUIA, YNaaH 3pruiH
Xuig, banracbiH xuig, TaBaH X0BOOTbIH XM, baiMHTbIH Xuig 33par 30 rapyit Xypas XML yiAn axunnaraa asyyax 6anxaa.
JAr33p Xyp3d XMAAMIAH YN aXunnaraar apxvebiH 6apuMTaZ TYyATyypaax TOAPYYNAXbIr 30pbCOH. YYHA CYMA H3p LUarHacaH
TyXa#, XOWYYHbI XYTarT XyBM/IraaH N1aM HapT AM6a LWarHan oArocoH Tyxad, TYM3H FINIHTUIAH XaiknaH Xypyynax écnong Tyc
XOLYYHbI I3/13H 13U3N1 HAapT TOO ECO0P MOPAYYNCaH, Xypang X3p3rNara3x 3yiacnir To0 TOFTOOH HOOTAYYCaH, CYMZ Cyyraa iam
HapbIr GYpTIIX, OPOHT HOXeX TyXail, Xyp3d XMALMAH NaM Hapaac OPOH FapCaHbil HOX8H TOMMAIOX, TIMAIN OMUUTr 0AIroX,
XYBWJIraaHaap TOAPYY/ICAH YT 3XUIT TIMAIINIC3H L3C, IBAIPY XYYUMPCAH CYM AYTaHbIT (3PrasH 3acBapax, TYC XOWYyHbl 3apUM
HIr3H 1aM HapT eMY XYBaaH OrCHUAT TIMAIMICIH JaHC 33p3r 6apuMTa TYWNTAIH TyLW33T 3aCrMAH XOLWYYHA XamMaapy baiicaH
XYP33 XMANIH YiAN QXMANATaaH bl TyXan eryyiH3.

VI aypuit borp Xus3ynaamba xytartbir TeBaeec ToApyyaCcaH yin asw, MaHxuiiH TepuitH 6ognoro

H. CAPyySI TeBnitH YHA3CTHUI WX Cypryynb, BHXAY

1841 oHa V AypuitH borg Xus3yHaamba xyTart JlyBcaHuyynTaMAaMbuxaHUaH TeBapyy ABX 6aiix 3amMfaa 0n00ruinH BHXAY-bIH
YnHxal MyXuitH CHHUHTUAH HYTAIT XaHY Xaix33. YMHIMAH TOPUIAH TOTTOOCOH Xyy/ib AYPMUIH Aaryy AapaaruitH WUH3 BypUir
TOAPYyNaxaap Xanxaac 314 ToMuaoH TeBapyy MAraax, 1843 ona “AntaH caBaa Tatax” VI aypuitH borp, Xus3ynpamboir Tesaef
TOApYYACaH baitHa. MHr33g 1848 oHp VI aypuitH borg XuB3yHAamba Xanxad MpX WHPIIHA Cyyx33. XYTarTbir 3a/X UPIX 3aM
3yyp X08p Y yAaaruiH Xyarai 433p3MJ 6pTeX, 0JIOH TOOHbI aflyy T3M33 6OJIOH 34 X3P3rNa/ia3 anaxdd. MeH XyTarTbiH WHHI
Jypuitr TeBAe 3p3H Xaitx ToAPYYNX 6aiix yen xanxan UMHTUIAH TOTTOOCOH Xyy/ib AYPMUIAT YN Xapran3aH HyyLaap Xanxaac WHHI
JYPUAT TOAPYYNaX X OPOJACOH Y UMHIMAH Tep T3p AOP Hb apra X3MX33 aBY, Yr CaHaar rapracaH Jppa3H3 LUaH3gas
HaBaaHyoAM6OMbIT WMATIICIH baliHa. BHXAY-bIH TyyxuitH Harayrasp apxus, MoHron YacbiH YHA3CHWIA Tes apxus, MoHron
YNcbIH YHAICHUIA TOB HOMbIH CaHTMIAH rap OUYMINMAH CaHA Xaaranargax 6yt 6apumt matepuan 6oaoH bycap xonb6orpox
CynanraaHbl 6yTIIN, CypBaNX A33p TyAryypaaH VI aypuit borp Xue3yHaamba XyTartbir ToApyynax yitn asu, 6010 MaHxXuitH
TOPUAH 6OANOTbIT HAPUABYNAH CYANAXbIT 30PHUA0O.
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Foreign Demons in Mongolian and Central Asian Buddhism throughout the Time (with Focus on initial £

Michal SCHWARz Masaryk University, Faculty of Arts,
Department of Vietnamese Studies - Asia Studies Center, Czech Republic

Mongolian is specific by high number of Chinese, Tibetan and Indo-European loanwords beginning with £ As the result of
language contacts, they are not frequent in older stages of Mongolian and appear as an innovation in Buddhist manuscripts
and in the context of international relations also in other Altaic languages (e.g. Khamnigan Ewenki Lwucafluuta “Russian;
monster”). The paper will 1) present selected cases with context or attestations, 2) analyze the main stages of lexical influences
according to the development of Buddhism, and 3) use the results of typological similarities for related Old Turkic and
unrelated Tocharian in an attempt to solve unclear etymology of selected words. It is worth noting that besides Old Turks also
Tocharians survived and produced their last Buddhist manuscripts under the rule of Kitans and in Yuan times.

