CHAPTER -1

INTRODUCTION

ORIGIN AND DEVELOPMENT OF BUDDHIST LOGIC

Buddhist Logic is a system of [ogic which ovigina’ced and developed in the

school of Buddhism. 1t deve[oped in its highes’c stage under the two great masters-

Di'njga and Dharmakerti in 6" and 7th century AD." Buddhist logic discusses the

theories of sense perception, the exact nature of know[edge and the nature of the Vea[ity

of external world which we cognized. Itis ﬁ{“ cf epistemo[ogy and [ogic. They consider

that the doctrine of [ogica[ reasons are being the sources of V'Lght knowledge. The

ultimate aim of Buddhist [ogic is the task to exp[ain the relation between a moving

Vea[ity and the static construction of thought It is opposed to the attitude of the



schools of realists like Naiyjyikjs VaiseAikjs and Memjmsakjs. According to them

Vea[ity is static and the concepts of valid know[edge varies related with their own view.

Buddhist /og[c has a remarkable position in the genera[ history of Indian

[ogical and thinking. The teaching of Buddhist originated on the basis of No-Soul

theory (an;tmav"da). This teaching deve[oped through fowf noble truths (ca’tv;r;nya

saty"ni). India has a [ong tradition cf Buddhism, i e, one thousand and ﬁve hundred

years in the formaﬁon cf their doctrines. Among these doctrines, the theory of

causation (Kjra,atjvjda) is considered as an important characteristics.

]fa cause exists the result should also invariab [y occur. This was their famous

Ioe[ief. This idea has gained a broad phi[osophica[ founda’cion and it attained

prominence in the pure [ogical discussion like in the forma’cion of sy“ogistic conception.



Gautama Buddha the great teacher of Buddhism, is Vegarded as the founder of

Buddhism. He was born at Kapilavastu about 570 BC.” Gautama Buddha delivered his

teachings in Mjgadhi or Pali language to the laymen in the society. These teachings of

Buddha transmitted ora“y through his discqo[es has shape attained in the form of

Philosophy. This Phi[osophy attained new form called 'epistemo[ogy’ and later gave

way to [ogic. Minimum three stages are to be needed to summarize its developments,

Le., fvom the dia[ogues of Buddhas to [ogica[ compositions through centuries. The

great Buddha organized Saghs

(a group of Sany;sin) to preach his ’ceachings among common people. No written

documents are presewed or collected as his own. He gave ﬁfeedom to his fo“owevs to

comment his lectures with time[y modiﬁcaﬁon. He selected the [anguage of common

people as the medium of nstruction among the laymen. His teaching were

appreciated [oy every man and the mass of common peop[e. And they became the



fo[[owers of Buddha. The fo[[owevs of Buddha are known as Buddhists. They were

o’oliged to work out according to their great master's desire. To ﬁdﬁu the desire of their

master they tried to convince the fow teachings Dukha satya, Samudaya satya,

Nirodha satya and Mjrga sa‘cya.3 These truths are the four noble truths that

formu[ated the Buddhist doctrines.

The ﬁrst teaching is misery "The [ife s ﬁAU of misery" and these miseries are the

sorrows related with old age, disease, death etc. This truth is known as Dukha satya.

The second teaching is the cause of miseries. This truth is known as Samudaya

satya. "Everything arises out of something, it has a cause”. ]Jara, Mara.a etc. We can
"Everything t thing, it h " Maraa etc. W

overcome the miseries through some means. According to Buddhists, Bhjva, Up;dina,

Vedana, Spar;a, 4a-jyatana etc are considered as the causes of miseries.



The third teaching is cessation of misery. Buddha says that we can stop these

miseries ﬁom these facts name[y withdrawal, [iberaﬁng, renouncing, rejection or

receiving ﬁ'om attachments. The truth is known as Nirodha.

The Fourth teaching is the pa’th or way. This truth is known as Mjrga. This

teaching shows the path, which leads to the Nirvana through the cessation of

suﬁermgs.