Note: the paper belongs to outputs from the project Mongolian Ritual Manuscripts in a Czech Collection: Their Edition,
History, and Central Asian Roots, funded by the Czech Science Foundation (2019-2021, Project No. 19-076195).

LWnna33p xysupcaH counanuam: Counannct MoHronbIH byanbiH WALIHDI
N WNAnAH XyBupan 6a wap WwyBTaNcaH XyBUAraaH

LLIuMAMYPA Mnn3it LLura MyxnitH Wx Cypryynb, AnoH ync

CounanusmblH yen x3parkux GaicaH Tepeec cym Xuimmir Tycraapnax 6ognoro(Secularization) r3gsr Hb YHIHAI) WALLHbI
60/10H OpuYMH yenitH ua, wnanit xysupran(magicalization) 6aitcaH 60108 yy? IHIXYY 6IYYAINA, COLUMANU3IMbIH YeUitH MoHron
Jaxb lWAp IWYBTa/NCAaH NaM Hap 6OJIOH apA MPI3AMIAH XaMTpaH 6YT33(3H WA WWANAH epTeHL pyy LyxacxaH GHTHX
COLMANN3MAAC NOCT-COLMANNCT HUATIMA YNAMXIAH YPIIIXMAX OYA X Xamx 600Xyl MA WKA MAATMAH YA SBAJbIH
(magical practices)-uitH 60auT 6aitANbIT TOAPYYAAXbIT 30pUX HOSTHO.

TyxaitH uarnitd BHMAY Hb 6ycaZ COUMAnMUCT OPHYYATAN HIFH afuA WALLIHbI AIMB HIMH YA aXMAaraar YaHg XaTyyraap
Xa3aapJ/iaH 3ax 6aicaH 6a Tyxainnban MoHTobIH ByAAbIH WawKH 1930-a3f OHbI X3AMITAYYNINTHIH yen 700 rapyit cym xuitg
Hypaar4ax 0J10H 1aM TOPUItH L|aa3aj epTCeH bailHa.

384 MOHIO/IA COUMANU3MbIH yed OYAAbIH lWallHbl YN axuinaraa 6yp MeceH ycTax yryi 60MCOH X3par bWl ax.
Xan6apxaH XMLW33HIIC aBY Y3B3/1 MOHTOINYYA WAP WYBTAX CYPryyanuiH 6ari 33par axun xuiix 60COH XyyuuH Nam Hapaap
LIMH3 MIHAINCIH XYYX3A033 TOBA HIP Xailpayynax Hb 0J10H HaicaH.

MuHuit 6ue 3aBxaH ailmMarT ABYY/CaH X33PUIAH CyAanraaraap nam XyBpar, cyaap HOM yryit 60ICOH COUMANU3MbIH yeq
OYAAbIH WALHbI YAA33C3H WA WUAMIAH apra 6apuiibir alWWMNaH, WaWKHA UTIX Cyor GUWPINNIAT Xaarancaap MpGH X
6apuMTbIr 01COH 6M33. Bepeep XINBIN JaM, CyAap HOM, Cypraan HOMJIOA, CYM XM T3XYN3H LWALHbI TOTOALOOT
Tanbir(Institutional aspects of religion/buddhism) Hb ycTran yryicraracaH yamaap apra 3acas, oM WWBLI3T 33P3T U WAAUIAH
Tanbir (magical aspects of religion/buddhism) Hb Xyuupxarkyynx 6ancaH rax Taamarnax baiHa

Shell in the Buddhist Tradition of the Mongols

Evgeniya SHUBINA  EGtvds Lorand University, Department of Mongolian and Inner Asian Studies, Hungary / Russia

If someone hears the sound of a shell or has a look on it what comes to his mind? Probably common Buddhist adept will
understand that it is time for service. Also for those who are familiar with the texts and iconography of Buddhist tradition the
episodes from the life of the Buddha Shakyamuni, or Phagba-lama, or the symbolic meaning of it can appear in a mind.
According to the historical chronicle of Erdene Zuu a shell played a role of a magical object, which made wishes come true. At
the same time as a saint object it played a political role in a purpose to legitimate the rights of Sakya school among the
Mongols.