Buddha taught us the liberation cf suﬂerings and sorrows lead one to the state

of "Nirvj,a" or perfect peace. This 'Nirvj.a is a special type of salvation which is to be

attained through the practice of eight steps (AAg;'ga Mjrga). They are

Right view = (OE"aEEAO OCIEY(N))

Right resolve - (OE"aEEAb OERAéEbi{E&)

Right speech - (OE"aEEA(‘) EEEAO)

Right Action - (°E"*EEA0 EO"EEGXIEEA )



Right livelihood - (°E"*EEA® +EVEOE&)

Right Effort - °E2EEA® *EE°EE’E&)

Right Mindfullness - (°E?EEAd °"EPEIE ) and

Right Meditation - (°E"2EEA® °E"EEEVE)

The Eight fold path is known as the middle way because it steers a course
between life of indulgence and harsh austerity. 1t comes under the categories namely
morality, meditation and wisdom. Next he explains nature of eight steps.

1. Right View - 1t means the acceptance of Buddhist teachings and to obey them
in veal spirit. One who try to involve the teachings should practice them in
their daily ife.

2. Right resolve - It means making a serious commitment to develop right

attitudes.



Rign’c speech - It means te“ing the truth and communicating there in a

tnougntﬁd and sensitive way.

Rign’c action - It means abstaining ﬁrom wrongﬁd ’oodi[y behavior such as

ki“ing, steaﬁng or behaving awkward[y with respect to sensual p[easures.

Rign’c livelihood - 1t means not to be engaged in an occupation which causes

harm to others. 1t gains some similarities to ahi/Esa (non-violence)

Rign’c eﬁ‘ort - It means gaining control of mindﬁdness Le., cu[tivating constant

awareness.

Rign’c Mindﬁ,t“ness - It means that the cowespondence in practice to the fow

awakenings cf mindﬁt“ness, Le. the body, the sensations, the mind and the

’cnoughts.

Rignt Meditation- 1t means developing deep levels of mental calmness througn

various techniques, which concentrate the mind and integrate pevsona[ity.



The eighgfo[d pa’ch is a means of se[f ’cransformaﬁon through intellectual

emotional and moral restructuring. Through these practice, one can overcome the

causes of suffering and be able to attain Nirvj.a.

Aﬁer the death of Buddha his teaching were collected ]oy the Buddhist monks.

The collection cf sacred scriptures is called Trz,'zozYa/ea signiﬁed as Three Baskets.*

Vinayapi9aka (Discipline  Basket) — suttapifaka  (sermon  Basket) and

Abhidhimmapiaka (Metaphysical Basket). The term signifies as tradition of group of

texts.” These texts gave the new ideas of Buddhism.

Vinaya pz:%zka.' Itis Vecognized as the primary source for the doctrine of Buddhism.

Their canon (law) is called vinaya,6 i.e. Guidance. 1t consists of 227 rules to Vegu[ate the

conduct of the members in outward aﬁairs. These articles of association are quite a

part of the Buddhist Ve[igion. These vinaya rules are especia“y meant for the



discip['mes fov the social [iv'mg of the people who attracted by the great master Buddha

and Veady to live accovding to his ’ceachings. Rules of the vinaya which would be

included under the Eng[ish term 'law' in its modern sense, exp[anaﬁons and

appﬁcations, cf the rules, and it is 'mterpreted in the chapters of the order when a

particular case came up for decision. This do not deal with criminal law. 1t is intended

on[y to keep the order pure; H. O[denberg observes that the date of vinaya text might

have been fixed within a century of Buddha's Nirvj,a.” These documents have a

remarkable points in the history of laws among the oldest lega[ texts which app[y the

pr'mcip[es of the prob[ems what is to be solved.

Suz‘ﬁp:ﬁaéa: This is the second division of the Trz}vzﬁaéa.g It consists of more than

10,000 suttjs. 1t is the discourses delivered by the Buddha to his close disciples during

period of Buddha's teach'mg carrier of fovufty ﬁve years. This has many additional

verses ﬁfom other members cf the Sa’gha.9 The Suttjs are grouped into ﬁve N'Lk;y;s,
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(collections). They are Degha Nikjya (the long discourses which consists of 34 sutt;s).