YHrap faxb A3uitH ypaaruitd Xonn ®3paHu, My3eiH CaH XeMpeIT Xaaranaraax byit MoHron es

b. Lyr ©TBoW JlopaHabiH HIPIMXHUT Ux Cypryynb, MoHron 6a Tes Asu Cyananbid TaHXuM, YHrap ync / MoHron yac

MaHai opoH COé/bIH 6BUIAH Tanaap 0JIOH TajiblH YA aXMNaraa Xaparkyynx baitraa xaaun 4 xaHrantryn baitHa. Tyxainban
rafiaafiaz by MoHTo/bIH 6MeT COENbIH 6BUIAH acyyaan OPXUTACOH FIX3[ XMACAIXTYIA HOM. XYHUA OHOyHAap OYTIIrACIH COENbIH
6B Hb YJIMPaH O/10X LT XyraluaaHbl ancaap A3NXMIAH 3yr byp TMiAW33 TapaH 6aix WanTraaH Mall 0J10H. IH3 Hb XYH TOPAXTOHUI
MOHXMIH X6/16/IF@OH[] OPLLUMX, HIT Fa3paac Heree rasap OPOH pyy WHMXKUH HyyX banaartain canwryi xon6ooton. Tyxainban
3U3r OBre/166C YAAMXMX UPCIH BypXaH TaxuA, axynH X3P3ri33, roén YNMIININMIAH 31 3yiAN133 XYH 66p razap OpPOHA WHIKMH
Cyyxaa opxuaryit buends aBy ABax, XyAanaaa Haimaa, 63n3r aypcran, rafiaafibiH Xyyauug rax MIT XyHUA amMbJpasibiH 0JIOH
HexXLes baigan, yin asaantain Xon600TOM WANTraaHaap WuaXMH baiplican 6aix Tantan. MiAHXYY rafariiaa rapcaH CoénbiH
OBUIT Xalxpanryn yaa33x 60J0Mryid OM yuup Hb afMBaa YNC OPHbI COENbIH 6B 6aNpaanaac yn WantraanaH TyxaiH yac OpHbl
0821, yNnamxnan, €c 3aHWAbIT UATIIX A3TYYp YaHap, ay xonbOrAibIH YHI L3H X3BIIP oplumx baipar. TMAMIIC Y TIATIIP
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OBYYANIH Taitnbap, TOAOPXOANONTbIH YHIH BOAMT ICIXMIAT TyXalH My3edH CyAnaayuaTan XamTpaH CyAsiaH, anjfaa OHOOTOM
3YHNMIAT 3aCaH 3aNpyyx 6aitx Hb Yyxas oM. YUnp Hb rafiaaj cyanaaunitt (Etic) eHLereec xapx cyanax eepuitH 6Bee 66pcee
(Emic) cymanx XxaMTpaH HITr3X Hb VP AYHTIH YHIH OMPTCOH Cynanraa 60s10x oM.

JHIXyy cyhanraaraap YHrap yacbiH bypanewt xot faxb “A3nitH ypaaruitd Xonn @epeHl” My3eiH caH XeMperT XaAranaraax
Oy MOHTONbIH TYYX3H 6MeT COENbIH BBUAH rapan yyyA, cyanaracaH banpnbir aBy y3ax 60sHo.

A 17th century Mongolian Chronicle without Buddhism?
Analysis of the Ongyod Qar-a Sakiyus-un teiike- the so-called shamanistic Chakhar chronicle.

Piotr SoBkOwIAK - Ekaterina SOBKOVYAK University of Bern, Switzerland

This paper presents reflections on a Mongolian chronicle called Ongyod Qar-a Sakiyus-un teiike which was discovered by the
Royal Danish Geographical Society’s Central Asian Expedition, included into the collection of the National Museum of
Copenhagen, and catalogued by W. Heissig.

The chronicle was defined as a secular Mongolian description of the origin of Chakhar shamanism and treated as an old
narrative on the shamanistic tradition of the early 17t century practiced by the eastern Mongols.

The present paper shifts the focus of interest from the ‘legendary’ part of the chronicle, which speaks about the powerful
shamans - the founders of certain local traditions of worship, to its historical part outlining the integration of the Uriyangkhai
and Solon-Barga groups into the Qing administrative system.

The analysis shows the presence of Buddhist discourse in the text which lacks the obvious Buddhist markers and hardly
includes any mentioning about Buddhism at all. It also attempts to give a provisional dating of the text and to establish the
personality of its author.

Gcod /Luijinin discursive and ritual practices of post-socialist Mongolia

Alevtina SOLOVYOVA Russian State University for the Humanities (Moscow),
High School of Economics (Moscow), University of Tartu, Russia / Estonia

This paper looks at the traditions of gcod/ luifinin contemporary Mongolia. It touches at such questions as the characteristics
and conditions of revival of /ujjin in post-socialist Mongolian religious life, the Flexibility and diversity of its ritual and
discursive practices, it’s functions, performers and customers.

After the collapse of the socialist regime, intensive processes of religious revival started in Mongolia. Tibetan-Mongolian
Buddhism (represented by its two basic for Mongolia schools, nyingma-pa and gelug-pa), together with shamanic practices,
came to the everyday religious life. After the long “atheistic disruption” and persecutions of religious specialists, the process
of revival has a complicated character, involving different patterns and inevitably combining restoration with change and
modifications.