Majjhima Nikjya (the Middle length discourses), Samyutta Nikjya (the grouped

discourses), Anguttara Nikjya (the further factored discourses) and Khu--aka Nikjya

(the Division of short Books)

Majihima Nikjya consists of 152 suttjs of varying length. Samyutta Nikjya

consists of 2,889 shorter suttjs grouped to gether into 56 samyuttjs. Anguttara N'Lk;ya

consists of 8,777 short suttjs. 1tis grouped into eleven nipjtas accord'mg to the number

of items of Dhjmma covered in each sutta. Khu--aka Nikjya contains fifteen books.

Aé/zt'c//l/mmaptygéa: It contains the Buddhist canonical books.” ]ndo[ogist of

Nineteenth Century remarks that Abhidhjmmapigaka was the repository of Buddhist

metaphysics. The word 'Abhi’ means sur or super and hence dhjmma represents

metaphysics. It suggests an ana[ogy with Aristotle's physics and metaphysics. Among
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the seven books of the AbhidhjmmapiGaka, the first five have been published by the

pjli text society. They are Dhjmmasa’gjni, Vibha'gj, Dhjtukath;, Puggala pannatti and

Kath; vattu. The sixth or Yamaka is not yet edited. The seventh Patthana is 1907 in the

il
press.

Under King kaniska's patronage Buddhists assembled in the Voyal palace King

kaniska. The king declared Sanskrit as an cyfﬁcia[ language of Buddhist monks at

Patna dwing the beginning of Christian Era. n that council they took a decision to

translate the ’ceachings, of their great masters ﬁ'om pa[i to Sanskrit. Tney selected Nine

books, ﬁfom a large collection, fov translation. These nine books are called as

‘Navadharmjs'. Viz,, AAYasjhasrikaprajujpiramity, Gadavytha, Dajabhfme;vara,

Samydhirjja, Lalkjvalirastira, da-darmapudarcka, Tathjgataguhyaka, Lalitavistara

and Suvar, aprabhjsa. These texts are worshipped by the Mahjyjna Buddhists.” Many

[ogical veferences are discussed in 'Navadharm;s’ in scattered manner.
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The Lalitavistar: This work was translated into Sanskrit before 250 AD.” 1t was

translated to Chinese in 221-263 AD. In this work Logical topics discussed under the

name of Hetu-Vidya. The term 'hetu' is mentioned along with the works of Spnkhya,

Y°ga, Vai&eAika, Naiy;yikas durmg that age.

Lané,'vaz‘/m Sttra: This is one of the 'Navadharma' considered as a sacred work. 1t was

translated into Chinese 443 AD." The approximate date of this composition to be 300

AD. This book is written in a propheﬁc sty[e and it has some scattered Veﬁevences of

logicians and Tirkikjs.” This book discusses vijujnavjda and kAa,ikavida.

Gradually Buddhists were divided into two sects namely Henayjna and

M,' hay"na. n H¢nay;na there were two sub-divisions that came into prominence. They

were VaibhjAikjs and Sautr,'n’cik;s.16 These section is also known as Sarvjstivjdins or

yath"rtha vadins. Their basic pv'mc'qo[es were deve[oped on the basis of Praht‘cya

samutpjda.
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VaibhjAika is a technical term which is derived from the word 'vibhaAa'. The

word vibh;Aa means 'commentary'. One who give importance to VibhaAa are called

Vaibhasikas' The word S£tra means ovigina[ text of Buddhist teaching and one who

give importance to s£tra are known as 'Sautr;nﬁka’. Sautr;nﬁka believes that the

origina[ texts are more important than the commentaries of Buddhist works.