During the last 10 yeas /ijin became very popular and spread all over Mongolia, in uarban and rural conditions,
incorporating new meanings and functions. Though textually /wjin is represented by only a few versions, it’s ritual and
discursive practices are characterized by high flexibility and diversity (which might reflect the specific period of rebuilding). It
concerns forms of the ritual performance - variety of meanings, functions and interpretations of the ritual, its structure and
content, conditions of performing; ritual participants - the number of performers, their gender, school, individual or collective
customer; discursive practices, represented by specialists and consumers, including such topics as ways of becoming a
performer of /fuijin ({uijinch), forms of learning and initiation, narratives about visionary experience during the ritual, its
meanings and influences, etc.

The paper is based on written sources and filed work materials collected in different parts of Mongolia during the annual
expeditions, conducted from 2006 till 2018.

Reincarnate lamas of Altai Uriankhais according to the local oral tradition

Ondrej SRBA Masaryk University, Faculty of Arts, Asia Studies Centre, Czech Republic

The oral tradition of Altai Uriankhais in Western Mongolia and in Xinjiang deals frequently with a memory of extraordinary
powerful reincarnate lamas (gegeen), even though the region has never had tulkus officially acknowledged by the Qing
government. The oral tradition claims existence of three incarnated lamas (Baga lama in the Ziiin ambanii hosuu, Ih ulaan
gegeen and Baga ulaan gegeen in the Baruun ambanii hosuu), as well as a close relationship with non-Uriankhai
reincarnations of greater importance (Narobanchen, Cagaan gegeen). Almost unknown from archive sources, the Uriankhai
reincarnated lamas of the past play an important role in the local memory as personalities generating fortune of the future
generations.
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AnTail YpnaHXanH rarasH XyBUAraafbiH TyXa aMaH TYYXHMH 6ryyasxyn Hb

Onppeit CPBA MacapukuitH Ux Cypryynb, ['yH YxaaHbl Cypryynb, A3v CyananbiH Tes, bpHo xoT, Yex yic

MaHx YuH yenwitH Antait YpuaHxaitH [los00H XOlWYYHA Tep 3acraac batnarfcaH xyTarT yBunraaj baitraaryit 6erees meH
TYYHYJI3H apXMBbIH apuMTaj ANnTai YpuaHxanH XyBUITaa/iblH Tyxan ypaatran xosop baigar 60n084 bapyyH MoHron 6010H
LLUnHxaaHbl AnTan YpuaHxauyyablH amaH Ynamxiang HOMbIH 6HAGD Yafantai rara3H XyBMAraafblH TyyX yyxan 6anpbir
3331131. AMaH YNamxaanbiH ryyncHIIp AnTan YpuaHxaitH 3yyH ambaHbl xowyyHp bara namtaH Xamaax xyBuiraaH, bapyyH
ambaHbl xowyyHa Wx ynaaH, bara ynaaH rarasH Xamaax Xo€p XyBuaraaH sam 6aie. YyH33c rafiHa LlaraaH rarasH MyHraaxasuaH,
HapBaHYMH XYTaIT HAapbIH H3D anfap YPUaHXaWH aMaH TYYX3HA VX3 XYHAITI3NTIHArIIP AaBTaradar. OpoH HYTTMAH T3M33H
XYBWATraafibiH ay 6ysIH X0/AY YeUAH HyTar OJIHbIT XapraaTail aMmbApYYAAar I3C3H CyCr GUWPINNIAH YYAHIIC XYTAIT XyBUATAa bIH
YN aBaan AnTait YpuaHxaitH aMaH TyyX3H/ 6Hee XyPTIN aMbjl yaamMxiaracaap baiHa.

Smoke Offering Rituals devoted to the Khangai Range by the Khalkha Zaya Pandita

Krisztina TELEKI Eotvos Lorand University, Department of Mongolian and Inner Asian Studies,
Research Centre for Mongolian Studies, Hungary

The present lecture aims to introduce five short smoke offering ritual texts written by the Khalkha Zaya Pandita, Luvsanprinlei
(Tib. Blo bzang ‘phrin las, 1642-1719), who was one of the first Mongolian monks spreading the teachings and practices of the
Tibetan Gelug tradition in the Mongol land. His collected works (Mong. sémbdim, Tib. gsung bum) written in Tibetan and
printed in Beijing include a collection of smoke offerings (Mong. san, Tib. bsangs), a number of which are devoted to the
Khangai Range and other geographical sites in Sain Noyon Khan Province where Zaya Pandita 's monastery stood (current
Arkhangai Province, Tsetserleg city).

The Tibetans and the Mongols believe that nature including waters and hills have local quards (/us savdag, Tib. klv sa bdag
| gzhi bdag, Skr. ndgd). To avoid their anger, to pacify them and attain their gratitude they should be delighted with offerings.
This can happen via smoke offering purification rituals but especially by detailed ceremonies at the ovoo heaps. The
veneration of hills and ovoes is an older practice than Buddhism in the area of the Mongols, but the proper way of pacification,
propitiation and offering to local spirits living in hills and waters were spread by Buddhism especially from the 17t century.