In Mah;y;na Buddhism the two classes name[y M;dyamik;s and Yog;cprz;w17

were developed. They were known as d€nyavidins. 'Yogjcjra' is derived from two

words, rYoga and Ec,'ra'. It means practice of Yoga. One who consider the practice of

yoga is important is called Yogjcira, 'Mjdhyamika' is derived from the word

'Madyama'. They seek the middle path of teach'mg. Madhyamika do not admit the

world is tota“y real or unreal but admitted the middle way. These are the fow main

c[assiﬁcaﬁon which deve[oped under Buddhism. N"gm'una is the founder of
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dehyamika phi[osophy. Vasubandhu, Maitr®ya, Asa’ga are the famous teachers of the

8
Yogijcjra school.’

Erya Njgjrjuna:

Njgjrjuna is considered as the founder of Mjdhyamika school. He was a great
logician. He lived in Vidarbha during the reign of datavjhanas.” He was also one of
the founders of Nalanda University. His famous works are Wh—ﬂ/l/'d/z)/amz'/eak/n%a,
Vigrahavy vartanekirika, Pram;avidvamsana and Upya-Kausilya-h=daya sistra.
According to the Chinese tradition more than two hundred and ffty books were
attributed to him as his composition.” According to K. Venkata Ramanan's records

time of Njgjrjuna belongs to the later half of the 3rd century AD.”

Mdhyamikakirika. This is recorded as the first regular work on the Mjdhyamika
philosophy.22 In /l/l/d/z)/amzfea/e/r[ka, we can see the topics on the examination of

pratyakAa and criticism of pramj,a given by Naiyjyikjs. 4£nya-Vada is mentioned as
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the basic principle in this text. Tn  Midhyamikakirika, Nigiriuana defines some
technical terms of Indian Logic, viz. repetition ({EOXEQ OEHO) demonstration
of what has already been established (ECEFUCEEVEXE) petitio principii
(CEEVAECE"E) as well as avoidance ({EE®UYPE®). These terms are

discussed by him in this work.

Vigrahavyvartan¢kjrika: 1t criticise the Nyjya theory of pramj,a. The Sanskrit original
of this text is seemed to be lost. This work was translated into Tibetan language by the
Indian sage Jujna-garbha. This work was printed and published by a Ka;mirian pa,-ita

named Jayjnanda.”

Pramj,a Vidvamsana - This is literally signified as "the quelling of pram;.a". Njgjrjuna

wrote this work as a rethinking of the definition of the sixteen categories of AkAapjda.

The sanskrit origina[ is not available. The Tibetan version of this work with a

commentary called Pram; a Vih®ana Guppi9aka-vatt signifies as Tshan- ma-rnam-
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par-hjoms-pamdor-b;ad-pahi-hgre is available now. 1t literally signifies a magic stick
commentary on Pram/;a—Mb//ZVamsana.24 In this text syllogism of three type namely
proposition, reason, and examp[e are also discussed. Some sources record that this

translation was prepared in about 7th century AD.

Upjya-Kaujalya-hrdaya-zastra : The time of this work is also assigned in 300 AD. This
is a work in 'the art cf debate'. This book is divided into fowf chaptevs called

Vdavijadekara a, Nigrahasthjna, Tattva vyjkhyma and J;ti.

The first chapter conmsists of eight sections, viz, an example
(=NUEV2P®UhEEA), a tenent, truth or conclusion (ECErUEXIEEA), the
excellence of speech, (‘EECPE|EYIEAECEE), the defect of speech
(‘'EECPENEA'E), the knowledge of inference (+XEQ 'EEXE EA +IE'EE

Veapi EOYEEXE" EA), the  appropriate  or  opportune  speech
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(CE"E?EESESEIE'EECPEEA), the fallacy (V28pi EEIEECE ), and the
adoption ofafa[[acious reason (F'IOUY@ ’ EECaEEXEO°E®U h EEA)

The second chapter deals with nine types of nigrahasthjnjs namely a
vijyat;rtha, apraﬁbha, ananubhj/\a,a, ny£na, adhika, mnirarthaka, apr;ptaka,
aparirthaka and pratijuihini. The third chapter discusses with the admission of an
opinion (matamy'y"). The fow’th chapter says about various kinds of jiti.  Viz.
UtkarAasama, apakarAasama, avaryasama, ah®tusama, priptisama, apriptisama,
samg;ayasama, pratidnsgjntasama. The translation of this work is also presewed in

Chinese and Tibetan version.” This work was published by G. Tucct.