The lecture also refers to current practices devoted to different geographical sites in the region to exemplify ‘tradition and
innovation’ in the veneration of local spirits living in the mountains, hill, lakes, and springs of the Khangai Range.

Surviving remains of Early Buddhism. Architectural and archaeological survey of the monastery at
Khar Bukhiin Balgas, Dashinchilen district, Bulgan province, Mongolia

TOLNAI Katalin - SziLAGYI Zsolt - HARMATH Andrds Hungarian Academy of Sciences, Hungary
L. ERDENEBOLD - BARCZA Gergely

The presentation introduces the architectural and archaeological remaining of the 16-17t century Buddhist monastery of Khar
Bukhiin Balgas, in the vicinity of Dashinchilen district centre in Mongolia. The monastery was built on the remains of a Khitan-
period fortified settlement. Kh. Perlee made excavation in the area of the fortified settlement in 1970, and he also researched
the Stupa that belonged to the monastery complex. A large number of Buddhist sacred texts came to light from the stupa
reporting on the early spreading of Buddhism among the Mongols. Even though these textual sources are studied from various
points of view, the building structure of the monastery has not yet been surveyed thoroughly.

Within the framework of the KAi-Land, Khitan Landscapes in Mongolia 2017-2023 Project, the authors compiled an
inventory of the building remains. In this presentation describe we the various building types and architectural elements of
the monastery buildings highlighting their present state. The monastery complex is contemporaneous and located close to the
White Palace of Tsogt Taij. We also present briefly the surviving elements of the White Palace and its surroundings in order to
have a better understanding of the connection of these two complexes. As both monuments are located out of inhabited areas
on open landscapes is it also worthwhile to discuss the questions of monument protection and reconstruction. In the case of
Khar Bukhiin Balgas, the environmental conditions constantly ruin the remaining walls. Our inventory is a tool, which helps
the documentation of the present state of the buildings.

Buddhist Conception of Genghis Khan’s Genealogy

TOTH Erzsébet Eotvos Lorand University, Institute of East Asian Studies, Hungary

For more than eight centuries Genghis Khan has been the most significant personality of Mongolian history and culture.
Centuries after his death in 1227, even centuries after the collapse of the Mongolian Empire in the late 14th century, aspirants
after leadership had to prove they were his descendants. In order to preserve this position in the altering history, Genghis
Khan's figure had to undergo changes. One of the aspects of changes is his genealogy that can be traced back in historical
works both in Mongolian and Tibetan.
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According to the ancient view, the forefather of Ghengis Khan was Borte-¢ino-a, the “Greyish Wolf”, i.e. the totem-animal
of the clan. This tradition - combined with the idea of the descent of Borte-¢ino-a from Tengri, the “Upper World”, the godlike
“Ancient Heaven” - can be found mostly in the earliest works on history.

Later, as the Tibetan-assisted spread of Buddhism among Mongolian clans brought up discrepancy between Genghis Khan's
ancestry and the new religion, it became necessary to restore harmony. As described in historical works from the 18th-19th
centuries, genealogy of Genghis Khan was extended through the Tibetan ruling family to an Indian dynasty - kinsmen of
Sakyamuni Buddha - and finally up to the legendary first king of India, Mahasammata. Genghis Khan himself proved to be an
advocate of Buddhism, and became respected as a manifestation of Vajrapani, an eminent Bodhisattva of the Buddhist
pantheon.

In the present paper seven Tibetan and, as parallels, two Mongolian historical works are compared with the aim to
illustrate the process and the phases of changing.

bypxaHbl WwawuH 6a bycap watmH

L. TeMePTOr00 Cambsa xuna, MoHron ync

OJI0H yIC OPOH SIH3 OYPUIH WALLMH WYTAIF AIAT3PCIH Y OINXKMIA faxvHaa byaabiH 6010H Xpuct, XuHay, JIanbiH WaLIMHTHYYA
30XU10X 6anp cyypuir 33anx baitHa.

TYYXWitH TOONIbIH AATyy XYH TOPOJAXTHUI MUPTIHILANIAH XaMIWitH 3pT 4000 XMANAH 6MH6 YYCIH 61 601COH IHITXIrYyYAMAH
3PX3MA3H WYTAST XMHAY WaLKH. MeH byabIH WawmnH 2563 Xun, XpUcTbiH WwWawmrH 2019 xun Tycbyp oplinH TorTHoop, banHa.

AnnBaa WalLWH 66p 86PUAH YHAICHUIA X3B LWMHXWAT Xairanax WallHbl &c 3ynTan. Tyxannban bypxaHbl waliHbl éc 3y bon
Cypraasib HOMJI0/1 133 YHAICA3C3H A31 Xasr, MePUIH 33par balaar.