Erya Deva.

Deva or Erya Deva was the another writer on the M;dhyamika philosophy. He

is also known as Kar,aripa, Kjadeva, Nelan®tra and Pi'galan®tra. He was born in
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south India and his time is about 320 AD.”®  He is considered as the pupil of Erya

Njgjrjuna. His biogvaphy was translated into Chinese by Kumirajeva in the date of

401AD.  He wrote numerous works on the Mjdhyamika philosophy namely

zz’az‘akad'/sz’m, Bra/zma—pramaz‘/zana—)/ukz‘[—/zez’u—s[ddﬁ[ etc. These works give clear

evidence of his vast thvough knowledge in logic.

Maitr®ya

Maitr®ya or Maitr®ya Njtha was regarded as a teacher of Yogjcjra school. His

residence was in a monastery near Ayodhya. Records indicate clear ]oy that the time of

Maitr®ya was the time of period goo years after the Nirvj,a of Buddha, which is about

400 AD.” He was the author of several works such as Bodhisattva-cirya-nirde;a etc.

This was translated into Chinese during 414-425 AD. The Saptada;a-bhEmi-;astra-

ygira also was translated into Chinese in 646-647 AD. And  Abhisamay;la fjra

kjrikawhich was translated into Tibetan during 1059-1105 AD.
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Ab/ulsama}//‘h ’é/m-é/n%a: In this text the doctrines of momentariness and voidness

(|EEhEEO'EEnﬁEL‘J, ﬂEUXaEEEnﬁEU ) are discussed elaborate[y.

Saptada;a-bhimi-jistra-yogicra: n the 15" volume of Saptada;abhfmi-;jstra-
Ygicra, there is a composition on the art of debate. 1t consists of seven chapters. They
are the subjec’c of debate, the p[ace of debate, the means of debate, the qua[iﬁcaﬁon of
debater, points of defeat, nature cf a p[ace where the debate is conducted and

conﬁdence ofa deba’cer.

Maitr®ya main[y discussed the practica[ questions of logic. He opposes the
comparison (={EEEXE) as a means of valid knowledge. According to him 'a
thesis' (pmﬁjy;) is supported by a reason (h®tu) and two examp[es (dHASI,'nta) are

enough to prove a statement'.
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Erya Asa’ga

He was born in Gjndhijra in the time of 450 AD.” He is regarded as a follower
of the VaibhjAika system, which belongs to Henayjna. Later he became a pupil of
Maitr®ya and adopted Yogjcjramjrga. In logical studies Asa’ga follows the Maitr®ya's
view. But in some context he opposes his teacher Maitr®ya while establishing the thesis
in the work name[y Maﬁ/)//rza— sampan('gm/zag/sbyf About more than twelve works are
ascribed as the composition to this great teacher Asa’ga. All these work exist in Tibetan

and Chinese versions, but no one exists in Sanskrit.

A short composition of the logic of Asa’ga is found in the 1™ volume of
Prakara,jryavjra ;;stra and 7th and the 16" volumes of Mahyy;njbhidharma-samyuseta-
sageti-jistra. The first work is called in Chinese as Hbien-ya~shaciao-lun and was

composed ’oy Asa’ga. Signiﬁed on expounding the ho[y teaching. It is translated ’oy
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Huensang in 645-646 AD.”® The second work called in Chinese 7a-sha “o-phi-t-mo-

z‘s/'—fsz'—/un was compi[ed by Bodhisattva sthitamati.>

Vasubandhu

His time is regarded between 410 to 490. AD.”' But Stefan Anacker states that it
is 316 AD.” Records says that he was a follower of VaibhjAika philosophy in his
childhood. But later he became a fo“ower of Yogjcjra as a result of the advice by his
eldest brother Asa’ga the great Yogjcjrin. A biography of Vasubandhu was translated
ﬁrom sanskrit into Chinese durmg 557-569.2  In that work he is recorded as a
composer of large number of very valuable works. Some of them are available in its
origina[ sanskrit form. Chinese and Tibetan translation of all these works do exist. n
the 7th century Huensang has vecorded that the work on the art of debate is written by
Vasubandhu and it was seen by him > They are Ronki-the method of debate

(EEHUEEEVE) Ronshiki the course of debate (EEHUEEMEC) Ronshin,
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the expedients of debate (EEnquEeﬂE TM@). A collection of seven works of

Vasubandhu is published by the well known scholar named Stefan Anacker in 1984.