MOHTONbIH TYYXYNA, WALWKH Cyanaaung MoHron opoHa 6ypxaHbl WALHbIF HUATAII 3 yAaa AINMPCH X Y343r. AHXHbI
J3NF3IP3NT Hb 3PTHUA MoHTOAbIH XyHHY, Typar, Yiirap, KnaaH 33par yac OpoH OPLIMH TOFTHOX 6ailx yen IHITX3rIC wWyyn
OaMXuH MoHron opoHA 6ypxaHbl wawnH 2000 rapyi XuanitH eMHeeC A3rpy balicaH rax y3par 6a XYHHYIMAH yeqd WyTax
balicaH 3 MeTp OpuMH anTaH bypxaHbl HapumAbIr AaiH banngaaHbl yen XATafyyA 030H aBY, 3X HYTArTaa 3aix 3X3/ICH
Laraac xonw Xatanaz bypxaHbl WaLKH A3AFIPCIH 13X y343T. IHI Tanaap MOHION 3pAIMTIH JIaM HapbIH TYYXUIAH 3X CypBAIXUL,
TIMI3M3CHIIC Y383/ OypXaHbl WalKH XATad, Teaes A3NrPIX3ac eMHe MoHron opoHn A3nrapy baicaH 6apumT banpar.
bypXaHbl WALWHbI 2 aX A3AM3PIAT Hb 13-14-p 3yyHbl ye XaMaapHa. 3 AaXb YeNitH AINTIPINT Hb 16-20-p 3yyHbIr Xamappar.

X6X XOTbIH 6ypXaHbl WALIHbI CyM XNAANAH XerKANiH eHeernitH 6anaan: UX 3yy XMWAMAH XULW33H A33p

TYM3HU3L3T ©Bep MOHro/bIH X cypryynb, China

©MB30-bl 3acar 3aXMpraaHbl TOB XX XOT Hb TYYX3H[, CyM XM 0J10HTOO HaiicaH yuup “Cym XMAAMAH XOT" X3IM33H HIPAIFAIK
6aiix33. T3ArIPMAH 0TPOOC XaMIUitH anfapTai Hb 1580 oHA baliryynaracan Ux 3yy xuitg 601HO. X3A3H 3YYH XUMIAH XOrKua
0OPYNGNTHIT TyycaH WX 3yy XML Hb 6/1r66 36BX6H LUALIHbI HOMbIH ra3ap 6yc, XapuH Xex X0TbIH COENbIH bUN3ra3dN, asnan
XYynunan, ampant 3yraanrbiH TeB Haix, Xex XoTbIH 3AMIAH 3acar, HUAMM, COENbIH aMbPaifL YyXan HeNeeTIi rasap 6oxa.
JHaxyy eryyang “Ux 3yy” XuiAA33p XMW33 TaTaH Xex XOT Aaxb TyB3AMiH BypXaHbl WALHbI CYM XMALYYAMAH XODKAMAH
eHeernitH bainpan, yinngan Heneen 6a TynramacaH acyyaang 3afnaH WUHXAINT XMACH 6osHO.

©B6p MoHronbIH XOpunH yrcaataHbl 666r1itH ypaart 6yAabiH WaLKMH HENG8NCOH Hb

M. YHOPAA MoHron YNcbIH KoHcepBaTOPUiAH IpA3M WMHXUATIIHWIA anba, MoHron ync

YHAICT3H yrcaaTaH 6yp rasap OpHbl OHUJOF, 6airasib, Lar yyp, XyH aMblH aMbApaJibiH axyil HeXLea TyC BYPUAH OHWOT
baitnantan 601084 666 MBPreN Hb XapuH OYIA HIr TIHMP, HapaH, CapaH, OJOH FapHr, ra3ap YCHbI 3334, raf roioMT, eBer
D33ACHAH CYHCUAT IDXIMAIIH LIYTAIFIIPII HUATAIT Y33NTIH 60JIHO.

XX-p 3yyHbl €p33 OHOOC X0iWw ©BEp MOHIOJbIH 3yyH X3CTUiAH XopuuHbl 666 Mepresi Hb ONIOH TOPAUIAH HUATMUIAH
0ODPYNBNT, TYYXIH YIAMIIH, 06PUNGNTHIH Japaa, HUATIM 6a COENbIH 6BOPMOL, XOPCOH. AAXMH CIPTIX, XBMKCOH balHa. TMiM3IIC
OPYMH YeNH axX YANABIPUAH XypAALTAl XODKUAL XYMYYC 06PCAMAH UTFIN YHIMLLIII aaXMaap Yryncrax, xapuH 6ee Mepren Hb
araaf, UpPraaniH AYHA [AXMH aMWUAAH, WYY UX WYTAITMIAH BYN3, XrXAWAH OpOH 3aiTail 601COH B3? YyHMil rapy 6oaox
©BOPMOHTO/IbIH XOPUYMH YrcaaTaHbl 666 MOPres Hb HUATMWUAH 6anaNnaac WanTraanaH byanbiH WALIKHTAA XONULOH, YYHUA
JYHAAAC 010H TOPANAH TaxuAra, ECNONbIH X3N63p AYHAAX YNAMXAANT YPAAT Hb XIPXIH XyBbCaH BOPUNOTACOH TYXAT cyanaay
MUHWIA 6re 2012-2015 OHbI XOOPOHS, YIATaryit X33PUiAH CYAANTaa XMACHWA Yp AVH TOAPYYNCAH HOM.

[133pX33C AYTHIX3A XOPYMH 6eervitH 6eenexyit ECOH AyHAAX YPAArMiAH S3ryyp X3B WMHX, 6B YNaMXNaN anfaracaH Xaaui v
3X rasap, 6anranb A3XMAMI WYTIX WYTAIMTIA X01600TON TaXUATbIH 3aH YANIIP XIPINKMXK UPCIH IPTHHUI HYYAINYUH MOHTON
MPrIHLIKMANIAH YPNATUIAH FON YyXan CyanarfaxyyH xaB3ap baiicaap rom.
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1990 oHooC xonw MoHronbIH bypxaHb! LawHbl cyM Xuiayya c3pracaH bainpan

A. YHOPAX IpA3H3 XambbIH xuing, MoHron yac

TyXalH YeniH ync uar TepuitH baipan

MoHron yac 1990 0HOOC XOML KOMMYHUCT A3T13M3IIC CANX XYHUIA IPX 46168 TyCraap TOITHO00 TYHXArNaH apaYMAIbIH 3aMaap
OPX LALIKH LWYTIX IPX Y6N66T XMHXIHI ECOOP IAINX, YAMAAP CYM XUALYYAII C3PrIIXK IXINCIH HaitHa. [IBY TOBNBPCOH 3NIAH
3aCarT, H3Tr y/1caac XapaaT HalicaH yiic 3aX 333/ IMAH HUAMIMJ WWUAXIIL XYHA 60I0H XBHTeH YINABIPYYA Hb 307COX aXUATYAIN,
XYHC 60/10H 6apaa MaTepuasbiH XOMCAOA OPX, XYHCHWIA OYTI3rA3XYYHUAT 36BXOH KapTaap O/Ir0X OATOX Y/IC OPOH Aasap
XSAMpang opx 6ancaH rawyyH Tyyx canxaH.

TyyXaH 6apumTt

1932 oHooc 37 oHyyzan 700 rapyn cym XMALYYAWUAT YCTTAX OJIOH MAHTAH J1aM HapbIT LAa3ax, WaLlnH WYT3X, YT X3/13X 46160766
0J10H Xun33p 6oorayyncaHy xyHuit cycdar Guwpanuitr bypaH 6oorayyax yagaaryi oM. YpbAbiH LAIT f1aM 6ailcaH 0NOH 3yyH
Xerwyyyn 3H3 6010Mx00p 3prax s1am 6010H CyM XMAAYYAMAT C3Pr3I3H IXINCIH tOM. TyXailH YeuitH OPOH HyTar 60aroHa MoHron
YNC Aasiap CyM XMAZYYA, Xypan HOMbIH ra3pyyA 60/10H WKH33P 010H Fa3pyyA HIIFACIH bakpaar.

LLIMHI3p COPrICH Hb

X3AMAr33p Xypan HOMbIH Fa3pyyh C3praxadd 6yraaapad waxyy rap 6apbx Xypan HOMOO XX YAMAap LWWWHIIP AyraH bapux
aXMJ1[aa CYCIITIH OJIHbI XaHAWB AIMXNIITIAIIIP 3X3NCIH 6a bapaa maTepuasblH XOMCAONTON X3AMA CYCITTIH O/IHbI A3M3IP
Oyxuit caap 63pxww33n, XyHA X3LYYT AaBaH TYYAX e4uAr XYpCaH baitHa. 2007 oHA cyaanraaraap 1050 opunm xyyuyuH 6010H WKHI
CYM XMAZYYANIAH M3II313MIAT rapracad 6a ogoo 60n 6apumMT HUNIIH eepusieraceH banx bonomx eHpep baitHa. Ep Hb 1990
0HOOC XOWLIMX CYM XWALYYAMAH Hexuen 6aWmnbIr cyfancaH cyganraa xoBop 66reef CyyIMAH XWAYYAL TOITMON Vil
AXWIIAraa aBaraax 6anraa cym XMnayya a1 IHIHA XaMparaax Hexues 6ui 60acoH.

OHeeruitH 6anpan

OHee LAIT X6/166 OPOH HYTTaaC TOBNOPCOH XOTYYA, PYy WHAXUH CYypbIUMAT WX Haliraatai x0s1600TONr00p OPOH HYTIWIAH CyM
XMAQYYA Hb 333HTYA XOLOPCOH 010H 60/1%33. YnaaHbaatap xoT 6010H anmMryyapiH TeB bycaa XoTyyaan CyMm oyraHyyA 0JHOOP
balryynargax ynmaap Xefiee OpoH HYTarT 6aix ynamxnant cym OyraHyyn 33ryApC3H Hb IMIIHINTIA banHa. Llaawnp 33
bainan eepunernexryi baix rax 600X 6anHa. IH3 CYCITTIH OJIHbI XIPITLIIT XaHrax banraa 60710BY yNaMxAANT cym oyraHyya
XMADYYANAH TYYPb Hb Xapaa XAHANTIYA YIACIHIIC XONLL COper yp AaraByyn 0NHOOP rapy banHa.