Tarkastra: 1t is a composition on logical now discovered and published.® This text
consist of three chapters dealing with the Five parts of syllogism, {E"EE E2E E) -
the analogous rejoinder ~ (VEEEIE) - and the points of defeat
(EXEOEY.PCIEEXE). His another works are Vidavidhi, Paucaskandhaka-
prakaraa, — Karmasiddhiprakaraa, — Vi€ tika-kirika — (vatti),  Trimgika-kirika
Madhyinta-vibha ga-Bhysya, Trisvabhjva Nirde;a and so on.

V/&éV[&%[: This work denotes the dawn of Indian formal [ogic. It discusses about an

infevence which contains comp[ete criteria for determining the [ogica[ va[idity of an

argument. In this texts Vasubandhu says that the on(y way in which some’ching can be

valioﬂy demonstrated in an argument isa speciﬁc indication of the Vy"pﬁ.
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Papcaskandhaka-prakara, a: This work is an analysis of aggregations of five events that

constitutes a tiving organism. The text anaiyses the formation of personatity or

individual. These five skandhas or papcaskandhas are the aggregate of materialities,

the aggregate of feeiings, the aggregate cf cognition, the aggregate of motivational

dispositions and the aggregate of conseiousnesses.36 This work may be included in the

class of phitosophicai and psychoiogicat texts.

The karma siddhi prakara,a: This scholastic work is written in the style of kosa and it

uses the technique of exjpressions. The authors views are awangeot as the objections of

opponents theses. 1t quotes the Mak;ynasandhinirm canasttra.

This is an authoritative scripture. He anatyses three kinds of action namety

’oootity action, verbal action, and mental action in sftra styie. This represents the

phiiosophicat contents.
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Vimgatekea-kirika (1 Viatt)?” This famous work is well designed as one of the last three

works Vasubandhu wrote.38 Most nteresting th'mg is that his approach and attitude

towards realities as ascetic. The diﬁference between realities and illusion is exp[ained

studious [y in this work.

7}1'7}131%& /(/'rz%a: It is listed as an ana[ysis of the Veciproca[ Velationship between the

store consciousness and evo[ving consciousness which is clear[y out lined. He speaks

on the metaphors 'se[f and 'events' in a composites type. The term 'Manas' is used in a

new sense and it includes the seventh consciousness type which projects as a sense of

€g0.

/l/laa’/l)//‘m‘/ Vtﬁ/z/;ga 3/1,74)/&.39 This work represents a gvadua[ peeﬁng method to

remove illusions. Vasubandhu discusses interesting[y in show'mg a pa’ch which

conceived through conventional method and how it leads to the abandonment of all

mental constructions.
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Tri Svabhjva Nirdesa : This work is considered as his last work.*” 1t deals with the
’cherapeuﬁc theovy of Yogjcira. 1t demonstrates the successive unfo[dment.

Abhidharmakosa and Vijuaptimjtrali-trim;aka were the two most celebrated
works among cf his twenty odd works." These the represent the successive deve[opment
of his philosophical views. Abhidharmako,a the genius treatise™ is divided into eight

treasure house (ko é,asth;na).

From the beginning of 5th Century AD a new era started in the growth of
Buddhist phi[osophy. In that period a famous Buddhist scholar tried to introduce
[ogical doctrines in Buddhist philosophy. Later he became known as 'the Father of

Buddhist Logic'. He was Di'njga. The details about his ['9[‘6 and works, the eﬂbrts of his

fo[[owers to preach Buddhist Logic will also be discussed in the next chapter.
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