BeHrepckuit Monronoses banuHT Frabop B Kazanu: Mucoma H. N. UnbmuHckomy (1872-1874 rr.)

BAJIEEB P. M. - BANEEBA P. 3. - KYNIbrAHEK W. B. KasaHcknit (Mpusosxckui) PepepanbHbiii YHUBEpCUTET
MAPTbIHOB [I. E - XAPYTANHOB [. P. Poccus

Fabop banuut (Gabor Balint de Szentkatolna, 1844-1913) - BbifatOILNIACS BEHTepPCKUiA A3bIKOBE, MOHT0JI0BE]], U THPKOJIOT,
Obl1 OHWM M3 BeAylLMX YYEHbIX U NPOCBETUTENEN INOXM BEHTEPCKOr0 BO3POXAEHUA M HALMOHAJIbHOM MAE0NOTUK BTOPOIA
nosioBMHbI XIX - Hayana XX B.

Ero npubbiTve B 1871 1. B Ka3aHb W aNbHedlLMe NOJEBbIe UCCNEA0BAHUA CPeAM KaIMbIKOB B HixHeM MoBoXbe Hblau
(BA3aHbI C TY6OKMM MHTEPECOM K IMCbMEHHOMY M YCTHOMY HaCeAMH0 TIOPKCKMX M MOHTONIbCKMX HAapPOA0B, MOMCKOM MCTOPMKO-
KyNIbTYPHbIX CBAA3eN BEHrPOB C APYTMMM HapOAaMu EBpasuu, U3yyeHMeM MECTa UX MPOMCXOXAEHMS M CXOACTBA C ApYrUMMU
A3bIKaM K.

B noknage bymet naH 0630p apxuBHbIX MaTepuanos ero npebbiBaHNs B KazaHu U 0COOEHHO TPeX HEM3BECTHbIX NUCEM
rabopa banuuta H. 1. UNbMMHCKOMY, HaNMCaHHbIX B NepuOA € Aekabps 1872 r. no Hos6pb 1874 r. (13 CaHkT-MeTepbypra u
bypanewTa), KoTopble XpaHATCa B FoCyAapcTBEHHOM apxvBe Pecnybanku TaTapcTaH.

Hungarian Mongolian studies scholar Balint Gabor in Kazan: His Letters to N. I. Ilminsky (1872-1874)

R. M. VALEEV - R. Z. VALEEVA - |. V. KULGANEK Kazan Federal University, Russia
D. Y. MARTYNOV - D. R. KHAYRUTDINOV

Gabor Balint (Gabor Balint de Szentkatolna, 1844-1913) was an outstanding Hungarian linguist, Mongolian and Turkic studies
expert. He was one of the leading scholars and educators of the era of Hungarian Renaissance and national ideology of the
second half of the 19th-20th centuries.

His arrival in Kazan in 1871 and further field studies of the Kalmyks in the Lower Volga region were related to his profound
interest in both written and oral legacy of Turkic and Mongolian peoples, his search for historical and cultural ties of
Hungarians with other Eurasian peoples, studying their places of origin and the similarities between Hungarian and other
languages.

This paper reviews archival materials written during his stay in Kazan and especially three previously unresearched letters
of Gabor Balint to N. I. [lminsky written during the period from December of 1872 to November of 1874 (from Saint Petersburg
and Budapest) that are preserved in the State Archives of the Republic of Tatarstan.
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Subhasita-ratna-nidhi as a Buddhist Primerfor Lay-Followers and Non-Buddhists —
Visual references to the graded path to enlightenment in Sakya Pandita’s work

VEGH Jozsef Hopp Ferenc Museum of Asiatic Arts
E6tvos Lorand University, Department of Mongolian and Inner Asian Studies, Hungary

In the Tibetan Buddhism the gradual approach of the Englightenment placed in the central position unlike the Zen/chan
Jdirect” or ,sudden” approach. In the Sakya tradition of the Tibetan Buddhism Sakya Pandita Kunga Gyaltsan's work,
Subhasita-ratnaniddhiis a key for the beginners to open the Gate of Buddha's Teachings. Based on the Abhidharma literature
and its scholastic way of thinking there is systematic interpretation of the teachings and practices. This Gelugpa /lamrim or
Sakyapa /amdre literature describe the gradual way to the Liberation of a person who turn towards Buddha. Buddha's words
(Sutra) contains a lot of similes and parables with their interpretations and practical guide. Sakya Pandita’s Subhasita-
ratnaniddhi is an important work for the Mongolians, it has a numerous translations from Sonam Gara and Zaya Pandita to
Sumatiratna. The translations are new interpretations of the Buddhist teachings based on the visual representations of the
Dharma which appears in these verses. We can see based on selected examples how the inner image become Mongolian but its
Buddhist analysis and realization of its Buddhist value remain the same.
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